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EDITORIAL NOTE

HuGH BRODY

Permanence and Transition: Anthropological Perspectives

The 2015 Conference of the Anthropological Association of Ireland, held at the University of Cork,
was a remarkable celebration of Irish anthropology and the immense range of work being done by
Irish anthropologists. It was an honour for me to be invited to give a keynote address and then be
able to be part of the audience, discussion and flow of the conference. This was intellectually
compelling ¢ the papers | heard and the anthropologists | met were inspiring. For reasons that lay
outside the conference itself, this was also a deeply moving experience: | was making a return to
Ireland after an absence of more than thirty years. And it was close to fifty years since | had lived in
Ireland as an anthropologist. The theme of the conference ¢ Permanence and Transition ¢ had a
particular resonance. My work had begun in villages on the west coast of Ireland, had led from there
to communities in the High Arctic, the North Pacific Coast and thence to Indian and, over the past
fifteen years, to, southern Africa. Many kinds of professional and personal transition. Yet, being back
in Ireland, hearing again the voice and themes of Irish anthropology, | was led to a series of thoughts
about permanence ¢ of underlying preoccupation, forms of curiosity and a distinctive kind of moral
commitment. Life can conceal some of its unifying forces and factors beneath storms of change.
This is an insight that comes of course from both anthropology and being an anthropologist; but it is
also a feature of human memory, the internal stories by which we are shaped and with which spend
so much of our internal lives.

In his article here [see page 72] Kieran Keohane describes our visit to Allihies, the village where | spent
time as a young anthropologist. He also refers to /nishkillane (the book that grew out of my research
in the west of Ireland) and to the possible thread that runs from that first piece of work through
much that followed. | moved away from the anthropology of Ireland in 1971, feeling the pull of a
very different kind of culture, history and field work; and feeling, also, the push from the intellectual
exhaustion and sense of inner confinement that can swamp the last stages of making a book from a
mass of notes. In all these ways | welcomed a long leap from the anthropology of the small farm at
the western edge of Europe to discovery of the immense landscapes and hunting communities of the
northern tip of Canada. | was seeking ¢ and in a way C trusting to a definitive transition. And of
course it was there to be found: a language to learn that had not a trace of Indo-European grammar,
a way of being in the world that looked to ideology and everyday practice that were so wonderfully
opposite to any | had lived with before and a geography that was wild and open and, above all, not
shaped by generations of agricultural labour. All that | had worked with and within up to that point
became a set of reference points or a framework within which to establish all that struck me as so
distinctive, as so different. Different from what of course is the question this invites and which
suggests that transition ¢ however much it might be seized upon ¢ is not going to be into the dark;
the illumination of where | had worked before, the very fields and pubs of the west of Ireland, shone
its crucial lights wherever | might go. | walked again along the main street of Allihies, stood in the bar
where, fifty years before, | had listened to the beautiful sounds and yet poignant narratives that were
the voices of the men who leant there and told me about their complicated lives, met again with
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some of those | had known so long ago and stood by the strand below the village and heard the sea
as it had always been. Every bit of it so familiar, so embedded within me; as if | had never been away.
As if there was no such thing as time, and the distance between Allihies and the north tip of Baffin
Island had collapsed.

This sense of no time or geography perhaps revealed how intense and important those experiences
of the west of Ireland had been for me. Or may also reveal, more importantly, that for all the
journeys anthropologists may make and for all the shifts | had found in my work ¢ moving from one
WFASEt RQ ¢thére werg grdfoin8 Ndys in which | had remained in the same place. And this
may be a first and elemental realisation about permanence: there is, like it or not, a set of baseline or
benchmark ideas about human history and even the human condition that come from some original
and formative experience. This cannot be dodged. Even with that essential insight of the young
Marx ¢ there is no such thing as human nature, only the creations of human society ¢ the mind
proceeds by way of comparison, through the tension and then the findings of our surprise. From this,
or beyond this, there was for me, at the growing centre of my work, a more complicated realisation
about the anthropology | was becoming committed to, at the supposed margins of colonial powers or
dominating industrial economies, in places where new kinds of change were flowing from issues of
domination and subordination. The more | worked at these troubled margins, the further | journeyed
into the history of people who had to deal so much in their subordination; the more | linked the
anthropology | did with the needs and the rights of those who were being so acutely disadvantaged.
Losses of heritage, language, resources, land, even the right to life (I was later to find myself deep in
the history of both Australia and southern Africa). These became the themes of my work, because
they were what | had been steeped in, was taught, and told about and in which, again and again, as |
did research in homes and communities at various colonial frontiers, | saw being revealed in everyday
life.

When | was living and working in Ireland, there were powerful storms of history breaking through the
communities along the west coast. The most important part of my research came from the detailed
analysis of each household in one parish, supported by the stories men and women in some of these
households told me about the more troubled and most personal part of their lives. To document this
was the only way of doing justice to this work and, | thought at the time, to do right by those who
had let me know about their difficulties. It turned out that to publish this, even with names changed
and geography obfuscated, was to cause grief to some of those | had known best. | have always
regretted this, yet | also always thought that my wish to speak to the real, and, in so doing, to identify
some of the destructive forces at work in the wake of a particular history, was to honour those who
had spoken to me of their pain. As Kieran Keohane says in his account of our journey together to
Allihies and his generous reflections on my work, 'ethical ethnography can empower and enable
people and communities on the margins by illuminating the dignity inherent in all of the varieties and
modalities of the human family." Perhaps | can push this thought one step further: all ethnography,
all social anthropology, must include long and careful listening to what those we have chosen to live
among most want to tell us. And if this includes, as it so often does, intense and often despairing
concern about loss of all that has seemed to them to make life secure or meaningful, then our
obligation, as anthropologists, as the messengers from there to here, from the frontiers to the
centres of political and economic power, is to hear and to carry with us what we have heard. In the
course of history, we are all to be judged by what we choose not to act upon, and the times we
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choose to be silent. Anthropology can very often be the discipline, the form of human inquiry, the
life choice where this kind of judgment can be of special relevance.

My impression is that the new generation of anthropologists understands this as well as, if not better
than, my generation did. Many discussions with those who were at the conference in Cork, and
whose work is celebrated in this issue of the Irish Journal of Anthropology, reminded me of this
crucial continuity in anthropology. | give many thanks to all who made the conference, this issue of
the Journal, and those who so generously invited me to return to the west of Ireland. In particular,
special thanks to the conference organisers, James Cuffe, Fiona Larkan, loannis Tsioulakis and David
Murphy. And deep gratitude to Kieran Keohane for leading me back to Allihies and making sure that
our time there was a return to the heartlands of the world and the ideas we turned out to share in so
YIye LINRPF2dzyR 6l 83 L faz2z ¢éFlyd (2 2FFSN &Lk
welcoming me to their home in Allihies and, with such grace and generosity, reminding me of all that
| had loved in the west of Ireland and all that | had carried from there into the rest of my life. This
was the best possible lesson in the importance of both permanence and transition.

GENERAL EDITOR’S INTRODUCTION

JAMES CUFFE

It is a great pleasure for me to thank Hugh on behalf of the Anthropological Association of Ireland for
speaking to our 2015 conference and for so generously giving his time while in attendance. Our 2015
conference saw great interest with scholars attending from distant shores. As always it is an
opportunity to see work from our friends and colleagues on the island and indeed further afield and
we offer a small selection of the conference papers here.

| will take this opportunity to congratulation Fiona Larkan as incoming chair of the AAl and also to
welcome Dr. Lidia Guzy on board the IJA team as Associate Editor. This is a time for the AAIl to go
OKNRdzZAK | LINRPOS&aa 27F RS Tionsy Awgrihly vieKote i@t dzddd/durf Q &
membership on suggestions as to whether the journal should move solely online or remain in both

print and digital format. There are also ongoing debates whether the journal should move to a
publishing house or if it is better to remain independent. These are important considerations and
should be heartily discussed by members whenever the occasion might arise and | welcome feedback

on these matters.

| also warmly thank Hugh for his role as guest editor in this issue of the Irish Journal of Anthropology.
In addition to the conference papers showcased here we have two topical articles in our regular
sections Comment On: The Geopolitics of Ebola and Global Health Security and Interview With:
Professor Thomas Hylland Eriksenin an engaging conversation on the state of Anthropology in Europe
today. Enjoy.

Again thanks to the whole 1JA team without whose Sisyphean efforts these contributions to the
anthropological community of Ireland cannot be made
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{FYdzSt A& | tKoO5d AGdRSYG G GKS LyadAaGdzis 2F /23
in SocA | f ' YOKNRLRE 2383 | yﬁe 'y ad! & Ay /23)/)\[37\2)/ I YR
different forms of organised, embodied action, such as ritual and ceremony, facilitate sustainable, cohesive

and co-operative communities. While this has obvious relevance to the Anthropology of Religion, Samuel also
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AYyiSNBaGa OSNHS IFNRdzyR GKS y20A2Yya 2 FndtHdkkla§sockl
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THE GEOPOLITICS OF EBOLA AND GLOBAL HEALTH SECURITY: WHY ANTHROPOLOGY MATTERS

BY FIONA LARKAN™, CAROLINE RYAN, SEBASTIAN KEVANY

Introduction

The combination of an exceptionalised
disease, fragile health systems and a failure of
global health leadership and governance
constituted a perfect storm for the spread of
Ebola in West Africa. In this heightened sense
of emergency, a shift in global health
securitization® has occurred, which should not
go unnoticed or unchallenged. Globally
mediated epidemics are highly political and
anthropologists are uniquely placed to
interrogate the geopolitics of Ebola and global
health security.

The outbreak of Ebola in three West African
countries has raised the worldwide profile of
this zoonotic infectious disease to an
unparalleled level. No previous Ebola
outbreak spread so widely; the previous 24
epidemics remained within national borders
and were never reported to have killed more
than 300 people (Lancet Ebola Resource
Centre, 2014). International responses to the
West African Ebola outbreak have elicited a
wide range of responses C not all positive,
some openly critical ¢ and much hyperbole.

Only 3% of World Health Organisation (WHO)
non-support staff have the non-medical skills
(e.g. law, diplomacy, trade, economics and

anthropology) required for  epidemic
preparedness (Gostin & Friedman, 2015).
Clearly anthropology can contribute to
understanding outbreaks in terms of customs
and practices and local responses to disease
(Hewlett & Amola, 2003; Hewlett & Hewlett,
2007). Following a One-Health approach,
anthropologists have also explored the extent
to which human-animal-environment
interactions (Brown & Kelly 2015) and hunting
practices (Wolfe et al, 2000; Saez et al, 2014)
are central to the emergence of zoonotic
diseases. Indeed because of  this,
anthropology also has a significant role to play
in reviewing and critiquing the repercussions
of Ebola on international politics and
international relations.

The Perfect Storm
Exceptionalisation of Ebola

The framing of a disease as exceptional or
unique from other diseases (and therefore
warranting exceptional response) has vast,
often  problematic, consequences. As
evidenced by AIDS exceptionalism, 30 years of
targeted interventions has been criticised for
shifting resources disproportionally away
from endemic diseases and health system
strengthening (Smith & Whiteside, 2010), and
for contributing to the problem of stigma and
self-stigma (Cameron 2006, Kelly 2006) in low
income contexts. Infectious diseases (widely
NEFSNNBR (G2 | a WwSYS
and include the inappropriately named
haemorrhagic viruses, such as Ebola. The
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haemorrhagic term stems from a westernized, strategies at the top of the global health
media-hyped image surrounding the gastro- F3SYRFZ YI & &dzLJLi2 NI I
intestinal heamorrhagic clinical symptoms, thatin Connef £ Qa4 OHANTU 62NRA
sometimes seen towards the late stages of views of the most privileged 600 million

the disease. However the more apt and assuming the same views are experienced by
recently applied title, Ebola Virus Disease the whole 6000 million who are actually in the

(EVD) has not normalized the exceptional g2NI RQo

image of Ebola. Portrayed as an
uncontrollable threat, particularly to the

westernized nations, EVD is viewed as one of Fragile Health Systems:

the greatest threats to global security The high mortality from Ebola in this instance
warranting co-ordinated global action (Kalra is in part due to inadequate health systems
et al, 2014). In 2015 that global action took and lack of resources (Boozary, Farmer & Jha,
the form of military deployment by donor 2014)- problems that will continue to
countries in West Africa. challenge these three West African

governments when the outbreak is contained.
Edelstein, Anglides & Heymann, (2015) detail
some of the challenges that are already being
observed - decreased vaccination coverage for
infectious diseases (including measles); a
disruption to HIV, TB and Malaria
programmes, and the loss of more than 800
health workers from an already depleted
WKA&G2NE a8Sya Of St NI I heRth 9nfiRdBof. Mhedfdeuds o Eb&dd atzehé
UKS FyFteuAaolrt LISNELIS Oékpet® ofkbtier KehltR Sorofréimmes? haed X 6
leaving the psychological impression that _ resulted in an increase in the rates of other
one is experiencing reality-R NA @Sy 202S Qérfat}éb@e)\ udf\'ssegseS including  respiratory
(Bennett & Edelman, 1985:162). viruses, diarrhoea, Lassa fever, malaria
(Lancet Ebola Resource Centre, 2014). And
Sontag (1989:141) 2 0 A SNIWSR G KI (i Hi¥ dod Yot bdgin ltodedplore the economic,
fiction to the latest journalism, the standard social, and psychological impact of the
LX I 3dzS ad2NBE Aa 2F Ay S b@hkowkith il 81D haveyr&érdissidnd: 6 A f
Fad omddyYnncO | NBJzS & forim&nly jearstbkomét WK SIASY2y A O
residue of imperial 'contamination' remains

Bass (1998), Bennett & Edelman (1985)
Sontag (1989) and Wald (2008) have all
documented the consequences of consistent
and stereotypically negative narratives of a
disease. By fashioning an account around a
priori assumptions,

Failure of Global Health Leadership and
Governance
Thus, a.ulong W_'th b ¥R ?kra)\&‘sinc&oS? _N‘R S NB ﬁzis clear that global health leadership failed
rhetoric, this move toward securitised
response strategies has emerged from a P . .
o NP LA 14, Gostin. & Friedman 2014, 2015, Horten .
02y 0S5 Ll .2 ¥ . Wd.Z)/ AOSNEI T Q%X ﬂogik?gazé{féi gio&aryDe't\l‘c]ﬂ %ﬂ). hez 0K
concept of universality in  terms of early response was left to national
collaboration and sharing resources to resolve
) d governments of the three most affected
major global challenges is hard to challenge. countries ¢ Sierra Leone, Guinea and Liberia ¢
However targeting responses to Ebola from which are amongst theworf RQa f 28 S2a 0
the perspective of containment in terms of

itizati d olaci h countries in terms of the Human
securitization, —and placing  such response Development Index?; none had the capacity or

West Africa in this instance (Farrar & Piot

f M\

10
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infrastructure to respond to the worsening
crisis.

The WHO over the past decade has reduced
its core budget, and the bulk of its remaining
budget is project/programme driven, with
relatively little core budget to respond quickly
to situations such as Ebola (Rosling 2015).
Despite the establishment by the WHO in
2005, of a legally binding governing legal
framework ¢ the International Health
Regulations ¢ there is no coordinated, funded
commitment to countries with reduced
capacity to comply with the regulations
(Wilson, Brownstein & Fidler, 2010). Global
KSIfGK 3J20SNYIyOoS
series of institutions, laws and strategies that
donot function & | O2KSNBy
& Friedman 2015:1903). In the vacuum
created by the lack of clear leadership we saw
a shift in power from the WHO to the UN in
the form of a UN Mission (UN Mission for
Ebola Emergency Response ¢ UNMEER)
which, as Boozary et al (2014) point out,
gained more support than any resolution
since the founding of the United Nations in
1946.

Global Health Security

The West African Ebola outbreak, constituted
a serious crisis for the people of West Africa,
not for the world. It was without doubt a
humanitarian emergency that merited
international  support and  assistance.
However the securitization and militarization
that followed should not go unnoticed or
unchallenged.

2 KAfS GKS ARSI 27
been in existence for some time, in recent
years this has increasingly been shaped by the
war on terror (Collier et al, 2004). Ingram
(2005) explores the origin of the structure and
dynamics of the security discourse, and its

Aa

11

akFgy » NB
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shift from the paradigmatic case of war.
Extending the security discourse to other

NBIFfYa KS | NBtagteebatukd NA & |
of the problem, rendering ‘security'
analytically  fuzzy, or calling forth
AYEFELILINRLINALFGS adlrasS Ayog
Global health security thus becomes
extraordinary,oNJ 2 dzi a A RS GKS FNI

L2t AGAOCAQDP ¢KS RSOAAAZY
civil defence capacity) might seem attractive,

even understandable, advantages include the
productive and humanitarian employment of
personnel and equipment otherwise designed

for destructive purposes and the increased
integration between international
development and broader international
PYRI NBHFBRAKZE® d

KSFfUGKQ o/ {L{ZX y®R®O LI

6 K3t NG OF2 SLUNWY/LI NBRY $34Q

shapes, and structures, the Emergency
Response discourse and strategies has

ongoing consequences for global health and
AYy@2t 3Sa WGKS YAINIdGAZ2Y
developed in the military and civil defense to
20KSN) FNBFa 2F 3A20SNYY
(2008:422). The concern here is while the key

to preparedness would undoubtedly be a

robust health system in each country, that

goal is being usurped by preparedness for an
WSYSNHSy O&é NBalLRyasSQo ¢
of preparedness would be a combination of
long-term, well resourced health systems in-

country and strong global health governance
structure.

Of particular concern is the manner in which
donor countries, such as the United States
and European Union member states
(including the Republic of Ireland), dispatched

YATAGIENE F2NOSa 2y GKS

Df 2 0 NB & LIg yhiih8 Kisis tHét SrakdadkPediafe Q K |

considered to have the most well-developed
capacity to respond to epidemic outbreaks
that threaten health security in a way that the
more lumbering, bureaucratic structures of
the United Nations and other supranational



Irish Journal of Anthropology

and multilateral organizations could never
hope to do.

This interface between societal, political and
medical forces is where anthropology should
situate itself. How have recipient and other
severely-affected societies been affected by
the international response? To what extent
have issues of national sovereignty and
independence been jeopardized by the
occupation of international armed forces in
West Africa? How are legislative, diplomatic
and organizational structures developed and
maintained ¢ often at very short notice C to
govern such measures? How are local
communities affected? And, perhaps most
importantly, what precedent does this set on
an international level? Could the incumbent
Russian government, for example, employ
similar measures ¢ on the basis of national
security ¢ in response to perceived or actual
disease outbreaks in the Ukraine?

In the 21% Century, security concerns ¢
including specific elements such as global
health security ¢ tend to trump all other
considerations, including the diplomatic, the
societal, the medical, the political and (given
the costs of securitization) the economic.
Similarly, at the individual, community and
national population levels, these concerns
may have eroded other priorities. The gains
are manifold; including diversification of
military roles, greater resource allocation to
global health, and tangible increases in human
security. But what are the costs, most
particularly at the societal and cultural levels?
The imposition of global health security
measures, including  surveillance, the
employment of health service provision from
outside the national health system without an
official mandate, and the associated
disempowerment of the individual in related
policy decisions all stand to erode social and
political empowerment in  developing
countries. In order for future interventions

12
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comparable to the Ebola response to be
successful, the employment of
anthropological perspectives and
preparations are therefore essential.

Conclusion

The combination of disease exceptionalism,
fragile health systems and a failure of global
health governance has contributed to a shift
in power in global health emergency
responses, and the setting of unfortunate
precedents. The overlap between military
forces and global health initiatives is not
limited, as one might imagine, to global
Wa dzLJISN1J2 6 SNR Q@
response, the Irish Department of Defence

deployed 4 personnel to the United
YAYIR2YQa 9062f |
Leone in 2015. Although the recent

involvement of the Irish Navy in the European
migrant  crisis does not  transgress
international sovereign borders, these efforts
provide a further compelling example of the
armeR  F2NXDSaQ
humanitarian endeavors ¢ with a specific
focus on emergency responses C in the 21%
Century.

For better or for worse, the precedent has
been set for the militarization of such
interventions. The question that both the
global health and anthropological
communities will face is whether to embrace
or steadfastly oppose these changing remits
and purviews. If the former, the articulation
of a set of standards or guidelines, jointly
developed by civil society, the military, and
the global health community, governing the
boundaries of military involvement in global
KSFHftdK STT2NIa |
standards, should be articulated. It is not
enough for Western powers to mobilize
responses to resource poor settings and
withdraw once the crisis is overcome. Failure
to build up strong health systems will

Ly Oz2ye
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inevitably lead to additional crises in the
future, and require further rapid (and costly)
intervention
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Notes

' The process of (in this case) supranational
and international actors transforming subjects

Ayid2 YFGGSNAR 2F WwaSOdaNAGeQr G(GKdza SylofAy3

extraordinary means to be used in the name
of security.

2 United Nations Human Development Index
ranks Sierra Leone, Guinea, and Liberia at
183", 179™ and 175" respectively on a scale
of 187 (UNDP, 2013)

? One of the few good reviews the US military
received in this regard was the construction of
long-term health clinics ¢ however these are
often un-used because of parameters on
treatment.

The West African Ebola Viral Disease (EVD) situation:

As of 12" August 2015 WHO report87,929 total cases (Suspected, Probgpl
and Confirmed)of this strain of Ebola subtype ZEBV (CDC 2014, Baize €] ¢
2014, Kalraet al 2014)with total deaths recorded as 11,283. Guinea and Hje
Leone continue to have new cases though the trend is downward. Liber|g,
been declared Ebofeee. The WHO situation report of #Qlune 2015 state
‘case incidence has been below &Onfirmed cases per week for th |l
consecutive weeks, but there remansignificant risk of further transmissiq
and an increase in case incidence in the near and medium term

World health Organisation (2015). Ebola Situation Repdr?" August 2015WHO, Geneva
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DIVIDED SPACES: AN EXAMINATION OF EVERYDAY RACISM AND ITS IMPACT ON

YOUNG TRAVELLERS’ SPATIAL MOBILITY

By SINDY JOYCE

Abstract: This research builds upon the understanding that our relationships to space are
mediated through our social and cultural identities. It draws on Michel De Certeaus theory of
the use of Gactics6to counteract the dominant Gtrategiesbused to control and regulate the
movement of Irish Travellers. The theoretical literature provides a contextual framework for an
analysis of the limited spatial practices of young Travellers. Racial boundaries exist that are
socially constructed and are policed and governed in order to control and tighten their spatial
mobility. The study highlights the veracity with which young Travellers are severely restricted

in their movements.

Correspondence: Sindy.Joyce@ul.ie

Introduction

In contemporary society, the spatial mobility
of young people in general has been
circumscribed by restrictions and regulations
placed on their movement as a consequence
of stereotypes associating them with
unpredictability and irresponsibility (see for
example Devlin 2005 and 2006; Cohan 1980;
Falchikov 1986; Giddens 1993 and Griffen
2004). Specific groups of young people are
further constrained in their use of space as a
consequence of perceived risks and
restrictions resulting from the status of their
particular ethnic, religious, racialized and
gender identities (see for example Leonard

15

2007, Nayak 2003, Black 2005 and Hopkins

HANTO® ¢KS 9dzNRBLISIEY |y
Y 2 @S Y priicipl@is central to the theme

of security and justice for all EU citizens.

However, not all citizens have equal

2L NI dzyAGASE G2 Y20S
OmMpcy v 62NJ 2y  GKS  WN!
O2y OSyuNYrGSa 2y GKS WN.

whereby respect and celebration for social
diversity is essential for basic citizenship
rights. The historical on-going regulation
3 Ayad ¢NI@StftSNEQ y2VY
Ireland has resulted in limited spatial mobility
which affects life chances and opportunities.
Restrictions placed on movement are
excessive; for example occurring via a
process of linking Travellers to criminality; it
is now a criminal act to camp in public space
(see the Housing (Miscellaneous Provisions)
Act 2002).

It is generally recognised and accepted that
Travellers are the most marginalised
community in Ireland (see McVeigh 2007). In
terms of spatial mobility, the process of
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exclusion has socially produced a Traveller
image as undesirable, thus, it has become
essential for authority (government, urban
planners and policing

O = Racially regulated I = Positive spatial practices
A = Self-regulated

n n o n A o A n

n o n n A n

A o n A o A n

n n o n A n o n

© n ° ° A A n

n n ° o A ° A n

Beach Cinema Shopping Park Youth Discos Sport Traveller
Centres clubs facilities Events

Table 1: Girls Chart

0 0 0 0 A 0 o) n

0 0 0 o) A o) o) n

0 0 0 A 0 0 n

0 n 0 0 0 0 n

0 n 0 0 0 n n

n o o 0 A 0 n n

Beach Cinema Shopping Parks Youth Discos Sport Traveller
Centres clubs facilities Events
Table 1: Boys Chart
Methods

bodies) to have their spatial mobility Research plan
controlled. For example, in 1998, Fine Gael This research utilized a thematic qualitative
County Councillor John Flannery indefensibly methodology; discussions were drawn from
suggested that Travellers can be comparedto  audio recorded focus group interviews with
WLISRAINBS R23a 2N { AODS18 yotdg 1TRvelrK SdibetweenPibligd I A Y 3
is necessary. Thus, he was suggesting that all 8 S| NR 2 F F3Sd al RSt SAyY!

¢NI OGSt ESNE 0S Wil 33S Rmethiod bfKising\gdograedD FabsLiddfocué A 1 S
R23aQ Ay 2NRSNI 02 Y2 yghoib2widd usddiob thidbudy. BsksSmeps if U

(Independent.ie, 1998). He was cleared by qualitative research has proved 'valuable' in
the courts of inciting hatred against dzy RS NA U | Y R'peyteptiord' dfdntikiK Q a
Travellers. location in a city (Darbyshire et al 2005,

p.422, also, see Leonard 2007; 2008).
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Sampling Procedure

Participants were recruited through Traveller
support groups in Galway. Ethical approval
for this research was attained from the
University of Limerick Research Ethics and
Government Committee.

Data analysis

The data collected for this research identified
many themes, however for the purpose of
this paper | will concentrate on the theme of
everyday racism. A map of Galway City was
used in which the participants marked areas
where they go and do not go. Coloured
stickers were provided to the participants;

0KS@ YL Nreashvith\Bréedn fese);
FNBFa 2F Wik &)]adH argad inl K
g KAOK U-NESSBdzZWAKBSE F (hérd (0 K
A);. This provided a comprehensive

understanding of their spatial practices. See
sample tables below:

Research Findings
Everyday racism

In modern Ireland there has been reluctance
to recognize the extent of racism against Irish
Travellers. The Encyclopaedia of Race and
Racism (2013) suggests that there are three
strands of  everyday racism- 'the
marginalization of those identified as racially
or ethnically different’; 'the problematization
of other cultures and identities'; 'symbolic or
physical repression of (potential) resistance
through humiliation or violence', Travellers
experience all three strands. The clear spatial
division between Travellers and non-
Travellers in Ireland is no doubt as a result of
the historical phenomena of the clamp down
on the Traveller/nomadic culture especially
after the introduction of the Report of the
Commission on Itinerancy in 1963.
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The marginalization of Travellers identified
as racially or ethnically different

By signing the Lisbon Treaty in 2007 and
ratifying it in 2009, Ireland along with other
European Union member countries agreed to
combat poverty and exclusion through the
European Union& social policy; the EU social
inclusion strategy was developed. However,
inclusion based on ethnic difference was
never the Irish government& policy for the
‘Traveller  problem' (Report of the
Commission on ltinerancy, 1963), it was and
still is assimilation and acculturation. The
denial to recognise Traveller ethnic identity
by the Irish government has been criticised
by international human rights agencies such
as CERD, ECRI, FCNM and the EU Race
Directive.
R
a g‘ﬂhef/ %{uﬁk you can just stop being a
Traveller'

'Yeah because we are Travellers they put us
living beside dumps where we are cut away
from everyone else’

'It&s a sin really the way they treat us and
then they try telling us to it indas if you
can stand there and let people put your
culture downQ

How space is contested and negotiated is
central to the separation between Travellers
and the majority population. Travellers view
space differently and as nomads they tend to
have a close connection to the land whereby
boundaries are unobserved or tactically
manoeuvred. Galway city has a history of
excluding Travellers from the city centre
boundaries. In 1925, the Galway Chamber of
Commerce was worried about Travellers
being in the city during tourist season
believing British and American newspapers
would publish a description of 'beggar life in
Galway' (cited in Helleiner 2003, p.53). By
1939, legalization and by-laws were
introduced to 'put itinerants out of the area'
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(p.54). By 1953, the city council outlawed
temporary camps to be set-up in the city and
by the 1980s Travellers who were still living
in the city remembered the risks of camping
within the city boundaries; continuous
summons and fines were given (p.57). The
evidence that Galway city is a divided city
therefore, is coming from a historical context
whereby Travellers were excluded on the
justifications of 'protecting public health or
the economic interests of the city' (p.58).
The young Travellers in my study discussed
racist incidents as a common routine as if
they were becoming immune to it and
GacticsO (De Certeau 1984) were utilized in
order to negotiate spatial practices.

When we are going anywhere - we prepare
ourselves for what could happen, like, you
just never know if we@d be allowed in or
not, sometimes you just can& look too
much like a Traveller cos if you do, you

know there® no way youtNB IS G G Ay 3

We dontt walk up to the door together; we
try mix in with the crowd and pretend we
areg A U K

Wou just have to holgour headup high
and get on withtiQ

Conflicts and tensions between Travellers
and non-Travellers have resulted in young
Travellers sensing and experiencing feelings
of antagonism towards their identity and in
turn Traveller spatial practices become
restricted forcing them to negotiate their
mobility or immobility on a daily basis.

The problematization of Traveller cultures
and identities

Irish  attitudes towards @&inkers6 and
Travellers in the 19th century were
influenced by social Darwinism and by the
growth of bourgeois nationalist ideals (Jim
MacLaughlin, 1999). Anti-Traveller and anti-

20KSNJ LIS2LI SQ
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nomad racism is deeply rooted in an ideology
of sedentarist superiority which regarded
GQunsettledd people as racially inferior to
settled people. Previous to the new lrish
state, lIrish people were portrayed as
nomads, beggars, ignorant, uneducated,
backward, superstitious and violent people
by the British; a discourse which was entirely
transferred onto Travellers after the
construction of a nationalist Ireland. (i
hAodha 2006, p.138). The dominant populace
was embarrassed by its past and Travellers
were a constant reminder. Clearly, the
limited spatial mobility of Travellers can be
understood from a historical context of state
legalizations and racism (Gmelch 1976;
McCann et al 1994; Drummond 2007).
Miched Mac Gréilé 2010 report
Emancipation of the Travelling People
concluded that settled people& attitudes
towards Travellers includes- '60.1% would
ndtywv@come a Traveller as a member of the
family; 72.3% would support Travellers &o
live their own way of life decently§ 63.7%
reject Travellers on the basis of their dway of
life§ and 18.2% would deny Irish citizenship
to Travellers'.

Race like public space is socially produced
and constructed in order to justify
discriminative spatial and social practices.
Henri Lefebvre (1974) stressed that these
practices are what govern the experiences of
everyday life. The effects of these negative
attitudes on young Travellers were obviously
visible during the discussions.

W& not fair really the way we are treated
but sure you get used to itQ

Wccording to them we are all trouble, we
are the ones that get blamed for everything
even when we are in the rightQ

Weople always ask me about Big Fat Gypsy
Weddings, it can get annoying because you
just keep repeating yourself all the time
and then when you tell them that all
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Travellers are not like that or we don& do
GQyrabbing0 they look at you like you are
telling liesQ

Encountering racism and intolerance in
everyday life has become such a normal
experience for the young Travellers that they
have managed to negotiate their spatial
mobility to the point of using the Gacticd of
finding ways to hide their Traveller identity.

Wou can@ dress too Travellerish;
sometimes | wear glasses to make me look
more poshQ

Wiy brother can& say that he is a Traveller
coz then he will lose his jobQ

When you get stopped at a disco
sometimes you wish you weren® a
Traveller, not wish! 'Not wish! - You didn&
look like a Traveller | mean - just to get
inside (pauses) - 6 dzii
FNB FyR @&2dz KIF @S

'Sure they will never accept us as Traveller
people’

The discussions revealed that anti-Traveller
racism is a normalised action in Irish society
that is prolonged and sustained by the
(Qroblematization of Traveller cultures and
identities@

Symbolic or physical repression of (potential)
resistance through humiliation or violence

FOUR Travelf SNB KI @S
each by equality officers for the
'humiliation' and 'distress' they suffered
after they were refused service in a pub at
a Christmas party

(Independent 2002).

Arland D. Jacobson wrote 'the purpose of
humiliating others within larger social
contexts is to disempower them and to

0SSy

@ 2dz2QNBu 0 2
g2
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control them, and at the extreme, to
eliminate them' (2013). The long historical
struggle for cultural and ethnic recognition
has resulted in Travellers being
Gisempoweredd and &ontrolledd while
feeling that their culture and identity is being
eliminated.

In 2004, the International Coalition of Cities
against Racism was launched by UNESCO; this
was designed to fight racism from the roots
of the design and planning of urban areas.
Cities were the focus because 'their
composition, design and governance reflect
historical patterns and ideologies of
discrimination' (p.3). The &ight to the cityd
was Lefebvre® declaration 'for the
recognition of the urban as the (re)producer
of social relations of power, and the right to
participation in it' (Gilbert and Dike¢ 2008,

I\‘ﬂé54)‘.2’T’ﬁ§ideé\§was a tactic to legitimize 'the

0 %fuéaw{?aﬂ@\:)v%neself to be removed from

urban reality by a discriminatory and
segregative organization' (p.255).

The symbolic violence towards Traveller
identity posed a threat to future physiological
well-being. Mental health issues among
Travellers are troubling as 11% of deaths are
caused by suicide; suicide is 7 times higher
for the Traveller community than the settled
population and it is most common among
young males aged between 15-25 years old
(AITHS, 2010).

Weople wonder why there is so much
suicide. in Travellers (looks around the

A %/’%}R wheM Ft”irﬂc”been not liked or,

they been racist has something to do with
AlGQ

Wure you have to get bored being stuck in
all the time, then when you do go out it
actually feels worse because you have
L1JIS2LX S 2dzZRIAYy 3T &2dz
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Wf course you get bored and then you have
plenty of time on your hands to be thinking
G22 RSSLX & | o2 dz

Ut6s worst for the boys | think, because we
can fill our time chatting, cleaning or
minding the children, the boys just sit
around bored and in a bad mood (rolls her
eyes)-youcandi o0f | YS

Smith et al argued that 'culture may act as a
protective factor or as a facilitating factor
that increases risks of suicide to already
vulnerable groups' (cited in Walker 2008,
p.20).

The young Travellers discussed issues with a
sense of violation through excessive
regulation, surveillance (by the city council)
and restrictions on their spatial mobility.

We can®& even climb the walls in our site
coz if you do a voice comes out of the
speaker telling us to 6GET DOWN NOWO
they are watching us the whole timeQ

Whey watch us like a hawk everywhere we
goQ

Weah it6 like an open jail or somethingQ

GThere is nothing out here, look this is
where they threw us, would anyone else
live here, no, there is nothing here, we are
stuck 5 miles outside of the city with no
buses or shops or houses or anything, the
only thing that is out here is the rubbish
dump next door, niceQ

Wvery time | go into that shop | get
followed around like | am going to rob
something, it would make you sickQ

City spaces are divided into categories that
represent the use and identity of spaces
depending upon the extent of the
racial/cultural divisions created.
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UKA yEl/g‘r)%lay racism; a restriction on spatial

mobility

Performative spatial practices in public space
according to De Certeau and Lefebvre are the
vehicle for generating boundaries. Powerful

§KSY NDBagents gseyGirategiesOto draw boundaries in

space whereby certain social groups are
required to use Gacticsdin order to resist the
dominant and negotiate the boundaries of
social space. My study discovered that the
young Travellers have adapted to limited
spatial mobility and established tactics to
resist some restrictions (physical and
symbolic).

'We never go into shop B when Z is
working, he always follows us around and
then we ask why and then we get barred'

'The guards are always around there so if
you walk down you know you are more
than likely going to be stopped, searched
and asked questions'

'l just stay at home most of the time with
the girls'

Research (see Lefebvre 1974; Low 2008;
Black 2005; Hopkins 2010) proposes that
urban areas are governed by a social contract
whereby rules are in place in order to engage
peacefully with one another in public space.
For this to function effectively one of the
basic rules is to treat everyone with respect.
The subjective experience of the young
Travellers in my study discovered that they
did not feel respected in any sense. Ironically,
it is the Travellers that are seen as not being
capable of upholding the social contract.

'They think we are going to break up the
place or something'

'Seriously though, it don& matter who& in
the wrong cos we get the blame anyway,
every time'
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'We are never allowed to explain ourselves,
no matter what you say, they already have
their mind made up that we are bad people
and nothing will change their mind, you can
see that in their eyes, the way they look at
you it6s as if you are just a bit of dirt on
their shoes'.

The above quotes highlight the young
¢NI Sttt SNARQ
viewed in everyday lived space. The stigma of
G&roubled attached to the Traveller identity
immediately creates conflict and resistance in
public space. The young Travellers spoke
about the importance of maintaining their
Traveller identity in a space of conflict.

'We need to show that we are proud to be
Travellers, we are always going to be here
so they will eventually have to accept us for
who we are'

'It is great to be a Traveller, | love
celebrating who we are like GTraveller Pride
Weekbdand the fairs'

‘I would never deny being a Traveller but
some people do and | think that is wrong,
it like when Peter denied god, you
couldn& get any luck for it'

Characterised as being ailed settled
people§ @rop-outsd or simply G&regs of
societyO Travellers are physically bounded to
city locations that would be classed as
undesirable for anyone else to live. Lefebvre
(1968) expressed 'the right to difference and
the right to use the centre, a privileged place,
instead of being dispersed and stuck in
ghettos' (cited in Goonewardena et al 2008,
p.261).

2§ OFyQi 38

are driven in by someone so it is rare that

we go in'.

L K4S tAQAYS
want to keep us hidden away behind high

LISNE LISOUA @&ept2 T K26

KSNB & dzNB
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walls so no-one can see us as if we are just
going to disappear or something'

'I love living here coz you always have
someone to chat to'

Although some of the young people spoke
about being treated unfairly seldom did they
recognise the treatment as racism or use the

‘I just think it is because we are too
different, we are two separate groups and
that& that'

'They don& understand us and they don&
want to either’

'It doesn@ bother me anymore | am so used
to being treated different; | wouldn&
change being a Traveller for the world'

These thoughts of having no choice to accept
racism can be related to similar research into
dslamophobiad and other ethnic minority
group experiences (see Aitchison et al 2007,
McElwee et al 2003).

Conclusion

Spatial regulations placed on young
Travellers such as being denied access or
being stereotyped plays a significant role in
inequality and has the potential to cause
future mental health issues. A study
conducted by Sellers in 2003 (cited in Jackson
and Carter 2007, p.8) investigated the
relationship between physiological distress,
racial discrimination and identity among
young blacks and found that racial
discrimination makes life more stressful and
can cause mental health problems such as
anxiety and depression. To understand race

Ay 2 NJ 2 de€lategl Btregs eSeardherg davedhyighlighies

the importance of appreciating the effect
that identity status has on physiological and

mental health. A oA
AldQa tA1S8S GKSe

idKSe@ I NB

(s}

2 dza
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Spatial segregation in cities is a historical
phenomenon that is associated with the rigid
divisions and distinctions made between rich
and poor, good and bad, powerful and
powerless; these divisions are mainly social
that are produced and re-produced by
conscious acts by those who hold the power.
The physical and social separation between
groups of people in the city not only supports
segregation but it also reproduces it. Mats
Franzén 2009, argues that

[...] if people and activities are of different
kinds, space can be supposed to be
implicated in not only the reproduction, but
also and more importantly, in their
constitution.

The dominant construction and control of the
city by the settled population has resulted in
young Travellers being excluded from any
decision making processes that affect their
life. My study revealed that spatial exclusion
produces a situation where it is very difficult
to challenge the prejudices that inform that
exclusion because of a lack of opportunity for
interaction between the @ppressorsd and
Goppressedd
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WHE GooD OLD DAYSQTRAVELLERS AND NOSTALGIA

BY NOELLE MANN

Abstract: This paper examines the tendency of Travellers and settled people to hold nostalgic
views about aspects of Traveller culture, and how these views are represented in a selection of
songs recorded by Traveller musicians. The C dzZNJBGnépfe in the Dark' explores recent
changes in Traveller culture and traditions. 'The Good Old Days', by Scottish Traveller Jimmy
Williamson, ironically celebrates the past, whilst describing how many families often went
hungry. Finally, Jack 5 S f | yoSgdL&5Bun Gatna', which featured in a recent episode of the
drama Love/Hate, uses Irish Traveller language to present a message of cultural pride to young

Travellers.
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Introduction

The aim of this paper is to explore the
reasons why some Irish and Scottish Traveller
singers use their music to represent nostalgic
views of Traveller culture. There are
numerous songs which detail the changes
which have been observed by Travellers,
from the waning of traditions such as tin-
smithing, to the declining use of Cant or
Gammon language, which are similar to the
concerns of individuals in other minority
cultures which have also experienced rapid
change. Other songs document the pressure
increasingly placed on Travellers by
mainstream society to move into bricks-and-
mortar accommodation. Simultaneously,
some Travellers play down the hardships that
KFrR 02 0SS SyRdzZNBR
or overlook the advantages of becoming less
nomadic, such as easier access to healthcare

24

and education. Some may view nostalgic
song as little more than charming whimsy, or
a way of preserving lost aspects of culture.
However, by examining theories of nostalgia,
| also hope to show that expressions of
nostalgia can be a force for change, as a way
of visualising a future that combines positive
aspects of the past with contemporary
elements of Traveller culture.

Today people often describe the old way of
life that Travellers had as a very romantic
one. According to some of the books you
read we were all happy-go-lucky people
without a care in the world. We spent our
days trotting along with our horses and
wagons from one campsite to the next.
Sure, there were times when there was a
bit of romance attached to that life. Sure,
there was always something special about
travelling the tohbar and there always will
be. But it was not all fun and games. Far
from it (Dunne 2004: 19).

g KSyn thid GdtobidgrapH@ YParlbyfodset N | RQX

Chanter, Pecker Dunne describes his life
growing up as an Irish Traveller in Ireland
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and, later in life, working and busking around
the world. Despite his acknowledgement of
the tendency for writers to romanticise the
lives of Travellers, Dunne cannot avoid falling
into the same trap himself. His childhood
memories are often couched in romantic
GSNXas ¢gAGK 5dzyy S

lovely back then, the freedom oF A (I Q
6). Dunne also believes that there was less
prejudice against Travellers in the past,
alreiay3a GkKI G
against Travellers by ten and vyou still
g2dZ RyQid oS
fA1S
guilty of romanticising some aspects of his
childhood, he also takes care to recount the
dangers and difficulties he experienced as a
Traveller. He recalls that his earliest memory
was waking up cold and damp from the rain-
soaked ground after sleeping in a tent. He
also describes the environmental dangers
faced by Traveller families: how busy roads,
electricity lines and hazardous materials in
dumps or waste ground have the potential to
injure children who are camped near them. It
isbuny SQa YdzaiAOx
the greatest opportunity to blend together
his nostalgia for the road, the importance of
living a nomadic life, and the negative
treatment he received by settled people.
Dunne clearly wanted to bring awareness to
the difficulties faced by himself and other
Travellers, and achieved this in many of his

2RI & Qowabes, FHUyNS iY
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relatively speaking, has been written on it
TNREY | ONRUGAOI ¢
(Walder 2011:4). Perhaps the most
authoritative text on the subject is Svetlana

2 € YTkeuture of Nostalgia, a study of
the development of nostalgia as a concept
cities. Boym defines
y2adlt3aaAlr +Fa |
GKFG y2

RAaLIX FOSYSyid I yR

rumination of a personal fantasy and a search
for origins (Boym: xvi-xvii). Boym also argues
that progress exacerbates the need for
y2adalt aal I a Al
defence mechanism in a time of accelerated
NKeidKYya 2F tAFTS IyR
xiv). As the world appears to speed up and
alter around us, and as we encounter
unfamiliar  territory, we attempt to
understand new events by interpreting them
through the filters of past experience.

K2 ¢S @S Nathough Holdidg famtdsi€d SBout fkha Yast

can be comforting, Boym also warns that
y2adl f Al G6SyRa (2

I YR
become convinced that our pasts were much
better places than they actually were,
idealising aspects of our childhood
experiences whilst simultaneously obscuring

songs, including 'Wexford Town'and '¢ A Y { S NJh& hardships. Using these definitions of

Lullaby'.

Definitions of Nostalgia
Although it is widespread in contemporary
culture, the concept of nostalgia is difficult to
define. Fred Davis, writing about nostalgia in
Yearning for Yesterday, commented that it is
WadzaOSLIiAot S (2
' YOATdzZA & Q o651 OAa
his book Postcolonial Nostalgias, warned that
y2adlt aal

SELINBaasSR KAa

nostalgia, it becomes clearer why many
people, including Travellers, might become
nostalgic about their past life experiences. As
British and Irish society has transformed over
the years, Travellers have become displaced
from traditional patterns of nomadism and

time to have lived.

WEA MRGEA2 YOI SEWR RSt a2
a dzZNLJINR & S

2y WK2g

2 NJ

by

NB Y dngifs enddifegtaHons in hk dulturt!df post-& | &
0 5 CyinyukisY Bloc
ISYSNI f Az
f2y3SNI SEA&GE
Wwe2dz O2dz R . BaYl Al &m0 K EdutkINgd @ dzRIAZ ¢
GSYLRN
' y& g KSNEB yidsthlghdmay bela way of dxpredsidg fedlidgd f f &
0 oofIsbs ot dislocation, but it can also be the

WA Y SOA

KA a

wozy

GKS AYI 3A W) WNEmag Y SQ

other aspects of their culture. I¥ | LIS NA 2y
current lifestyle is beset with stress,
a SY I y (digcOmingtiorg airé ety sit rRighth oG | Y R
M T EEMPLiOEdo VBVE tieypaskias beipgfa REENE A y

fAGGE S
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In contemporary society, although nostalgia to preserve aspects of their culture as it
can be felt as an intensely personal emotion, evolves to fit the realities of the present day.
we recognise that wider cultural changes
both prompt nostalgia and shape definitions

of it. Davis, among others, argues that Nostalgia for Nomadism, Health Concerns

increased mobility caused by the pursuit of and Past Traditions

education, work and a general shift away It might seem inconceivable that the health

from the rural towards city life has caused of an ethnic group might worsen when many

WO 2 y aridveyhént in sociogeographic families move from temporary, non-serviced

aLl 0SQs &2 AYRADARAzZ t &iteK int@ Stanflafl dadcomindéidétionK @ith 2 I A O
attachment to particular places (Davis 1979: modern comforts. Yet, the findings of Our

3). Nostalgia, instead of allowing people to Geels: The 2010 All-Ireland Traveller Health

long for a lost home per se, enables them to Study highlighted the fact that the gap in life

yearn for the loss of less tangible things, such expectancy between male Travellers and the

Fa WYiKS & t2o :é“’ NJ NXK& K Yest of thefirish ﬁw;ﬁeg‘populaﬂloréhédfactuaﬂﬁ NJ
continuity, sociaf O2KSaAzy I Y RncredbddJfrBm ditodind Y0Qrears in 1980 to

(Boym 1979:16). For many Travellers, the 15.1 vyears in 2010, with the average life
ARSI 2F WK2YSQ A& 270 Sapectondy R& NJavkigr nde® Belnls 617 K I Yy |
single dwelling or village, and instead relies years (All-lreland Traveller Health Study
more heavily on the extended family and Team: 95). The life expectancy of Traveller
shared customs and traditions. women was markedly higher, at 70.1 years,

but this was still 11.1 years behind settled
women. The death rate amongst Traveller

As more Travellers have moved into cities, infants was also high, at 14.1 per 1,000,

they have become subject to social changes compared to 3.9 in the rest of the

caused by rapid industrialisation and population. The Traveller Health Study gave
modernisation, including the transformation aclear messagetothe Iid K 32 GSNY YSy i
in ty.pes of work.and increased popula.tion fact that an identifiable disadvantaged group

density. It is  therefore  entirely in our society is living with the mortality
understandable that Travellers may be experience of previous generations 50-70
susceptible to feelings of nostalgia. Yet, while 8 S| NB I 32 Ot yy2i S A 3
mainstream society has become more mobile picture for Scottish Travellers is broadly

In nature, the movements of many Trav.eIIers similar to the situation facing Irish Travellers,

have instead become increasingly restricted, although there is no equivalent health study

due to the criminalisation of nhomadism, the to Our Geels. However, a recent

reduction of temporary stopping places and a parliamentary report, 'Gypsy/Travellers and

shortage . of culturally-appropriate Care' (2012), draws from several small-scale
accommodation. Many Travellers appear to local and UK studies. The report states that

be faced with a stark choice: to aim for wider Scottish Gypsy/TNJ &St t SNEQ f ATFS
opportunities in mainstream society through unknown, although one GP, conducting

increased cultural assimilation, or to accept independent research, and acting as a

further segregation and inequality between gAlySaa T2NJ Iy SFNIASN
themselves and the majority population. In f 24 I 4 pp T2NJ YSyQs g
this context, nostalgia may be interpreted as comparable, if not worse, to that of Irish

a coping mechanism for Travellers Traveller men (Scottish  Parliamentary
undergoing rapid cultural change; an attempt Committee: 2).
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Apart from problems related to precarious
accommodation, Travellers who choose to
move into houses can also find that the
experience negatively affects their mental
and physical wellbeing. Michael McDonagh
SELX | Ay & ydi ksl Travelibggdé Bty
a house it is one of the most frightening
SELISNASYyOSa
expected to remain living in that house
indefinitely, and this can create feelings of
confinement and panic (quoted in Sheehan:
37). He continues that

some Travellers have become depressed
when they move into houses and never
adjust to living in one place permanently.
Many Travellers have left houses for this
reason (ibid)

The impact of Travellers moving into housing
goes far beyond the creation of wistful
FSStAy3Ia | o62dzi
the simple exchange of a trailer for bricks and
mortar. Many important cultural aspects of
Traveller life are limited when living in a
house. Many of these issues are explored in
the song 'Campfire in the Dark' written by
Paddy Houlihan, a settled singer and
songwriter who spent many years working
with Irish Travellers in Ennis, County Clare.
The song was recorded by Irish Traveller
musicians The Fureys on their 1992 album
Winds of Change. The song is unavoidably
nostalgic, comparing cosy family scenes of
the past to problematic aspects of Traveller
life in the present day. Yet, it does highlight
legitimate issues that arise when Traveller
culture has to adapt to the restrictions of
living in a house. The keeping of horses is
usually prohibited on housing estates and
many halting sites, for example, and many
privately rented houses do not allow dogs to
be kept as a condition of the lease. 'Campfire
in the Dark' reflects these missing elements
in the description of absent sounds, with the
VI NNI GA @GS @27\@3
O2tftAS o6FNJQ

s2dz Oty K oSeq% 8§34

NB Y A Y A

YR WK2 N‘Etf$e{§l may YV i@ thofstived ¥ a BofSidera 9] N] Q@
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My Mother likes the house, the hot water
and the rooms.

LGQ& 6 NY Ay (GKS
with a broom.

Sometimes she makes colcannon, more

often gr/ddle bread,
K dzy éla SNJ R
y%? d N g

The second verse of the song acknowledges
the comforts of living in housing, but these
are offset by the loss of nomadism, a central
aspect of Traveller culture, and this is

gAY US

SELINB&aaSR a | &SFNyAyS3
ySINI& RSIFRQO® {2YS 27

in the song is reserved for a sense of
community that is now absent: other verses
describe the lack of socialising around
OF YLIFTANBAaz (2 WLl aa 0KS
o2dzi GKS RIF&8Q @gKAES Of

0 KS A Y LIgeNdherif &song ilistedd finds$: difia@ It R Q 2

G2 &30GNHzOGdzZNB KAa RI I a
G2 R2QI a2 KS TFAff a 0 K¢
Travellers, by telling his family about the past
0KNRdzZZIK Wadz2NASa 2F (K
1ySeQd ¢KS &aSyasS 27F &
increased in the song by the local settled
community rejecting the Travellers living

among them. The Traveller in the song is

refused entry to a nightclub, a situation

familiar to many Travellers, and he says that

despite trying to connect with settled people,

they still regard him and his people as no

Y2NBE (KIFy WiGAYy{1SNEQ I yR
Fff GKS&aS &SINBRQO

Some of the most shocking statistics in the
Our Geels Traveller Health Study involved
mental health and suicide, as the report
F2dzy R GKI G WFE ¢NF @St f SNJ
likely to die by suicide than a man in the
ISYSNIf LRLMz A2y Q G KA
for the low figures on life expectancy, along
with increased alcohol and substance abuse
(All-lceland Traveller Health Stua ]'eam

llers @ Eittktanfary ho Syh W
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distance from their extended family, breaking
up their support system and leaving them
vulnerable to feelings of isolation and
defencelessness. The 'Gypsy/Travellers and
Care’ NBLI2ZNI aAYAf Ll NI @&
conditions on sites and the fight to improve
site quality, alongside social stigma and
prejudice experienced as a result of site
living, are seen as a main cause of both

LIKEAAOLE FYyR YSyGlt K?’E‘F’f"’pﬂﬁs °th ré{' évﬁ"s? do gof f&tﬁeu

. e . za dzl ARSI 2
Parliamentary Committee: 11). One Scottish b I | h
Traveller, Lizzie Johnstone, explained that she represednt morle about Tra:cve er culture than
FSEG GKFG aKS KER 3A08 ra&k‘%’?ﬁ %@@;&Wﬁreﬁé‘i}%ﬁ by R
waysof lifeQ 6& Y2@Ay3 Aayidz 1< ’Rré' 58" R'ES 1INKS
AL 1S 2F KSNJ az2yQa KS|fdJr€’ §Xo}9ﬁﬁ<\§ Hed Y&y W

Travellers speak of being healthier in the
past, they are not simply yearning for a
romanticised, lost nomadic lifestyle. They
may be longing for a time when they felt less
subject to the mental and physical symptoms
of stress caused by forces of assimilation and
the pressure to move into houses.

Realism as an Antidote to Nostalgia

In his study Postcolonial Nostalgias, Dennis
2t RSNJ GFf1a 2F yzai
seductive phenomenon for people who have
literally been displaced (Walder 2011: o0 ® Q
Perhaps this is due to displaced people
searching for an identity that has not only
been changed by the passage of time, but

also by the movement from one place or
country to another. Travellers may also fall
under this description, since their culture has
changed over time and has also been
affected by the pressure of assimilation and
reduction of nomadism. However, Walder
rejects the idea that nostalgia should only
involve the cosy recollection of a lost and
treasured past. Instead, nostalgia has the
capacity to make individuals question their
identity and their present place in the world.

Exploring nostalgia can and should open up
a negotiation between the present and the
past, leading to a fuller understanding of

28
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the past and how it has shaped the present,
for good and bad, and how it has shaped
the self in connection with others, a task
that may bring pain as well as pleasure

G VE€R20ERE G wt A@Ay3

! WT dzt £ SNJ
Travellers (and settled people alike) must
therefore include the exploration of some

level of self-reflexivity about or within
y 2 & 0 lifidAThat i§) selbawareness about
the construction of nostalgic representations
and how they are used, are central to a
proper engagement with the past and the
interpretation of issues surrounding the
present. One Scottish Traveller song in
particular attempts to do this.

'Oh | Remember', by Scottish Traveller Jimmy
Williamson, is a nostalgic song which also
displays Traveller self-awareness, using

romantic ideas about Traveller culture in the
past. Instead of the usual Traveller images of
open roads and freedom, the lyrics describe
the hardships and poverty Travellers
SYRdAzZNBRZ F2fft26SR o8
remember, (yes, | remember), those were

iKS 322R 2fR Rl&aoQ
28 gSNBE NAOK AT 6SQR
KSf LI dza oA Q 2dzNJ f 21 RZ

To pile our bits and pieces on as we walked
the weary road.

We never had many claes to fit and nae
shoes upon our feet.

And it wasnae very often that we had
enough to eat.

In the first verse of the song, the ownership
of horses is represented accurately: only the
more solvent Traveller families would be able

dzy RS NETQ v R \WN:

| fsalcAsm togpSka fprgat someyof gheNmione O dzf | N
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to own horses as they require time, skill and
money to keep in good condition. Aside from
horses, more common modes of transporting
goods were prams, bicycles, and by hand.
The road is also described in this verse as
WgSINEQS | @SNE RA
usual romantic symbol of Traveller freedom.
If a person had to walk the roads, carrying
their possessions on their back with poor
footwear and little food, they might find it
difficult at times to avoid feeling miserable.
Yet, these conditions were also the reality of
iKS Ww3I2aRP2E R RI &
TIS

a2zliKSNRDR 32

But it wasna very easy for to feed a hungry
brood.
ClAlGKSNRR
back it seems,

The life that we are living now could only
be lived in dreams.

Lt ol ea

In a second verse, Jimmy Williamson again
refers to hunger, emphasising the poverty
suffered by his family in the past. His mother
undertook the traditional Traveller role of
hawking, but there was never enough to
keep the family from going hungry. The
practise of hawking relied on good
relationships between Travellers and the
households they visited, and is an aspect of
Traveller culture that is often referred to
nostalgically. But not all visits would result in
success. Plenty of people turned Travellers
away and some even threatened violence.
More significant in this verse, however, is
WAYYe 2AttAlYazyQa
developments of modern life for Travellers,
as by the experiences of earlier generations,
Travellers today enjoy a standard of life that
could havS LINSEQGA2dzaf &
RNBFYaQd LG Aa
Traveller culture have become obsolete over
the passage of time and a selection of these,
like the skills of tin-smithing, are very
precious and symbolic to Travellers and non-

RIS

.aho\sfye@

G NHzS
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Travellers alike. Yet, the development of the
welfare state in the UK and Ireland should
mean that Travellers never again have to face
starvation or physical exhaustion from the
sheer effort of survival. Although there are

T T SIS yhortageR SinJAc@tirdl\2 yacceptable

accommodation, and settled resistance to
the development and extension of halting
sites, Travellers are now able to access
housing more readily than in the past. Even if
a listener may suspect that some of the
details in the song have been emphasised for
dramatic purposes, it is still noteworthy that
Travellers such as Jimmy Williamson can

R 2 2 NFh@atheigrecogyifiop ?fl’-‘ﬂ“e ‘@‘FPrﬁ\Yff“e”ts
Kl G§SQSN) aKS O2dzZ R

in standards of living for Travellers in modern

times. His awareness of how nostalgia can
Ff GSN) LIS2L)X SQa

s
A

sKowsithaty &thoNgh Traveltérs nfagbe gulity 3

of glossing over the hardships their parents
and grandparents suffered, they are never
entirely forgotten. This is as true for lIrish
Travellers as it is for Scottish Travellers.

The song 'Lasun Gatna' or 'Beautiful Child',
which featured prominently in an episode of
the Irish drama Love/Hate, is written and
performed by Jack Delaney, and explores the
subject of Irish Traveller identity. The song
describes positive and negative aspects of
5SSt ySe Qlrisk Thka¥elfer, dndiwas
purposefully composed in Cant or Gammon

language. In his song, although Delaney
adlrisSa LINRBdzRE & GKIF G

WoSaiuQ FT2NJ KAYZ KS
moved on by Gardai and suffered ridicule
whilst performing his music in the street. He

among the beauty of the countryside and the
need to remain in a city where he can earn
money. The final two verses of the song

déscuss §1E wrgi\@lsofﬁraveqﬁx Syllture, and
fPws qn Providing & Popitiyq jaceszee to
young Travellers in particular. Verse six of
‘Lashun Gatna' reveals the uncertainty that
some Travellers feel regarding the future of
their culture:

~h
¢ R
N ()

27

goqn betyeer g desinggdoy lvej x '8
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their own community and settled people,

¢

~

arfl Q aAl$SNAE Ot N (ONBISEKY T KIS WAUZDHENIBQ 2 7F
ut alIORZX A 3 that they need not be judged or affected by
sik“erpavwidstésh nidQ S a K VO, N@S NJtHe Ndvidef populatjon. However, young
ae Bng U J‘, NI fv aus aK 320KAL arg ).418r9 Fﬁw?egrz;téﬂl tlr‘]gettled
yh os 3s50gt dagot Ny ¥2 soue\(y, and [{\elaney bell)e\ves that(%hls |§]‘wﬁy
. . . WGKSNBE Aa |y StSglasSR
jz;n; Tinkers think that the Tinkers are 6 A G KA y & 2 dzy 3 &NJ ¢ NI OSF ¢
some others say it will never be the same. concludes his song by addressing young
But | am saying that everything is alive, Travellers directly. The second line of the
R2y Qi 085 |4l [k ro Revildis2 dzy Jinalfverse is reassuring, as Delaney states
true. w3sSi 3Sdgta YAaktA LI ad
Wt SG &82dzNJ g2NNASa 32 LI
The difference of opinion between Delaney |l 26 SOSNE GKS 1 ad f Ay S
and other Travellers reflects the ongoing RONf aKFkal2L) tdz2NJa I yR
debate within Traveller communities about 2 NE W ivélSdNds/opkndyour eyes and
how their way of life might survive. Delaney asSS Y& oS! dzii A F dz OKAfT RQ¢
explains that the final two verses of 'Lashidn WGKS t1radg G2 OSNRSE 27

Gatna' are an appeal to young Travellers to
be resilient. Speaking from his own
experiences, Delaney explains that although
there is now more support for young
Travellers, there are very few people, both
AyaARS I VR 2dzi aARS
actually understand the internal/external
struggle that a young Traveller has growing
dzLJQ 05StlySey
December 12, 2014).

It seems to me that although there are
people growing up in worse conditions,
more challenging circumstances and so
forth, the specific situation of a young
Traveller is problematic in the sense that it
is unique. Without going into the situation
too much: the peculiar situation of living in
a First World country with people that look
similar, dress similarly and speak the same
language and having the heavy weight of
persistent de-humanization is a hard thing
to understand as a young person (ibid).

Delaney also contrasts the experiences of
younger and older generations of Travellers,
and how each group copes with prejudice
from people in sedentary society. In the past,
previous generations of Travellers
maintained a degree of separation between

SYI

Fye g1 & Ll2aaAirof Sod). LINAY!
GKS O2YYdzyAles WgK?2
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a communication by someone from their own
community, in their own language, to firstly
stay alive and secondly to stand and fight in

Conclusion

Some Traveller writers and singers have
attem@t@dYtb’ Qéhﬁlétl@l\‘y (UddcBrmbrx their
lives by including incidents of discrimination,
the decline of nomadism, and its effects on
individuals. Charles Smith, a Romany Gypsy
poet, chose to write about subjects such as
iKS t2NN}ravyza
thousands of Gypsies were murdered
alongside Jews and other victims in the Nazi
genocide. In the introduction to his poetry
anthology Not All Wagons and Lanes, Smith
attempts to dispel some of the nostalgic
fictions people may hold about Gypsies.
Smith urges Gypsies and Travellers not to
become distracted or dispirited by their
nostalgia for the past. He fears tha(l
spend too much time living in the past we
shall miss what is really happening today and
if we do that, we just entrench ourselves into
the stereotypes that many in the non-Gypsy
a20AS0e ¢yl dza G2

owWiKS

WA ¥F

0SQ

)
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However, romantic or nostalgic
representations of Travellers are still popular
among Travellers and non-Travellers alike.
For Svetlana Boym, nostalgia appears to be
an inescapable phenomenon, something that
SEAada WwWrd GKS
O2YRAGAZ2YQ -x0ii). 2 SOYh¥r
commentators, such as Gerald Clarke, give
y2aidlt3aAxr  £2y3SNI
Western culture for the last two thousand
8SIFNB asSSvya G2 KI @S
the time of the Romans looking back at the
Greeks (Clarke 1971: 77). If it cannot be
escaped, nostalgia must therefore be
interpreted as fulfilling a need within society.

@ @SEFENYyAy3a F2N i
individuals are expressing criticism for the
way that they are living today, even if the
past they are comparing it to is a fiction.
Boym urges us to view nostalgia as a method
of critiquing society in a creative way:

Creative nostalgia reveals the fantasies of
the age, and it is in those fantasies and
potentialities that the future is born. One is
nostalgic not for the past the way it was,
but for the past the way it could have been.
It is the past perfect that one strives to
realize in the future (Boym: 351).

Travellers who describe the past in romantic
or idealistic terms are therefore expressing
discontent with their present lives. They also
may be envisioning an idealised version of
the future, which would involve better
physical and mental health, adequate
accommodation with no more evictions, and
positive relationships between Travellers and
settled people. For some Travellers, it would
also ideally involve a nomadic lifestyle, or the
potential to have one with fewer restrictions.
Travellers realise that this ideal future is not
very likely to emerge unless there are
massive changes to attitudes and legislation
within mainstream society. It is therefore
perhaps inevitable that nostalgia also
provides a form of escapism in the face of
many social obstacles. However, Traveller

PSS NE

K A @ndi BaMeBes hale NEalAcyrbratét Knko (i

A Yedde? tn@tSlgta heéb@ed |nford Athaf) a T N2 Y
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activism is growing and should hopefully
make a difference for Travellers in the future
through measures such as ethnic recognition.
The nostalgic representation of Travellers
held by settled people deserves further

congidedstion defond ithiE Snmediate RSP/

bf @his paper. Perhaps the most problematic
issue is the way romantic ideas about Gypsies

research and debate over their origins. In this

romantic representation; it becomes an
instrument of discrimination. Nostalgia has a
powerful emotive function which needs to be
considered carefully in its use, but by
enVididnin@ Rperfedtdd Rast, IRdIs@ RaXBe
potential to help communities shape their
future.
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EMBODYING IDENTITIES IN TRANSITION THROUGH CHINESE DANCE IN BELFAST

By WANTING WU

Abstract: This paper examines processes through which non-Chinese dancers learn a form of
Chinese dance in a multicultural dance studio in Northern Ireland, showing that what is
presented as W/ KA KIS ¥ & BEfast differs significantly from dance practice in China.
Linking dance to identity through . 2 dzNJRchnSegriorsiof W K | 0 IAshibw280® non-Chinese
dancers struggle to master Chinese forms of dance movement due to habitus rooted in other
dance disciplines, and how the teacher resorts to training in Yunli, Chinese W NK eaofi tkeY
0 2 Rwhith | equate with Chinese habitus, in order to make the dance recognisable to a

Chinese audience.

Correspondence: wwu05@qub.ac.uk

Introduction

The Chinese community constitutes the
largest ethnic minority in Northern Ireland
numbering around 8000, most living in
Belfast.! The community holds communal
celebrations twice yearly in which dance
plays a significant role: the Spring Festival
celebrating the Lunar New Year and the
Dragon Boat Festival in June. Chinese dances

also feature in multi-cultural events in
Belfast, and the Chinese celebrations
themselves have become somewhat
multicultural, as audiences beyond the

Chinese community have been attracted. In
this multicultural milieu, dancers from non-
Chinese backgrounds have become
interested in Chinese dance (see Wu
forthcoming). In this article, | focus on the
Lilac Dance, taught by a Chinese dance-

33

teacher and choreographer in a multicultural
dance studio in Belfast.?

The studio runs a range of classes, including
Indian, Irish and Chinese dance. The classes
are free, because the Studio provides dancers
for various performances, for which it
charges. The Chinese dance class usually
attracted six to ten female students. | will
focus in this chapter on a special class that
was run specifically to train four non-Chinese
female students, aged 20-40, with previous
dance experience, who had volunteered to
perform at the Spring Festival in Belfast. The
class, in which | also danced, ran every
Sunday for eight weeks before the
performance, lasting two hours.

| first discuss theoretical approaches to dance
and identity, focusing on embodied identity,
before considering the choreography of the
dance and its relationship to the embodied
identity of the choreographer. In my
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FyrFrfearasz L NB ¥ S NJ
conception of 'the invention of tradition' and
RNJ &
authenticity F YR { 1201 Qa
hybridity in globalized cultural environments.
| then examine the difficulties experienced by
students in embodying unfamiliar Chinese
movement techniques and the ways the
teacher sought to overcome these problems
so that their dance could be recognized as
Chinese by a Chinese audience. | use

2 dzZNR ASBHzQcéncepd of 'habitus' to
understand both initial difficulty and eventual
success, and draw on Wenger (1998) and
Ingold (2000) to relate the concept of habitus
to identity.

Dance and Embodied Identity
Dance theorists usually approach identity
through embodiment. Dyck & Archetti
(1998:37), for example, assert:

In sports and dance, techniques of the body
connect and operate in concert with
techniques of the self. Who one is and what

one does . . . may be readily conflated . . . analysis of dance movements to understand
what physica[ action produces on play_f/e/d the connection of Chinese dance to wider
or dance-floor is selves. Chinese lifeways.
2dzf FF O6HnAnNTOE RNIGAYy3I 2y . 2dz2NRASdzQa o mdT
02y OSLIiA2Yy 2F WKI oA G dzactrrepsspphigslignesg Danceip Relfast |
the social in the body, asserts that Liu, the Chinese dance teacher and
dispositions, perceptions and actions are choreographer in the Studio, came originally
AVAONROSR Ayid2 | shawl vy OERIYYhang soytherg, Chipa. I ke pid-

how the competences of Chinese dance stem
from worldviews, values and ways of being
that predominate in Chinese society, and
how this can make it difficult for non-Chinese
dancers to successfully embody Chinese
dance skills.

Chinese identity and dance has been
explored by several scholars (Wu 1997;
Johnson 2005; H. Wilcox 2009; E. Wilcox
2012). Emily Wilcox (2012), in her account of
the performance of Mongolian ethnic
identity by a well-known dancer, suggests

( 2that M&@ngoHad iHedtiy @ derceidett trpughd
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dance movement and performance, whilst

dzLJ2 Y YOO éorikptyodai 2 Y CHai Widcex (2011) asserts that Chinese dance
O H N M is entRIAté BazdrEtiu@igh of2afunified

Chinese identity in an American city.
Similarly, Johnson (2005) suggests that Lion
Dance performance in schools is important in
the education of identity amongst children of
migrants in New Zealand. | extend these
insights to encompass how mastering
Chinese dance skills may change perceptions
of Chinese identity amongst non-Chinese
dancers, as well as Chinese people who
observe their performances. As Dyck &
Archetti  (2003:84) assert, 'How we
experience our bodies, as a form of self-

representation, and how bodies are
manifestations of others are culturally
defined and learned'. This view is

encompassed inYi-/ K[|y
cultural identity in Chinese classical dance,
which claims Chinese dance movement is
imbued with aesthetics derived from Taoist
philosophy, analysing dance movements to
explore cultural values. Similarly, | use

forties, she is married to a Northern Irish man
and has lived in Belfast fifteen years. The
RFyOS akKS Gl daKi Aa
literature as 'traditional Chinese dance' | will
examine the components of the dance in
detail, before analyzing how the form of this
dance may be related to the embodied
identity of the choreographer.

The music chosen for the performance was a
popular 2004 Chinese song called The Lilac,
the name also given to the dance, which aims

2 dzQa kahm ppT

TO
A2y

RSa&
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to convey emotions of love, melancholy and
suffering in the lyrics. The lyrics and vocal
style are Chinese, and Chinese
instrumentation is used in the introduction,
but the fundamental rhythm is a triple-time
waltz. The use of such Western rhythms is
common in contemporary Chinese popular
music.> The arm and hand movements and
shapes used in the dance, such as 'Orchid
Hand', 'Cloud Hands,' and 'Little Five Flower'
are clearly derived from Chinese dance
practice. 'The Orchid Hand' is of particular
significance as it derives from the Beijing
Opera, reputed to be a thousand years old,
and is universally known amongst Chinese,
and widely regarded as a symbol of Chinese-
ness, and in particular, of Chinese female
identity.*

In order to facilitate quick learning, most of
the foot movements in the Lilac Dance
consist of Western ballroom steps which fit
easily with the waltz rhythm of the music.
Ballroom, however, is normally danced by a
male and female couple using close holds. In
Chinese tradition, public contact between
men and women is inappropriate, and the
Lilac Dance is danced entirely by women.

The Lilac Dance costumes were created in
Belfast, inspired by the traditional Chinese
style: tang-zhuang, but in blue and purple
rather than traditional red. A major
difference from dance practice in China was
that shoes were leather, rather than the
traditional slippers. Leather shoes would
never be used in China, because they
constrain traditional foot movements which
require flexibility. > The costumes also
included elaborate ear-rings: never worn by
traditional dancers in China, but popular with
the Indian dancers who also rehearsed at the
Studio. These costumes are perceived, by
both Liu and her audience, as an expression
of Chinese identity. In the eyes of a Chinese
trained dancer, such as myself, however,
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they make the dance appear less authentic,
and indeed, less Chinese. Chinese identity,
then, may be differently experienced, and its
authenticity differently evaluated, according
to the habitus of the perceiver.

Transforming Chinese Identity through
Reinvented Choreography

Liu uses the Lilac Dance to represent Chinese
identity in Belfast, yet the dance she has
created includes many elements which are
not traditionally Chinese. In conversation
with her, it became clear that Liu was
unconcerned by these departures from
Chinese tradition. When asked why she used
leather shoes, for instance, she replied that
they looked beautiful. Such comments
adzaasSad GKIFG [ AdzQa
Chinese traditional practice during her fifteen
years in Belfast, and she has reinvented
elements of the dance in line with her
changing tastes. Hobsbawm (1983:3) claims
that such reinvented features

are designed to facilitate readily definable
practical needs always allowing for the
inertia which any practice acquires with
time and the emotional resistance to any
innovation by people who have become
attached to it.

Liu, however, does not have to contend with
inertia or emotional resistance, since in the
Belfast context, few know or are attached to
the old traditions. Liu, with the authority
which derives from her Chinese ethnicity,
therefore has power to reinvent the tradition
in Belfast that she would not have in China.
Kriiger (2009:87) has shown how, even within
SGKy2YdzaAaO2ft 238z |
ethnicity is often assumed to be both more
SELISNI |yR Y2NB
teacher.

To me, as a Chinese-trained dancer, it was
apparent that there were many ways in

l.:.l
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gKAOK [ AdzQa
standards of the tradition in which | was
trained, or to fully embody a genuinely
Chinese identity as | had learned to
understand it. Whilst Liu uses distinctive arm
movements to accent the Chinese-ness of her
dance, her comments suggest that features
such as waltz steps and the leather shoes,
similar to those used in Irish dance, derive
from the Belfast environment in which her
tastes have been transformed. This hybridity
involves a loss of certain significant features
of the Chinese dance, however. Insofar as the
leather shoes render traditional foot
movements impossible, preventing the feet
from mirroring arm movements, they
compromise the holistic style of body
movement which is central to the learning of
traditional dance in China. According to
Stock (2012:1),

Concepts of hybridity and multiple
identities seem to work in some cases
against the holistic nature of the
communicative and expressive dancing
body.

As we will see below, this loss of holism
caused problems for the choreographer. This
is not to say that a new holistic style could
not eventually emerge in Belfast, but since
such holistic types of movement derive from
shared cultural norms, ideologies and bodily
repertoires, such emergence was not
possible in the limited time available for this
diverse group of students to learn the Lilac
Dance.

Kristinsson (2007:1) has noted that

behaviour is authentic to the extent that it
is motivationally supported by states that
are embodied in the individual, and
inauthentic to the extent that it lacks such
support.

The fact that it did not seem authentic to me
resulted from the very different development
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and training since childhood in the Beijing
Dance Academy, whose institutional habitus
(Wainright et al 2006) | had embodied.
Ultimately, who has the authority to
determine what is and what is not authentic?
The answer is a function of power. In the

SA2Ay3 51 yO0OS
would probably be seen as an inauthentic
departure from Chinese dance tradition, but
the authority of the Beijing Dance Academy
does not extend to Belfast, where Liu finds
the freedom to develop new ideas of
authenticity derived from her own tastes.
The choreography of the Lilac Dance may be
seen as a hybrid product of tastes developed
RdzZNAYy3 [ AdzQa €AFS S
Belfast. As Stock (2012:24) puts it,

How we choose to accent our multiple
identities is how we present our art and
ourselves.

Bourdieu (1984) has shown that tastes are
GAOFE O2YLRYySyilda 27
has changed since arrival in Belfast. Jackson
(1989:119,128-9) has explicitly linked habitus
to embodied identity, so as [ A dzQa
change, her identity is also changing: both
Butler (1990) and Wenger (1998:154) have
emphasized that identity is not a state of
being, but of becoming: a constant
transformation.

First Contact: Reflexivity of Habitus,
Resistance of Identity

The four non-Chinese students learning the
dance were: Jacinta, a Mexican-American;
Ashna, an Indian; Edyta, from Poland and
Lindsay, from Belfast. All had dance
experience in other traditions, and it quickly
became apparent that their diverse dance
training conditioned the ways they perceived
the Lilac Dance. Ashna saw similarities
between Indian and Chinese dance which she
attributed to their shared Buddhist heritage,
although she observed that Chinese dance

OK 2 NB 2 3 NI LaKndy ownlhabftuS Rrough2living & Shina (1 K S

I OF RSYez

E LJS NJ



Irish Journal of Anthropology

seemed more peaceful, whilst Indian dance
was happier since it was aimed to please the
gods. Jacinta remarked that in America,
dance was seen as healthy and energetic: the
Chinese dance appeared very sad to her,
whilst Lindsay commented on the lack of
variety in formations, compared to the
Highland and Irish dancing in which she was
proficient.

The initial perceptions of Chinese dance
expressed by the dancers were a product of
their limited experience of just one dance,
compared to their considerable experience in
other dance traditions. Not all Chinese dance
is sad, peaceful or spatially limited. The
dancers, however, reacted strongly to this
first experience of Chinese dance, limited
though it was. This exaggeration of difference
may be seen as a manifestation of a perhaps
unconscious resistance to unfamiliar ways of
using the body, stemming from their
established bodily habitus. As Jackson
(1989:119) puts it, 'Habits cannot be changed
at will because we are the habits.
Confronted with new and unfamiliar ways of
moving their bodies, the dancers had to turn
to a reflexive consideration of their own
habitus in order to interpret this new
experience. Heelas asserts that 'people have
to turn to their own resources to decide what
they value, to organize their priorities and to
make sense of their lives' (Heelas 1996:5). In
engaging with a new form of body
movement, their own bodily habitus is the
resource to which these dancers turn.

In the first class, Liu taught the hand shapes
and arm movements that formed the most
distinctively Chinese elements of the Lilac
dance. She started with the 'Orchid Hand."' It
was soon apparent that previous experience
conditioned the perception of this hand
shape. Ashna found the shape easy to learn.
She observed that in Indian dance there are
one hundred forms of hand language, which,
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she asserted, constitute a form of
communication between man and gods. She
was confident in her ability to learn the
Orchid Hand, having formed the impression
that Chinese dance was similar to Indian
dance, but simpler. It was apparent,
K2gSOSNE GKI {
language introduced subtle variations in the
ways she performed the Orchid Hand,
staccato movements that derived from Indian
dance practice. Moreover, Ashna tended to
coordinate her hand movement with eyeball
movement, another feature of Indian dance
which is not part of Chinese tradition.
Jacinta, in contrast, found the Orchid Hand
difficult to learn. She observed that hand-
shapes formed no part of her Zumba practice
and frequently forgot to maintain the Orchid
Hand, rather adopting an open palm hand
shape.

Similar differences appeared in the second
lesson in which arm movements were taught.
Hui Wilcox (2009) observes that

roundness is the most important aesthetic
principle of Chinese dance, and as twisting
movements are roundness developed into
the third dimension, they make up the most
common physical movements of Chinese
dance.

C2NJ 9RedGFZT GKS WI NY)Y
uncomfortable, she remarked that she felt
her body was twisted, unlike ballet in which
arm movements emphasized stretching,
openness and straightness. Lindsay, an
experienced Highland dancer, struggled with
the wrist lifting and pressing that formed part
of the Arm Circling movement. She felt that
these wrist movements were not beautiful
because they interrupted the smoothness of
her movement. She tended, therefore, to
keep her wrist straight, in a style closer to her
previous dance experience.

3Ky Q&
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In the third lesson, devoted to foot
movement, the dancers again had very
different experiences resulting from their
previous training. Whilst Ashna had
problems remembering the order of the
movements, even when repeated, all the
western dancers found the ballroom steps
easy to acquire due to previous experience.
Edyta observed that 'The steps are familiar -
they are like the couple dance in Polish folk
dancing,' whilst Lindsay equated them to Céili
dance steps. Although all four dancers
experienced some problems learning the
various hand, arm and foot movements that
Liu taught them, by repeated practice, all
eventually mastered the movements. At this
point, however, a deeper problem
manifested itself. Liu became concerned that
the movements of the four dancers did not
appear Chinese. In fact, the cultural
differences between them remained clearly
visible. Attempts to correct this by technical
means merely highlighted the problem.
Edyta, for example, said that:

Sometimes, | feel that my feet
automatically stand on the toe - | want to
show a noble feeling when | do Chinese
dance, the neck and chest will try to reach
high - this is the habit in my body.

Similarly, elements of Zumba, Indian Dance
and Highland Dance could be seen in the
performances of Jacinta, Ashna and Lindsay
respectively. Liu realised that rather than
Chinese movements performed in unison,
what she was seeing was the same
movements performed in four quite different
styles derived from the previous bodily
experience of the dancers. What, then, does
AG YSIyz G2

Mastering Yunll (The Rhythm of the Body)

In the fourth class, Liu radically changed her
teaching approach. She had previously
avoided teaching the fundamentals of bodily
rhythm: breathing, encapsulated in the
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injunctions to 'breathe like a blossom' and
'move like water': the first things usually
taught to Chinese dancers. Liu had felt that
these principles would be too difficult for
non-Chinese students to engage with. She
now realised that without teaching these
fundamentals, the movements of the dancers
would never look Chinese to a Chinese
audience.

Liu introduced the dancers to the Chinese
WwKeiKY 2F GKS
Yunlii: making breathing follow the rhythm of
the movement. She demonstrated how to
breathe when dancing: inhaling during lifting
movements and exhaling during downward
movements. Hui Wilcox (2009:4) describes
this cycle, known as Ti-Chen (rising and
sinking of the chest):

wiQ odG2 NRaSoO

the body takes iy’ |

is this second part of the cycle, when the

breath slowly goes out, and the body sinks
down.

A a

Liu explained that through breathing in this
rhythm, the air would travel through every
part of the body, bringing energy and
coherence, in the natural manner of the
opening and closing of a flower.

Liu also taught her students the Three-Way
Curve: an S-shaped form composed of three
bends, from the head and chest, to waist and
legs, and hips and legs. The strong control of
the whole body in the Three Way Curve
should make the body appear uncontrolled

Wl LILIS T NI/ K% i}glgwg ﬁykthe wind. This apparently

uncontrolled movement is described by the
concept of Rang - 'Allowing': rooted in Taoist
philosophy. 'Allowing' avoids injury by
natural forces and borrows strength from
them. The success of the dancer in conveying
this feeling of 'allowing' should lead to the
disappearance of the body from the

2R Q>
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perception of the audience - just as water or
wind cannot be grasped.

Liu coached the students in Yunli, including
breathing exercises, Three-Way Curve and
'Allowing'.  Through these exercises, the
students learned to move their bodies by the
circulation of their breath as Liu called out 'Ti
- half-circle - one, two three; Chen - half-circle
¢ one, two, three. Liu then asked them to
integrate the Ti-Chen duality into specific
movements. After practicing this, the
students started to integrate all the aspects
of Yunlii into their dance without further
prompting and the dance became perceptibly
more uniform, and, to both Liu and myself,
more Chinese in appearance.

Analysis: From Yunll to Chinese Identity
The dance students were challenged to adopt
unfamiliar forms of movement which felt
strange to them. Trying to engage with new
ways of moving through experience gained in
other dance traditions, they were eventually
able to perform the movements, but their
dance did not appear Chinese, because they
did not possess the habitus which Chinese
dancers embody through years of training,
but rather, rooted their learning in their own
established habitus. It was only when they
learned Yunlii, the core of Chinese dance
practice, that they were able to achieve some
degree of the holistic integration of the body
which Chinese dance requires. Only then
were they able to replicate Chinese dance
movements in ways which were recognisable
to their Chinese teacher and to me.

What then, is Yunlii? The Rhythm of the
Body includes ways of moving and breathing,
thinking and feeling, resulting from the
accumulation of cultural ways of being over

generations. The concept of Yunlii, then,
YIreé 0SS NBflFIGSR G2

2 dzhhRobshusie &
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WKIF 0AUdzA QX & Kshstoris ofK.S
perception, appreciation and action that
result from the institution of the social in the
body' (Bourdieu & Waquant 1992:126-7).
Bourdieu (1984:174) notes that:

Habitus is neither the result of free will nor
determined by structure but created by a
kind of interplay between the two over
time: dispositions that are both shaped by
past events and structures, and that shape
current practice and structures and also,
importantly, that condition our very
perceptions of these.

What of identity? Ramsey (2011:42-3) draws
upon Wenger (1998) and Ingold (2000) to
conflate habitus and embodied identity.
Wenger (1998:152) asserts that identity is
constituted by forms of embodied
competence, whilst Ingold (2000:318) claims
that

techniques are active ingredients of
personal and social identity. Thus, the very
practice of a technique is itself a statement
about identity: there can be no separation
of  communicative  from technical
behaviour.

| suggest therefore, that there has indeed
been a transition in identity, if only a small
one, brought about by the acquisition,
through time and work, of a new
competence. Through incorporating Yunlii
into their habitus, they were recognized by
0KSYasSt gSa | yR
The dancers eventually succeeded in making
the dance recognisably Chinese to their
audience in Belfast, including many Chinese
non-dancers. For this audience, the fact that
the dancers had mastered iconic hand
Y20SYSyiGa adzOK | &
movements embodying Yunlii was sufficient
to signify Chinese identity, over-riding the
non-traditional elements in foot-movements
O2y OSLIiAzY

RST,.

20KSNAE |

GKS
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Conclusion

I have shown how non-Chinese dancers were
introduced to a 'Chinese' dance: a hybrid
product choreographed by a Belfast-Chinese
migrant whose own transformed identity was
expressed in the dance. | considered the
origins of the different aesthetic criteria by
which Liu and | judged the authenticity of the
[ ATl O 5Fy0OSo L
conception of authentic behaviour as ways of
acting that are in accord with what is
objectivGf & Ayadl yiaAl-m8R
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acquisition of a Chinese dance habitus whilst
the Chinese teacher, from teaching those
with a different habitus, gained a new
perspective on her own identity. Despite the
fact that none of these dancers were
Chinese, they were able to include new
competences in their habitus allowing their
performance to be recognized as Chinese
dance by their teacher, by the Chinese
community in Belfast, and, to some extent,
by me. To the extent that my assessments of

R NBthe dapeyr still vifered; fiomythose fytes

Belfast Chinese teacher and audience, these
differences may be attributed to diverse

A Yrabitgs teSetpped irpd@#feriag contexts.

2ySQa KIoAlGdzao C2NJ [Adzx 6K2a$S KI oAddza
been transformed by decades living in
Belfast, the leather shoes and earrings are
Wo St dz A Fdzf QI |idflkehckddbyy F2NJ YSZI & GAf
the disciplines of the Beijing Dance Academy References
Bourdieu, Pierre. 1977. Outline of a Theory of

and wider perceptions of Chinese dance

within  China, they seem strangely
incongruous. Whose conception  of
authenticity comes to  predominate,
however, is a consequence of power

relationships, and in Belfast, the authority Liu
derives from her Chinese ethnicity and
effective monopoly of Chinese dance skills
has allowed her to redefine Chinese dance in
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We saw how the engagement of the dancers
with the teaching was conditioned by their
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Yunlii, central to the embodied philosophy of
Chinese dance, were they able to perform in
a way that satisfied their teacher. | have
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2 dzNRA SdzQa 02y OS LI
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the Body.' | went on to equate habitus with
embodied identity, suggesting that the
dancers had undergone some small
transformation in identity through the
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! www.culturenorthernireland.org

2| refer to the business where the classes took
LX I OS | a WwWGkKS$S
*The song was written by Leitang, an amateur
songwriter about a girl he had become close to
on the internet. When the girl vanished from the
net for several days, he made an effort to find
her, and discovered that she was a cancer patient
in a Beijing hospital.

* If a Chinese male holds his pen or chopsticks in a
way which appears to form an Orchid Hand
shape, he will be the butt of jokes about his
gender identity.

>The toes may be curled upwards or the foot
arched in different movements.
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CEILIDH AS COMMUNITY: PARTICIPATION, KNOWING AND SOCIALIZATION ON A

SMALL, SCOTTISH ISLAND

By SAm WARD

Abstract: The island of Féina lies 50 miles off the west coast of Scotland, and is accessible only
by a three hour ferry journey. Feina, though beautiful, is rugged and unsuitable for cultivating
anything but the hardiest livestock, and the harsh weather only adds to the sense of
remoteness. C § A y6dlafibé and often hostile conditions has led, as in much of the Hebrides,
to an increased necessity for community cohesion and co-operation to access basic resources.
Despite its remoteness, Féina has not escaped the disruptions of modernity: subject to both
inward and outward migration, religious collapse and loss of traditional industries, and
therefore cannot rely on conventional institutions, such as the church and clan-like systems of
association, to foster a feeling of community. The following will examine how the ceilidh, a
fluid, participatory social performance, allows islanders to forge a practical sense of belonging,

and mutuality.

Correspondence: sward21@qub.ac.uk

Introduction

The island of Feéina is 15 miles long, three
miles wide, with a population of 180. It lies
within the Hebridean islands, off the west
coast of Scotland, and is only accessible by a
three hour ferry, across choppy waters; a
voyage which is conducted one-way only
once a day. The economic and social centre is
the largest settlement, Ballygorach - home to
the grocers, ferry pier, school, café, and
community centre. Feina is subject to harsh
weather conditions, and the terrain is craggy
and unforgiving, even in Hebridean terms ¢
earning it the nickname 'the Rock'. These
conditions made life on the island difficult:
petrol shortages were common, the grocers

42

were constantly under-stocked, and arable
farming was altogether untenable.
Unsurprisingly, this led to an increased
reliance upon neighbours to gain resources;
be it goods, services, or simply some
company. However, unlike many other tightly
1YyAlGx O2KSaag@ds
population was far from conventional or
homogenous.

Traditional sources of employment, such as
fishing and crofting, had become unviable
due to growing regulation, and an
increasingly competitive, global market; this,
coupled with the allure jobs on the mainland,
has drawn much of the native population
away. Simultaneously, growing fascination
among the urban population in the highlands
and islands as a place of refuge from
modernity, and a way to re-connect with
2ySQa Ne2Gasz tSR (2

O2 Y Y dzy

KA 3
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Feina from the mainland (Macdonald, 1997:
75, Strathern and Stewart, 2001:54, Basu
2007: 93). However, newcomers are quickly
disabused of the notion that life in the
Hebrides is a pre-modern utopia, island life
being a constant struggle against the
elements. Native and non-natives had, in the
past, been integrated into island life through
religious means, by attending one of the two
churches were present: a Church of Scotland,
and a Free Church of Scotland ¢ both
Calvinistic and Presbyterian, yet the latter
with a more evangelical flavour. However,
the Free Church, the more popular of the
two, had been unable to raise enough funds
to maintain their small building, the
congregants on Feina already barely having
enough to get by, and had shut. The
animosity between the two institutions was
such that no Free Church members attended
the remaining Church of Scotland services,
which itself had run into trouble: there was
no permanent minister on the island, but
rather volunteers who would stay two weeks
at a time ¢ and thus unable to develop
meaningful relationships with parishioners.
The congregation never numbered more than
ten: many of whom were tourists, and none
of which were native to Feina.

The situation on the island was one where
co-dependency and cohesion were crucial,
yet paradoxically could not be facilitated by
traditional institutions such as religion,
shared family history (non-natives only
having their immediate family on the island,
and native families normally having lost
significant members to the mainland), or
even occupational association ¢ the forced
economic diversification of the island leaving
few islanders with a common source of
employment.  Social gatherings were
common on Feina, and to detail them all
would be impossible. Yet one community
activity was archetypal of the semi-
structured, social events which proliferated,
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and possessed heightened importance to the
islanders: the monthly ceilidh. The ceilidh is
an event at which islanders gather in the
community hall, and includes a number of
activities: country dancing, a charity raffle, or
simply sitting at the bar and 'chewing the fat'
(idle chitchat). The ceilidh, therefore, is an
ideal model with which to analyse the form
and function of structured interaction on the
island. The term 'ceilidh' will be used in
contrast to the anglicised form 'ceilidh’ or the
Irish 'céili', so as best to reflect the emic
terminology of the participants. When the
inhabitants of Féina refer to the céilidh, they
are describing something slightly different to
the céili or ceilidh, which refers primarily to a
country dance event (Foley, 2011),
something which is incorporated within,
though not definitive of, the Féina ceilidh:
which is broadly used to mean any medium
to large scale, social gathering (in conscious
reminiscence of the Gaelic word origin,
namely a ‘companionable gadding').

The céilidh in history and discourse

The folklorist Alexander Carmichael gives one
of the earliest descriptions of the ceéilidh, as
primarily an oratorical experience, with
members of a community gathering together
to tell stories, sing, and recite histories
(1928). This form, referred to as a 'house
ceilidh' still remains on Feina, though of
secondary importance to the dance ceilidh,
which this essay means to discuss. One
interviewee, bright and alert, yet
approaching her hundredth year, recalled
how 'ceilidh' once meant to go from house to
house on the back of a cart or automobile,
eating and drinking at each stop until the
early hours. Thus the ceilidh, unlike the
churches, genealogical affiliation and
occupational interest associations (such as
crofters associations) which proliferate
elsewhere in the Hebrides, has remained due
to its ability to adapt to changing times. This
is not simply a one way process; the
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inhabitants of Féina having gone out of their
way to accommodate the ceilidh. A primary
reason given for abandoning the old hall, and
building a new structure, was that it could no
longer cater for ceilidhs: its hall could not
accommodate the growing population, the
electricity outlets could not support more
complex forms of equipment required for a
modern céilidh, (such as sound systems and
stage lighting) and the roof was so low that
the boisterous dancing styles, popular among
the youth, often led to dancers knocking their
heads on the ceiling, not to mention the
irreparable damage to the floorboards from
stamping feet of dancers and observers.

Many islanders cited these shortcomings as
the main reason for relocating the hall: over
and above the drafts, poor location (in a field
outside of Ballygorach, prone to flooding)
and seriously inadequate plumbing. This
general state of disrepair was a reasonable
enough argument to alter the old hall in
some way, independent of its utility as a
ceilidh venue, however, the fact that the old
halls shortcomings were expressed through
0KS YSRAdzY 2F Ala
and that the hall was not simply renovated
but replaced by a larger, modern and more
robust building capable of hosting larger,
festive social gatherings, revealed the
importance of the céilidh in island life.
Indeed, despite the first ceilidh of my
fieldwork occurring two weeks after my
arrival, the first question | was asked by many
islanders was whether | would attend. | later
discovered my being granted further access
to the lives of islanders hinged on my
participation.

The ceilidh in practice®
Though principally
¢ dzNA y 2 Qa
and presentational performance are useful
heuristics in analysing the Feéina ceilidh

ethnomusicological,

Ayl
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(2008).  Presentational performance s
marked by a high distinction between
performer and audience, with the former
taking an active role, and the latter a passive.
Participatory performance, alternatively, is
founded on the principle that everyone
present can, and should, participate. This is
reflected in its structure, with low barriers to
entry, and a tailoring to allow for those of all
abilities to engage. The Féina ceéilidh is
undeniably a participatory performance:
even the ceilidh band, themselves virtuosos,
were specifically selected for good track
records of playing to allow maximum
participation (a steady rhythm to dance by,
tunes which people knew, having amiable
personalities conducive to ‘audience'
interaction). The ceilidh is also characteristic
2F 2Sy3ISNDa 'Omudks bii
practice' (1998), a group which maintains
association through necessary collective
action, rather than abstract affinity (an
'imagined community' ¢ Anderson, 1983).
Characteristics are identified by Wenger as
mutual engagement (the act of everyone
working together, harmoniously or not), joint
enterprise (an ongoing, common purpose ¢

farkly shatéEor déhfevedi yUfinaQéndef A RKQ

and shared repertoire (a collection of notions
and actions that a group adopts and utilises).
These could be found both within the ceéilidh,
yet also within the island community that
formed around it. The following will detail
one, well-attended ceilidh, that occurred
halfway through my time in the field.

Though private and public drinking preceded
individuals actual congregation at the
community centre where the céilidh was to
take place, the event officially began with a
'OK A f RNSB Y: (chairs Rére/ @rnged
around the edges of the hall, where parents
and many older islanders sat, to observe
yousgar ghfid@y dandirg raldiiveldsimpliFied
country dances, to slower and more
simplistic tunes than would be encountered



Irish Journal of Anthropology

later. This was fundamentally a learning
process: children as young as five were
instructed, largely through imitating adults
(and one commandeered anthropologist) on
the correct movements: the right height to
hop, the appropriate force with which to

Vol. 18(1) 2015 Spring/Summer

meaning is transferred in their initial learning,
unlike the aspects of the dance which were
instrumental, be it either in terms of
socialization or entertainment. Abstract
exegesis on the dance structure was primarily
retrospective, and was often more a search

swing2y SQa LI NIYSNE | YR fok@monalisignifichnkeQOrdtherkhén shargd
exuberant, controlled manner, whilst meaning - | do not believe it to be a
NBYI-Ay')\YEI é?xﬂK?xY

2 YV S Q &ointidSnisehtRay Bmina wad I KOS dishe K S &
S

were also educated on the correct etiquette: ¢tKS OKAfRNByQa RIyO g1
parents encouraged their nervous offspring conferring a form of embodied, implicit

to approach un-partnered individuals, often knowledge, not necessarily consciously held

the elderly islanders sitting around the dance (Dilley, 1999) but habitually exercised to

floor, who often took great delight in structure future interactions (Bourdieu,
accompanying the young dancers. Other 1977).

forms of protocol were also instilled: one

should never run on the dancefloor, a male

dancer should always hold a female dancer As youths and childless adults began to

firmly but gently, one must never refuse a arrive, from either the pub or their own o
dance invitation, and so on. homes, 0 KS OKAf RNBy Qa RIYyOS

There have been many interpretations on the
symbolic meanings of Scottish folk dances:
Johnson and Boswell remark upon a wild
dance on Skye, in which dancers are steadily
swept up into one, whirling mass. They
report this dance was called 'America’,
representing the fervour of emigration,
which steadily swept up individuals, until a
whole community was displaced (Boswell,
1785). Strathern and Stewart note that, in
the borders region, local dancing customs are
perceived as a symbolic rejection of
perceived Anglo-Saxon hegemony: ‘every

and many of the children left the hall ¢ either
for bed, or to drink soft drinks in the bar
area. At this point in the evening, volunteers
began to sell raffle tickets, at a table laid out
next to the entrance to the hall, in order to
raise money for tK S
club. The location was no coincidence.
Though purchasing a raffle ticket was not
compulsory, declining to do so would be met
with a frown. The reason for this unspoken
disapproval was serious: the islanders, so far
removed from the mainland, were forced to
organise and maintain many services, such as
childcare, through donations and
volunteering. Not buying a ticket would mark

aGSLIX RIyORAY IJ20@y60).00K S  Dne But ds ankoutsider. No such disapproval

Feina, too, emic analysis occurred: one was meted out to the few tourists present,
islander, Emma, informed me that one islanders believing that one could not expect
dance, in which couples broke off into these outsiders to take an interest in the

separate groups, dancing in a circle around a
larger group of dancers to whom they would
eventually join, was symbolic of how
fishermen, though wandering from the
island, would retain it as a point of reference,

community.

The adult dances were more complex than
0KS

and would eventually return. While the complexity was an essential part of
perceived symbolisms of the dances is maintaining interest, and thus mutual
fascinating, it is noteworthy that no such engagement, for the more accomplished

dancers: requiring a greater degree of
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intricacy to achieve a state of 'flow’', in which
their faculties would be fully engaged, yet not
challenged to an impossible degree
(Csikszentmihalyi, 1991). The dances were
interspersed with short breaks, in which
participants would have time to catch their
breath, get a drink at the bar, or engage in
conversation. This ¢ in terms of socialization
¢ was as crucial to the event as dancing.
Etiquette required that no willing individual
should be excluded, so this reprieve acted as
a period in which invitation to dance would
be made: unaccompanied dancers would ask
those seated who might look interested, and
likewise, they themselves were obligated to
accept, if their refusal would lead to a
member of the opposite gender being left
without a partner. This was, in a sense,
compulsory mutual engagement. Likewise,
chitchat between individuals, be it in the hall
or at the bar, would frequently regard others
present: their state of inebriation (and how
this might reflect their moral character), their
dancing skill, whether or not someone was
'showing off' (and thus derided), and who
seemed to have their 'eye on' who that night
¢ the ceilidh being for many young people a
courting ritual. Another topic was who was
not in attendance, and why: illness would
elicit sympathy, and promises of aid, while
those who were thought to be snubbing their
fellow islanders were classified as anti-social
or unreliable, and thus outwith the desired
community of practice.

After several hours of dancing, a longer
intermission took place, in which the winners
of the raffle were announced. As near
enough everyone in the crowded, sweltering
hall had bought a ticket, the anticipation was
felt by all - albeit in a convivial, jocular sense.
As each number was announced, cries of 'Fix!
Fix!" were shouted, humorously accusing the
ticket caller of rigging the results. Once prizes
were received, those which were edible, such
as chocolates, cakes, and a bottle of whisky,
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were opened immediately, and passed round
the hall ¢ though they were handed first and
F2NBY2ad0 G2 2ySQa
instilled a sense of communion, consumption
of a common substance evoking a feeling of
shared, internal substance ¢ a common
practice in Gaelic Scotland (Masson, 2005).

At this point, many adults took the lull as an
opportunity to depart, leaving only the
youths present for the final dances. These
were similar to the previous set, but were far
more ambitious and even aggressive:
partners would swing each other round at
such force that they barely touched the
ground, and dances which involved kicking
and stamping became fiercer, with near
collision being a source of gratification. | was
informed by an elderly islander, Morag, that
the aggressive dancing style was a way for
youngsters to vent anger and frustration, and
therefore responsible for the near non-
existent level of crime on the island C |
believe she was only half joking. Eventually,
the time came when the bar had shut, the
centre volunteers were exhausted, and the
ceilidh came to an end. This was announced
by the same M.C. who had officiated over the
raffle, and was greeted by boos and hisses.
After the rowdiest of those present accepted
their fate, everyone present gathered in a
large circle, linking hands with their arms
across their bodies, singing 'Auld Lang Syne'.
During the choruses, which were the only
part of the song many knew, the dancers
would simultaneously charge into the centre
of the circle, still holding hands, with many
near collisions - a subject of much laughter.
After the final stanzas had been mumbled,
the remaining revellers stumbled ' g I Q
the nicht', leaving the centre to be locked by
volunteers, who would clear up the debris
the next day.

The above analysis could of course be guilty
of over-intellectualizing proceedings: the
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most important aspect of the ceilidh for
many being simply to have a good time, with
a group they enjoyed the company of.
However, this is not altogether incompatible
with my analysis: if humans are indeed social
animals (Neuberg and Cottrell, 2008), it
would be logical to conclude that the process
of socialization would often, if not always, be
jubilant and desirable. Furthermore, as a
great deal of human identity is founded upon
memory, especially of an autobiographical
nature (Stewart and Strathern, 2001: 8,
Whitehouse, 2004), relevance can be found
in that the céilidh creates a memory in which
oneself may be related to all of those
present, through a jubilant, festive medium.

Making and managing community
'‘Community' has been critiqued as a concept
which is often arbitrarily applied to a body of
people, often inhabiting a common area, who
in reality share very little, besides etically
prescribed boundaries (Macdonald, 1997:8-
9). Macdonald observed on Skye that
individuals were heavily divided within a
community, often identifying themselves by
means that contrasted them to their fellows
(1997) and Cohen found on Whalsay, in the
Shetlands, symbols of community were
popular precisely because they had no single,
dogmatic and shared meaning (1987), an
analysis equally applied to Scottish
Nationalism (1996). While the critique of the
term 'community' has brought forth many
interesting reconsiderations, this essay
contends that community is not always and
everywhere imagined, but is something
enacted in social relations, on an everyday
basis (Levine, 1999, Kohn, 2002): what is
shared is not an abstract concept of self, but
rather the practice of maintaining an
existence in a locale, ' X G K I @
human interactions which endow work with
meaning' (Bauman, 2001: 28).
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The ceilidh, as an arena of interaction where
most islanders were present, operated as a
means by which a community of practice
might come to know one another, both in the
literal sense, yet also in terms of gaging
y23§KSNDa&
AyaillyoSs Y e
dance, and willingness to interact with them
showed that | was 'good with wee ones":
subsequently, a busy mother offered to cook
me lunch, over which | would be free to
interview her, on the condition that |
entertain her five year old whilst she
attended to some minor chores ¢ my
perceived skill with children granting me a
reputation that preceded me. There was also
an active gift economy on the island, driven
by the isolation and poor agricultural
conditions. The gift economy, well
documented by social scientists (Mauss,
1969, Tooby and Cosmides, 2005), took the
form of scarce goods or services being
granted to fellows, without any explicit
demand or expectance of payment.

However, there was an implicit, perhaps even
subconscious, expectance of eventual
reciprocity which governed these exchanges.
| experienced this first-hand: delivering a
bottle of whisky from Ballygorach to an
isolated individual earned me a generous
portion of the aforementioned; an
impromptu cleaning of the café kept me fed
and watered for a day, and volunteering to
prepare food at the community centre
earned me a generous portion of home-
grown lettuce. Besides specific occurrences, |
noted a definite correlation between my
offering help, attendance of social gatherings
(especially the ceilidh) and the generosity of
the islanders. The necessity of attendance of

i I y 3t Sg@ilid% Sa@erinzgs_}- on Feina to become a

member of the islands community of
practice, of which the gift economy was a
central aspect, may be further illustrated by a
local woman, Grace, and her distribution of

NB LIzl F GA2Y
LINBEaSyOS
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rhubarb. Grace had a well sheltered garden, a
rarity on Féina, and utilized the space to grow
@S3aSiloftSa yR FTNMHzZA G
crop ripened, and she went door to door
throughout the island, gifting the surplus to
those she knew. However, she did not take
the time to offer her produce to those with
whom she did not engage with in social
gatherings ¢ not out of any malicious
sentiment, but because she did not feel she
knew who they were, so could not approach
them and felt no obligation to do so. As
rhubarb was not commercially available, only
those who were part of a community of
practice were able to acquire rhubarb, and
thus suffer less from shortages.

Islanders are fully conscious of the necessity
G2 ITG4GSYR O8Af ARKQa
to become and remain a member of the
community; indeed, it seemed to be central
to their notions of how they differed from
neighbouring islands. During one interview,
when | enquired as to what marked out the
islanders as unique, | was looked square in
the eye and told '¢ SQNB vy 2 t
YSAIKO2dzNAY 3 Aafl yR8
ers', likewise, when interviewing Lachlan,
who ran many sports activities with both
children and adults, he felt keen to recount
an incident which he felt to be illustrative of
the centrality of community participation to
the Feina way of life: 'we went across to play

A
)2

- 3FrYS w2F F22G0l €8
GgSytex GKSe KIFIR (GSyX
were tourists! That shows you the
RATFSNBEYOSX 6SQNB LINEI

in'. Many non-natives also detailed how their
integration was dependent on going to the
OSAf ARKQAIZ ¢ KSy'shtheN (i
82dz 6SNB dzLJ F2NJ A {
mucking in', as one contributor put it to me.

Social gatherings also allow fellows to discuss
AYRAQGARdzZ £ Q&
either to the people in question or with a
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third party. This is not simply idle chitchat,
but rather a means by which to share and

aSedzNdpuyations,YaBd pravidé féedbaclbddl O S Q3

behaviours; | was myself subject to both.
After the ceilidh, | attended a Féina Senior
Social coffee morning, to which | was
cautiously granted access. | was approached
by Lindsay, one of the organizers, and told
how she and another member of the group
had noticed what a 'big eater' | was,
reflecting observations about my appetite on
the night of ceilidh (in my opinion defensible,
given | was living in a small tent, and walking
upwards of ten miles a day). While such
commentary was not malicious, it highlighted
that | had contravened etiquette -
information which made me feel self-
conscious and | made note not to repeat the
action, the comment shaping my behaviour

GKS 3INRdzZJA Y2y GKfE @
pub-cum-hotel, an honour that would be
denied most young men my age and which |
noted had coincided with an increased effort
on my part to only accept food if it were
absolutely insisted upon - and to do so

}ru@a/ly 9 eﬂ)ho'@bellé&)é if | had continued in

m§ %r@ﬁ‘é@ mbn¥er that t lwiul hAF

received the invite. Thus, given the
importance of reliable, co-operative relations
on the island, the ceilidh, where all the
community were present and observable,
presented islanders the opportunity to
assess, prowde feedback to, and in the worst

cakeiden%rkg fflféjlect ﬁ‘-c?‘sef mﬁt%v@h@m th@yI

co-HabteR the vt €he wmay-"'_Rocku KSY
OGAQYS:E GKSé& R2yQi
Conclusion

It has been qbseryed that the peculiar forms

ﬁ1<§j§rnltyﬂ|r§ IBIS:@ béd to_identity and

disembodied (Macdonald, 1999: 116,
Bauman, 2001: 27-28, Basu, 2007: 94). This is
undeniable: travel, migration and the

rnet >gnaﬁée |8afgei t|81$ Ao& self

increasing dislocated rom imme |ate

}/aB:orcﬁnEIyK S 1543 edMdiallf invitdd 4K S NA Y
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surroundings. However, humans have a drive
towards sociality, especially in conditions as
adverse as Feina, where co-operation and co-
dependence are the only means to survive -
we therefore see a 'rerooting' of the
uprooted (Bauman, 2001: Ch. 3, Kohn, 2002),
borne out by a desire to belong. Feina is a
peculiarity, and not representative of the
modern world; however, it provides
fascinating conditions in which individuals
without a shared history, or set of
institutions, must learn to cohere and co-
operate. By engaging in joint enterprise with
2ySQa4 YySAIKO2dzNE |
and skill sets may be utilized, allowing a
broader potential outcome of possibilities.
But for such co-operation to be achievable
2yS Ydzad 1y2¢ 2ySQa
that they are dedicated to joint enterprise.
This is a functional asset of social gathering
and recreation, a fluid, socializing form which
helps individuals to continually navigate and
embed themselves, in a constantly changing
world.
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Notes

1 as  all participants were guaranteed
anonymity, all names have been anonymised,
as has the name of the island itself. Notably,
another anthropologist had come to the
island in the past, and, not suitably
anonymised individuals and their narratives,
leading to sensitive information, given in
confidence, becoming public knowledge:
resulting in a damaging of interpersonal
relations. Some of the upset caused was still
viscerally felt upon my visit, over a decade
later.

50



Irish Journal of Anthropology Vol. 18(1) 2015 Spring/Summer

ARTICLE
CHANGING THE SUBJECT:

MODELING CHANGE AND THE ANTHROPOLOGICAL SUBJECT IN TRANSITION

By SEAN h QUBHGHAILL

Abstract: This work aims to show the limits of the notion of liminality and contends that there
are many instances in which the idea has little theoretical usefulness, such as in the analysis of
diasporic belonging and in the conducting of inductively driven ethnographic research.
Beginning with an overview of the concept, and some instances in which its employment has
been illuminating, | attempt to tease out the unstable elements of the Y 2 R Sdbsi@nd which
often takes a homeostatic model of social structure for granted. Examining the Irish abroad
might seem a topic to which liminality is well-suited, given the feeling of precarity and of
disconnection often felt, but in its place | suggest a turn towards mobilities studies as well as to
continental philosophy.

A critical treatment of the notion of liminality is necessary to ensure that its application is
apposite and not indiscriminate. Accounting for change over time, or conducting ethnography
around a topic which attempts to achieve this very end, might be better performed by not
expressly looking to liminality which prescribes or guarantees the acquisition of an equally
well-defined position.

Correspondence: sean.odubhghaill@student.kuleuven.be

ethnography among young men from
Hazarajat, Afghanistan to the Islamic Republic
of Iran, Monsutti (2007) convincingly argues
that the separation undergone by young men
looking for work neatly coincides with Van
DSyySLIQa Y2RSftY
[T]he perilous journey young Afghan
migrants make may also be placed in the
framework of rites of passage: it is a spatial
and partially social separation from the
families and homes which contributes to
W3 NIthf Rut the g Bwh the yperidd dsNP LIS 0
childhood. (Monsutti, 2007:175)

Introduction

Migration as rite of passage:

While some work contends that adventures
6adzOK a4 Rdz2NAy3a GKS
might be conceived of as being a rite of
passage, such as in Wokler (2007), | believe

that an anthropological sensitivity to the role The emphasis in the work remains on the

played by the destabilizing liminal is at odds
with the act of a new status being acquired.

More modern accounts of migration are also
possible candidates for the tripartite model
of rites of passage, also turn out to be less
apposite than they first appear. In conducting

51

non-destabilising role this migration plays
though; instead, it is proposed, that the
process of migration has been successfully
woven into everyday understandings of
gender roles and the accrual of skills. A
similar expectation that migration can lead to
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the acquisition of skills or money necessary
to thriving in adulthood can be observed in
the merentau ¢ temporary migration
undertaken by young men in Indonesia (cf.
Lindqvist, 2009; Salazar, 2011). What is amiss
in transposing liminality to the constructs
outlined here is that in both instances home
is something contingent, not a stable point of
departure, and so the separation, liminal and
reincorporation phases become collapsed
rather than being one contiguous line
guaranteeing adulthood.

These issues all stem from the exact
definition offered by Van Gennep, the
pioneering thinker of rites of passage, in the
early 20% century. The three-part model
overlooks the possibility that the ritual being
analysed, rather than guaranteeing a status,
adulthood or experiential and monetary
wealth, might in fact fail outright. Given that
+y DSyYyySLIQA
passage guarantee the transitioning from one
social position to one which is equally well
defined, we might ask whether there is any
leeway for contingency. Van Gennep writes:

[Blirth,  social  puberty,  marriage,
fatherhood, advancement to a higher
class, occupational specialization, and
death. For every one of these events there
are ceremonies whose essential purpose
is to enable the individual to pass from
one defined position to another which is
equally wellRST A Y SRX Ly

YEyQa fAFS NBaSYo
neither the individual nor the society
stand independent.

(Van Gennep, 1961[1909]:3)

Rites of passage involve the rituals analysed
which involve risk and which are prone to
failure at times (Howe, 2000). Liminality is
not just inchoate, it might fail outright. To my
mind, the critical role risk plays in ritual
ensures that any account of any given rite of
passage contains within it the possibility of
failure, a possibility that is overlooked where
the notion of liminality is used as an end unto

Kcén%ernjﬂw\gstl‘?e Lf??t&?’él gf
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itself. In what follows | will examine what
retrieving subjectivity from behind the model
proposed in liminality would involve, what its
presuppositions are and will provide a
manner by which ethnographic inquiry might
move forward.

The limits of structure:

Wittgenstein (1951) claims that to know the
limit of something is impossible because it
requires thinking both sides of the limit; in
other words, in order to know the extent to
which we can think of the applicability of any
given term, liminality for instance, we would
have to go beyond the concept itself to see
when what is being applied becomes inert or
becomes a pointless exercise. The difficulty in
an operation of that kind is that we would
somehow have to know the Ilimit of

and testing it would only result in the
postulation of non-sense. That being said, it
may be possible to approximate the most
pronounced version of a given postulation to
see whether the limit can come into view.
This is particularly edifying in studies of ritual
as Van Gennep prescribes them as liminality
derives its etymology from limen, which
denotes a threshold, within a social structure
that is conceived of as being itself limitless.

| would like to return to an ancient debate
flux versus fixity:
nolYtlhaLf o] Nﬂser%clitl]:s l\clz‘gn'gga P%rféme%ges,
but instead one concerning the possibility of
a fixist metaphysics at all. To what extent
might the stable model of social structure
with liminal stages of rites triumph over an
aqueous social structure whose rites play into
the conceit of stability? Anthropological
projects conducted in Ireland later on in the
twentieth century still retain traces of the
primacy of structure and fixity over mobility
and free association:

Balance, pattern, system, structure, may
perhaps seem formidable terms. They may

IRYPpUKAY B 8k NPK NGBItSR2 ¥2q

LINE & ONXR LI&
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seem too heavy and too prosaic to do
2dzat A0S G2
again, they may strike you as too formal;
for what | name with them is compounded
of a thousand personal intimacies. Yet no
other terms represent so well the fluid

realities of social life. (Arensberg,
1959[1939]:71)
LYy o6NARGAYy3I 2y

realities of everyday life are trumped by the
necessity to structure their behaviour. What
this has brought about is the necessity to
guestion the presupposed grounds upon
which anthropological research takes place.
What | am questioning, then, is what is
presupposed in the model of rites of passage,
that there is a fixed entity at all. After all, is
the advancement of particular, new strains of
thought a worthy endeavour without having
a sound foundation upon which to rest
them?

Fixity and Flux:

One theoretical example of the manner, in
which a mobile and transnationally
contingent representational phenomenon
might be understood is in terms of the idea
of diaspora. Given that diaspora is the
apotheosis of transnational representation
(Vertrovec, 1999) and that diaspora severs
and upsets the notion of a monadic
WGNFRAGAZ2Y QS FTNRY
we represent a model of a diaspora without
reducing it to a unicity? Can a theoretical
model account for the multiple processes of
mobility, such as liminality is often thought to
do? In this instance, | would like to propose
that it is indeed possible through becoming
and that in replacing a conventional rite of
passage structure we might break open a
space in  which structure becomes
jeopardised.

The mobilities paradigm has drawn attention
in  many different manners to the
undergirding notion that mobility has always
had a role in the constitution and

0KS WLNAAK O2dzyiNBYIyYyQ

g KA OK
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reconstitution of place, status, identity and in

0 KS 02 dzy i NRuYiE; thiRgives Fide B qudstiond of Wheter

or not the object proper of mobility can be
known or whether mobility is simply a
manner through which to approach a given
subject. Urry (2003) contends that while this
is ultimately impossible, representations can
be posited to close the gap between
epistemology and methodology: ; .
uKS
Indeed, it is epistemologically and
ontologically unknowable, with efforts at
comprehension changing the very world
that is being investigated. But, because of
the power of metaphor in thinking, some
notions  from  complexity  will  be
interrogated in order to assess their
fruitfulness in representing those processes
implicated in such a global ordering' (Urry,
2003:16)

What studies of mobility might presupposes
then, and which studies of liminality might
not, is exactly this kind of unknowability and
dzy OSNIFAyGead | 263 G
used as an adequate tool to remedy the
predominant concern with structure and
stability in liminality. According to Kaufmann,
Bergmann and Joye (2004) the problem may
lie with the application of theoretical visors
to similar-seeming evidence:

Intellectual  fashions weaken the
cghﬁivenﬂsg el ya@@ggszin tkegs%ial
sciences, while concurrently reducing the
choices of theoretical explanation and
Ay (i S NLINBJliergént résyftXare not
necessarily based on different research

findings, but rather on divergent
interpretations  of  similar  evidence
(Kaufmann, Bergmann and Joye: 2004:
746)

The concern, therefore, in the postulation of
any new model is whether it is apposite, and
can meaningfully address a new situation, or
whether it is designed with a particularistic
approach to an idiosyncratic concern deriving
FTNRY 2ySQa

h NJ
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Many examples of the critique of
notions imported from popular paradigms
into anthropology include Brown (1996)
which seeks to curtail the applicability of the
popular notion of resistance, only to subvert
the category itself by critiquing its use-value,
Schneider (1987) which, rightly, points out
DSSNIT Qa
from empirical insights to broader social
aspects of Balinese life by asking where the
y20A2Yy 2F WL I & F dz
from, and finally a rather more ornery
critique by Sahlins (1999). Given the
multiplicity of postulates in anthropology,
then, is accounting for phenomena in the
mobilities paradigm just a matter of
selection, or of trial and error? How do we
I @2AR SYLX 2&Ay3
ideas as sufficient evidence for the analysis of
a particular phenomenon?

Anatomy of a dispute: Becoming
Deleuzians:

Let us take the recent application of
Deleuzian thought to anthropology as a case
study of this exact difficulty. The problem
which remains is in identifying the point at
which the relationality between the dual
concepts of fixity and fluidity give way to a
total emphasis being placed upon movement,
such that the drawing of any distinction is
either analytically fruitless or hopelessly
circumspect. This is my aim in trying to
RSt AYALD
itself is sometimes thought of as being rather
liguid in nature, with a range of
epistemologies built in different shapes and
sizes to contain this aqueous matter,
occupying whatever container they fill. This is
also the case where, as highlighted earlier,
anthropologists can transpose
understandings of continental philosophers
onto anthropological thought for the
betterment of both. Even within Biehl and
[ 201 5SQa 62N]
over into anthropology, Michael Fischer, in
the commentary section of their work,

ler@Bpakition Sdaa@ny S

OS NI I

f A YA Y hefsokial feel® a
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adopts a strong position of defiance in which
he contends:

The 'theoretical quick fix' 2 ¥ LIKA
names, like attributing trademarks to
ordinary  wordst assemblages, friction,
equipment, concept work, multisided
(attribute and use them quickly, expiry
looms, next arrives)t is a self-defeating
neoliberal game of valuation, hardly an
improvement over Cold War ideological

postmodernist, bioculturalist, structuralist,
functionalist). (Ibid, 2010, pp 357-358)

The intention here is to evoke this
problematic, rather than offering rebuttal to
this refutation, particularly as this present

G KSE 6RO 0K G @6 FFeBtadentl

2 a2 LK

e 02

Sansiieoost BN WRSENRS haa ¢

supplementing A {

That said, what
CAaO0KSNRa
LIKAf 232 LIKSNEQ
evidence for an ethnographic contention.
This is by no means definitive and any
theoretical constructs placed around an
irreducible entity or upon an abstract
contextual notion will never be final or
complete. This has been suggested above
where liminality, thought to be the
transformative core upon which social
structures depend, might fail. Biehl and Locke
LRAAGS Ay NBflFGAZ2Y
dza S ¥ dzf y'_S_ééhCD ¢ .
In emphasizing the powers and potentials
of desire (both creative and destructive),
the ways in which social fields ceaselessly
leak and transform (power and knowledge
notwithstanding), and the in-between,
plastic, and ever-unfinished nature of a life,
Deleuze lends himself to inspiring
ethnographic efforts to illuminate the
dynamism of the everyday and the literality
and singularity of human becomings. (Biehl
& Locke, 2010, 317, Emphasis in original)
ONAY3IAY T | :
ere we acknowledge that if Deleuze is to be
successfully deployed, it is in the capacity in
which his thought can be said to be of

remains important in
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immediate salience to anthropology as such.
Is the mobilities turn simply a vehicle, like
WoSO2YAY3IQ Ay (UKS
ascribing meaning to an age old
phenomenon, the only thing new about
which is simply the pace at which the process
of the dissemination of images, ideologies,
capital, technologies and ethnoscapes has
accelerated beyond historical recognition?

Leakage appears to be the most
immediately present metaphor for the
constitution of the social field in the 21%
century (cf. Bauman, 2000). The effort should
be then, if we agree with the aqueous
metaphysic, somewhere between the
sedentarist metaphysic and the fully
malleable one. The primary notion in
becoming is not simply its aqueousness, and
its parenthetical irreducibilty, but rather its
receptivity to the prospects of the past as
well as to the prospects of the future. In the
most programmatic assessment of the
possibilities of becoming, towards the close
of the piece, we find the contention:

It is not enough to simply observe that
assemblages exist; we must attend, as
Deleuze and Guattari originally urged, to
the ways these configurations are
constantly constructed, undone and redone
by the desires and becomings of actual
people- caught up in the messiness, the
desperation and aspiration, of life in
idiosyncratic milieus. (Ibid, 337)

It is not simply a redirecting of the agenda of
anthropology, but rather an augmenting by
way of Deleuze and Guattari, that is said to
be going on. A model of this very sort would
allow for the possibility that rites of passage
(and rituals more generally) might fail as well
as succeed. It also allows for equally
interesting examinations into interstitial
states, ones which do not depend on
prescriptive outcomes.

Vol. 18(1) 2015 Spring/Summer

Becoming, because it departs from a point
that it negates in its departure, can help us

5 Scré duit A hodel nod SnfidgSiZon a TodNJ
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homeostatic grounds. Deleuze offers us the
following prospect:

A line of becoming is not defined by points

that is connects, or by points that compose

it; on the contrary, it passes between

points, it comes up through the middle, it
runs perpendicular to the points first

LISNOSAGSRX | LRAYD
origin. But a line of becoming has neither
beginning nor end, departure nor arrival.

(Emphasis in original, Deleuze, 1987: 323)

Away from the fixist, origin-establishing
entity of social structure or the nation state
lies the understanding of a becoming not
contingent on notions of origin or dependant
or derivative of those things from which they
draw their meaning; put otherwise,
becoming does not depend on social
structure, function, tripartite theories of rites
or upon prescription. The reason that this
element is so important is that in theorising
the diaspora, and the Irish diaspora in

St IAdzy ALISOAFAOLNf ¢
sort of architecture that allowed for more
keen observations of the phenomenon, as it
is lived, to take place; the following section is
devoted to the topic of the lIrish diaspora
specifically where the notion of becoming,
and not liminality, is concerned. | have dealt
with other aspects of identity and the lIrish
fly3adza 3S St aSeKSNB
2014b), and so the examination will be
limited to testing the applicability of an idea
which concerns thresholds but which rejects
liminality.

Becoming and identity:

If we take the notion of mobilities as being
fluid and radically contingent and prone to
change, in a manner described by Cratylus
and not just that of Heraclitus, we will
observe that so prone to change is the social

Aa

e A
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field, so fluid and parenthetically complex,

Vol. 18(1) 2015 Spring/Summer

involve engaging with some kind of

that we must ready ourselves for this event WRAFTFSNBYOSQ: &adzOK | a |
and not place too much purchase in less different  (imagined)  worlds.  (Frello,
apposite, less flexible or more prescriptive 2008:29)
theories.
One microcosm of this imagined world, in
which difference is encountered, is the
It was in this mode of thinking that | came to notion of WO dZNR LIS Q KA OK Ay @2
analyse the notion of becoming, to the notion of Europe as a geographical space
determine its merit in relation to the and the European Union as a political entity.
examination of the Irish diaspora in Belgium. WO dzNR LISQ OFy 068 GKS2NXa
Rather than taking a liminal situation as being and is experienced by interlocutors who are
something, vyhich is mchoate when said, by way of tK S wo2 O i Ka
compareR G2 I &GFGAO NBA W@&M”‘l%‘ﬁ‘téfeﬁcouﬁl{e& ff¥r§n9e
place, there are greater depths to plumb in among Europeans first and then similarity
theorising identity if we consider what it GKSNBFFTGSNE HFSSRAYyIQGRY
might become: WFSEtt26Q 9dNRBLISIYad ¢KS
There is, however, a second, related but often metonymously associated with Brussels
different view of cultural identity. This solely and that geographical constructions of
second position recognises that, as well as Europe revolve around the Western
the many points of similarity, there are also mainland.
critical points of deep and significant
difference which constitute 'what we really
are’; or rather - since history has intervened One exampJe of the manner in whjch the Irish
-UgKhiG 4SS KI@BS 0S02YS ?Dl)és/po%f La’pg%'\illjcaﬁy r}élgté %céj }Yr'rl\’aglr?ed
in this second sense, is a matter of Ids involves their relationship to the
'becoming’' as well as of 'being'. It belongs W.O ' . . . P
to the future as much as to the past. It is Dl.aspora.' The relatlor'15h|p.of Irish people,
not something which already exists, with a diaspora that is estimated to be 80
transcending place, time, history and million strong, to mobility and travel is
culture. Cultural identities come from diffAiClﬂ|t to overstate even in the instance of a o
somewhere, have histories. (Hall, 1990: aSSyYay3ate wotz2aSNn @Sy
225) mainland. Wulff (2007) contends:
Travel has long been at the heart of Irish
Cultural identity is deployed in Hall, culture, which means that Ireland is a case
therefore, to signify that difference is also in point for how mobility, and different
bound to a becoming, the future, and a types of longing for the land, shape society.
possibility of the current situation not being (Wulff, 2007:540)
so or, more importantly, of having failed to
emerge somehow. Frello (2008) contends Another presupposition in encountering
that mobility is also bound to difference, as difference or being exposed to difference by
mobility is the acting out of the encounter way of crossing borders and engaging in acts
with difference: of mobility is that they often depend on the
The distinguishing quality of these tacitly aSSlimled aspec'E of the age:old E\dage . A
activities [mobilities, broadly stated, ed.]- Wi NI g5t ONRBI RSy a uKS

gKFEG YI1Sa GKSY
activities- is not the overcoming of physical
distance, but rather the fact that they
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which would allow us to delineate exactly
when or where that happens. The interplay
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between continuity and rupture which can
augment or diminish feelings of isolation
such that becoming can manifest itself and
can vary from person to person- a notion not
encountered in liminality. | have often heard
among my informants a disavowal of this
tacit agreement phrased in the following
way:
I mean you see | feel like | am an exile here.
My college requires that | go abroad for
GKNBES Y2yiKa 2yt e
know why either. | think they think that

g2

Vol. 18(1) 2015 Spring/Summer

emphasise its point of departure then the
notion of structure advocated in accounts of
liminality is unnecessary. Moreover, electing

to examine becoming frees the
anthropologist from the restraints of
structural functional elements of

examinations which bind them to the a priori
centrality of social structure to the workings
of human life. What | have attempted to put
across through an examination of a broad

swathe oof IGeratpire (fronR mgbidities skugiest &

and recent anthropological work is the value

0§KS@ QNB 3 A Ongthat | ¥ Bot & 2 Ydb irekaining the possibility of failure, the

3SGaGAYy3I KSNBX L
different man.(M., 31, Student).

This notion, that encountering difference has
failed to instil a particular identity, is not one
which is problematic to becoming but is one
that is generally phrased in a tenacious
manner in mobilities literature. Once again,
this sentiment cannot be understood in
terms of liminality either, given that no real
transformation has occurred. This s
something of an issue throughout the lIrish
community, leading some to refer to it as a
02022y O2YYdzyAale o
Sullivan, 2013). The notion that once mobility
has been engaged in then that the group or
diasporic element must be known thereafter
in one, monadic fashion is slightly remote
from becoming and is examined in Drakakis-
Smith:

[M]obility could be more (and less) than a
life-stage  choice  with  far-reaching
implications for norms and values which
could endure even when travelling ceased
and which could come to define the

individual indefinitely.  (Drakakis-Smith,
2007: 470)
¢tKS AYOUNRRdAzOGAZ2Y 27

frequently overlooked in liminal models.

In sum, if cultural identity is composed of a
becoming which obfuscates the necessity to

g 2 Y Qbssibiftys of M tiadzhbdmatiid life levents

YR 2F | WY2NB YR
above any kind of guarantee offered in
studies of liminality.

The national delimitation of the sedentarist
impulse is exposed to a kind of becoming
which opens up possibilities and conditions
through which people can, by coming into
contact with them, become something more.
That said, unlike the model of liminality, it is
not incumbent on them to do so. By
employing anthropological models, testing

b I JaReFnativa Bdorfed afd préviding £cursory
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overview of the current literature on
mobilites, by-gone literature on liminality and
in-field  vignette, | hope to have
demonstrated why the model requires
critique, that it needs to be approached with
a certain amount of suspicion, and that
explanatory power is inextricable from the
furthering of a particular, fixist worldview.

Conclusion:

To close | feel it is necessary only to restate
GKFG WwoSO2YAy3IQ:
Ddzl GGFNAQa NBIFRAyYy3Ia

(p))
Qx

NNy

SAGKSNS
2 NJ

[ YA R aZNIYdA dia @ S| RGPS NS/

abstracted as a non-symbolic manner
through which experiences of mobility might
be understood in a manner which exceeds
the liminal experience. Representational
understandings have been applied, and
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Y20Af AaSREZ GKNRdAzIK
attempt to capture a glimpse into the current
state of engagement as well as to future
possibilities of the same. Becoming is a
critical tool through which mobility can
attempt to handle the aqueous make-up of
various trajectories encountered at specific,
punctiliar occasions which combine to form
the broader conceptual composition of the
social field. Allowing for inductive sentiments
to exceed reduction is a truly anthropological
ambition; | contend that it allows for the
possibility of a world broader in kind than can
be structured, whose rituals can be divided
into specific sections and by positing that
new statuses can be achieved in a non-
delineated or non-serendipitous  way.
a2NB20SNE (KS
bridge the gap between fixity and flux while
maintaining the necessity to  posit
epistemological grounds from which a
method and new theories can rise.
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ARTICLE

IRISH TRAVELLERS: CULTURE AND ETHNICITY REVISITED: TWENTY-FOUR YEARS ON’

By SiLviA BRANDI

Abstract: This paper takes as its starting point the 1991 Anthropological Association of

L NB f dtonfererd WL NdsvallKrs: culture and S (i Ky AitQskedsés @sdkey contributions,

pointing to the long-lasting influence of Ni { K § A Yp&blisthefper. This became one of the

highly quoted documents to attest the scientific validity of the notion of W ¢ NJ @8 K/ &RIA G & Q
an objective fact and to substantiate ¢ NJ- & Sdeénfar&idNdr 6Xficial ethnic recognition. While

stressing ¢ NJ @ Sight t& sdlEidEermination, this paper is aimed at reopening the academic

debate on W¢ NJ & 8§ K f/ SaKAnEt&ce2d by Traveller advocates of the ethnic status, in

line with Ni { K g A yit@driddida
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The 1991 conference marked the beginning
of a process of naturalization of the
application of the concept of ethnicity to Irish
Travellers within Irish academic circles and
beyond. As O Siochdin, Ruane and McCann
(1994: xi-xii) noted, the then new application

i i ) of the concept of ethnicity to Irish Travellers
My paper takes as its starting point the

O?YTSN‘B¥OS HJLNJ\VéK ¢N‘]co tributi t%]er omtznogz!'\r)l\aYeLJrf Y%I
9GKYAOAG&QT B6KAOK o1 4 Ré%‘ﬁg‘i\;? Eagtien, o Tragelier
. - ture as

by the Anthropological Association of Ireland

(AAI henceforth). Its purpose was to offer an
occasion for a critical examination of the then
new approaches to the understanding of Irish
Travellers in Ireland. Among the
commendable aspects of that event, it should

Introduction

distinct and valuable in its own right with
its own historical path of development,
rather than as a short-term adaptation to
poverty or marginality.

be remembered the inclusion of Traveller
activists among the speakers (e.g. Michael
McDonagh and Martin Collins), as well as the

2NBIFYAT SNEQ O2YYA(YSy (dominadt aindetdri Orest Furharindre? 3 dzS

among various and conflicting perspectives
on this subject.

Another repercussion relates to the academic
endorsement of new policies, respectful of
cultural differences, in contrast with the

the understanding of Traveller ethnicity that
has since prevailed is, as | will explore, one
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that regards ethnicity as objective, as a
scientific fact.

Against this backdrop, my paper aims to re-
open the debate on this construction of

We NI OSE t SNd abs dbjécyivk Bk § & Q

sharing the commitment to dialogue and
RSolFGS GKIGO GKS
one of its three guiding principles (O
Siochdin, Ruane and McCann 1994: xiii).
Specifically, in this paper | take the
opportunity to invite to this scholarly debate
all Travellers, not only those who are
academics, intellectuals or activists, but also
any Pavee who wishes to contribute to

¢ N} OSt f SNA Qundergahding &Hdi A @ SonvargedceF  of

self-definition in contemporary Ireland. What
| have in mind is an open and constructive
debate among Travellers and academics on
both the contemporary understandings of
Traveller ethnicity and culture in Ireland and
the potential implications of  such
understandings for Travellers.

Considering the great political sensitivity of
this topic and to avoid any political misuse of
my work for oppressive purposes, | explicitly
state that | fully respect and support
¢ NI @St f SNRE Q-detdtdhimdtion in
relation to their ethnic status. Furthermore, |
recognize the enormous merits of Traveller
activists as agents of progressive social and
cultural change, who have struggled for the
diffusion of a human rights culture and the
creation of a pluralist society that respects
and nurtures diversity. Their commitment
and political mobilization have benefited not
only the advancement of human rights for
the Travelling Community but also Irish
society at large.

My primary concern is, however, Traveller
SIKyAOA(G&Qa
This is not only a purely theoretical matter.
My preoccupations also relate to the

M®phpm

F 2 N dzf | G A 2vWfLoughin
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potentially detrimental practical implications
of such an objective approach for Travellers
themselves, as some Traveller opponents of
the ethnic categorization have pointed out
(see Brandi 2013).

My theoretical position draws from critical

linkight® én etBriciyy Bris NdBufeQoSered 15 (

writers in the field of Ethnic and Racial
Studies, Cultural Theory and Anthropology
(Bulmer and Solomos 1998; Fenton
1999/2010; Gilroy 1998; Hall 1992/1996;
Jenkins 1997/2003; Cowan et al 2001 and
others). Authors such as Gilroy (1993: 65)
have warned against the problematic
ethnicity, culture,
WNF} OSQk NI OAayY | yR
Foaz2ftdzianay Ay GKS
reductive, essentialist understanding of
ethnic and national difference, which
operates through an absolute sense of
Odzt GdzNBQ | a Wl
human groups. Against this understanding,
iKSe KI @S RSFTAYSR
fiction, referring to a disordered social field
of connected practices and beliefs, which are
produced out of social action and thus it is
mistaken to imbue with any independent
I 3Sy o0 2NJ
142 St ¥

An additional source of inspiration comes
from writers who have interrogated the
impact of identity politics and identity claims-
making within contemporary social
movements and highlighted their dialectical
potential (Malik 2005; Parekh 2008; Phillips
2007 and others).

In this paper | begin with a brief overview of
the contrasting arguments on ethnicity
presented by Ni Shuinéar (1994) and

FaasSaaySyid 0KS
(1994). Second, | connect this Irish debate

(@ g =N
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with the broader theoretical debate on
ethnicity within the social sciences. Third, |
NEFSNI 2 GKS
dzy RSNRGIFYRAY3 27F
both academic circles and Traveller politics.
Fourth, | present selected findings from my
NEOSyld addzRe 2y ¢ NI
construction of Traveller ethnicity (Brandi
2013). Finally, | outline potential issues of
concern arising from this construction of
We NIl Sttt SN SGKyAOAG&Q
strategic terms. | conclude by calling for a re-

discovery of the subjective and political

dimension of Traveller ethnicity and a re-

opening and further broadening of the

RSol GS

The Irish academic controversy on Traveller

ethnicity
Some commentators at the 1991
Anthropological Association of Ireland

conference used the concept of ethnicity in
relation to Irish Travellers. However, only two
of them applied it systematically, Ni Shdinéar

FYR hQ/2yyStts @&Si
other hand, only Mcloughlin explicitly

rejected this notion. | will first outline the
main arguments on ethnicity by the two

opposing academics and, subsequently,
KAIKEATIKG hQ/2yySfttQa
this notion.

Ni Shainéar opened her paper by referring to

F NI KQa o6 mdc g0
anthropological understanding of the
concept of ethnicity. Barth had contested the
frdGdSNRa F20dz
evidence of the maintenance of ethnic
identities despite cultural variation within in-
groups. This empirical finding shifted the
focus onto the key role played by ethnic
actors themselves in constructing and
maintaining inter-group boundaries (for
greater details see the following section).
| 26 SOSNE ¢ A (K2 dzi
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F NBdzYSydaz bN {KGAYy S NJ
that Irish Travellers constitute an ethnic

O2y azf A Rdroaph 2iy ligeT with N the{ Krgditiohg I NI &
W¢ NI @rdhtopoloditdl Safipfoych, Othusg, 8 & A (1 K A

OKSOlftAalo I OO2NRAY3f &
RSIfAY3 SAGK | 3INRdAzZLI 0

@ S folije&ide) sdieMific Aciekich o &Qlify RA @b O dzNE A

SGKYAO  3INPdzLIQ b N
[emphasis added]). These were individually
discussed as follows: biological self-
pekpytuatiorFricikl  @iffefeBc®B Usar@d €
fundamental cultural values/cultural
difference; social separation; language
barriers and spontaneous and organised
enmity.

{ Kg

Yy

2y WE¢NI @StfSNI SGKYAOAGE QD

Conversely, the historian McLoughlin (1994)
called for the discarding of the concept of
ethnicity in relation to Irish Travellers for
theoretical and strategic reasons. First, she
O2yiSaiSR SGUKyAOA(Ee
in theoretical terms as an inaccurate and
problematic concept, entrenched in notions
of racial distinctiveness, purity and biological

~

ol a

R rdifferegoq glyicfopghlin - §984w 7880y Injj K §

political terms, she argued that demands for
equality on a special rights basis would
Oz2yatGAaiddziS Wik Yz2ald O2ya
WSldzl f LI NGAOALI GAZ2Y AY
AR HE KNB Wi | Blarsf X 6f $A 8¢ |

Finally, in practical terms, she individuated
another problem in the lack of consensus

RA & & Sy @mong jgivigual Jrrvglers (thems@vesion 2 v I+ ¢

the ethnic status (McLoughlin 1994: 79). Her
argument (1994: 79) was sustained by the

2y  Odzf deapMgtion théy e @t8nicity clagira did e A R A

address the contextual historical and

structural  factors  involved in  the
discrimination and victimisation of Travellers
FY2y3 Ylye 20KSNJ az20Al
2 LILINBaaAr@St e Y2y 2f A0KAC
(McLoughlin 1994: 79). Yet, her rejection of

ethnicity did not imply an opposition to

Of
she insisted that, as a distinct group in Irish
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society, they had a
WO dzf G dzNJ f
Odzt G dzNB 2y
society (McLoughlin 1994: 79 and 91).

legitimate claim to

However, there was also a third paper that
explicitly discussed the application of
ethnicity to Irish Travellers. This was
hQ2yyStf Qa omddn L

CNF Sttt SNBEQDP | A& C
applying the notion of ethnicity to Travellers,
yet in line with post-Barthian approaches. He
acknowledged also the subjective component
of ethnicity, reconciling a social constructivist
understanding with a mild version of
primordiality. He defined ethnicity as a socio-
cultural phenomenon of collective and
individual identification and differentiation
between groups, occurring during social
transactions, produced in specific historical
contexts (acquiring greater salience in
situations of oppression and poverty),
changeable and adaptable in meaning over

Sy3al3asSySyi
0KSANI 2gy (PS Nicagdmg gthnigity Aas/ an- analyticaNI £ A 2
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Links to broader theoretical debates on
epicikKk (G KS R2YAY Il vyl

concept to apply to Irish Travellers,
McLoughlin (1994) did not engage with the
broader theoretical debates on ethnicity. Yet,
KSNJ Sljdzt GA2zy 2F SOGKYyAOA
resonates with critical concerns on the
dangers of the conflation between these two

W9 hokoyisAl @ifl rétérn to thiy pdint laterNidithis K

O2y i Ndperdzi A2y 61 &

AY Tl @2 dzNJ

On the other hand, the diverging
understandings of ethnicity embraced by Ni
{KGgAYSIEN IyR hQ/ 2yyStf
theoretical divisions on ethnicity in the social
sciences: the polarisation between
primordialist and instrumentalist
perspectives, drawn respectively from Geertz
(1962) and Barth (1969). The first orientation,
commonly found in traditional
anthropological analyses, stresses the
inherited nature of ethnicity by asserting that

time and with internally contestable each human group presents certain typical
YSYOSNEKALI ONRGSNRE o primergials {elures, whicth dgeanstitutay ism
MMOU® hQ/ 2y yitfako pdinted cpn YsApe,qi;fiM@d vesser)tial characteris'tics.AHenge,A 3

to the role played by asymmetrical relations SUKYyAOAUEe Aa UNBIUSR I a
of power (as domination and subordination), social existence, deriving from birth into a

unequal distribution of resources and particular community of language, belief and
ethnocentrism in the emergence of dominant azOAlt LN &dl 2039%).0hthé . 2 | -
and subordinate ethnic identities. From this second orientation, instrumentalist theory is

he moved on to explain how the ideology of founded on the legacy of Max Weber, who
sedentarism  underpinned  assimilationist was the first to stress the subjective
governmental policies towards Travellers in dimension of ethnicity as contrasted with the

Ireland. In turn, he recognised the role played 202SOUAUYS RAYSYyaAzy 27§
by anti-Traveller oppression, discrimination ethnic group shares a subjective belief in

FYR SEOfdzaAz2y Ay 4G NEBynmen rigigsifousrded enna spnimit of NE O
aSyasS 2F SiGKyAd 1984R Sy (habigs.ecustggng and/@r yojfegive memories

118). Finally, his paper concluded with a of migration or colonisation' A(BoIaAffi et al

reference to the instrumental, political and HAnoY ¢gnod 2SO6SNRa Ayaj

strategic function of ethnicity: W is also a
political instrument for the achievement of
oFlaro0 Kdzyly
protection of Travellers
RAZAONAYAY I GA2Y

against

NAIKGAQX

0 h Q/ 2y yagdiDennisg@E3pIRlY

63

cherishing a sense of common, even if
fictitious, ancestry constitutes a base for the
cregtigrOpk commugity isiswll &t thg c§rgy of {
most current definitions of ethnicity (Stone
MMy U P
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Until the late 1960s dominant theorisations
of ethnicity were set by traditional
anthropology: ethnicity was regarded as a
fixed property of ethnic groups. Attention
was paid especially to the cultural content,
used as a criterion for verification of
ethnicity. The Narroll framework (1964)*
provided an inventory of characteristics,
which were seen to confirm scientifically the
ethnic status of a group: biological difference,
cultural difference, social separation, distinct
language and spontaneous and organised
enmity (Barth 1969: 10; Equality Authority
2006: 47).

Barth (1969) revolutionised this traditional
understanding of ethnicity. Building on
Weber, he laid the foundation of the social
constructivist and instrumentalist
perspectives, which have since prevailed with
European and North American scholars in
anthropology and sociology (Jenkins 1997:
19). Empirical research by Barth (1969)
showed that ethnic identity could be
maintained despite evidence of cultural

Vol. 18(1) 2015 Spring/Summer

political purposes (Avruch 2003: 77) and
material gains. This point does not deny the
importance of the cultural stuff for putative
ethnic groups (Jenkins 1997: 107). Yet, for
ethnicity to spring to life the cultural content
is not sufficient: social awareness and
political mobilisation on behalf of the
putative group are also necessary (Fenton
1999: 6). The social constructivist and
instrumentalist perspectives have since
prevailed with European and North American
scholars in anthropology and sociology
(Jenkins 1997: 19), although combined with a
mild  version of primordiality, which
recognises the social relevance of the
WOdzt GdzNIF £ &addzZFFQ FyR
the ethnic identification for human groups
(Fenton 1999: 112; Jenkins 1997: 76). From
this emerges a view of ethnicity as
simultaneously constructed and historically,
socially and culturally grounded (Fenton
1999: 59/64-65).

Subsequent Irish scholarship on ‘Traveller
ethnicity’

var?ation wit.hin the ir?—group. This Despite this shift within the international
maintenance is made possible by a re- literature, Irish scholarship? 2 Y We NI @S
definition of in-group membership criteria, S K Y A Orieo K| & AV A 0S|

which overrides cultural variation. Thus, the application of ethnicity to Travellers in pre-

understanding of ethnivcity has moved from NI KAl Y dSNYas 0@ NB T $
GKS AUIGAO GAEAZY-227 (k) Wisdplin O Nabioi
nit@SaasSt FACESR sAGK Ol &t 0P f SYKGr §BENDE

is how the ethnic actors themselves continue

to view it) to a dynamic one of process and  |andmark documents that attest the scientific
Wg 2iNUNR I NBaaQ 0! ONHZOKgG | fHMEIOYe 2T U fPk & y2aA2y

Attention has shifted to group interaction as an objective fact, verifiable through a

(1994) became one of the highly quoted

and boundary-construction processes by  checklist. Independent researcher and pro-
.S UuKyA O I O U2Na FYyR | & eTra\;'EIMl;Bac\(V|stLll</f\?\F$}Eh'-(2@5‘)“})]suf'nmair"iz%'ddz-'F 10
itself. Ethnicity is understood as an the contemporary degree of consensus

instrument, a resource and a strategy,
invoked to maintain demarcation between
in-group and out-group. This appreciation
leads to the political dimension of ethnicity
(Jenkins 1997: 12). Bits of culture are
objectified by political actors, projected
publicly and then resourcefully deployed for

within Irish academic circles on this matter:

6X0 az2ad | OFRSYAO 02YY¢
accept Irish Traveller ethnicity fairly
dzy LINR 6t SYFGAOFff & 6
commentators all broadly agree with Ni
Shudinéar that, 'we are dealing with a group

64
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that fulfills all the objective scientific
criteria to qualify as an ethnic groupQ
[emphasis added]. (McVeigh 2007: 107)

The Traveller ethnicity campaign

With this academic support, since the early
1990s the national Traveller organizations
Irish Traveller Movement (ITM), Pavee Point,
the National Traveller 2 2 YSYy Q&
(NTWF), and, more recently, Minceirs
Whiden have appealed to the discourse of
Traveller ethnicity in campaigning for policies
that are respectful of Traveller culture.
Thanks to this, the discourse of Traveller
ethnicity has become dominant within
Traveller NGOs, national and international
human rights and anti-racist bodies and
various other organizations and intellectuals.
Even the statutory and voluntary sector in
Ireland have the facto applied the concept of
ethnicity in their policies dealing with
Travellers (McVeigh 2007: 96-97).

However, in 2004 the Irish government
moved from a position of ambiguity to one of
active denial (McVeigh 2007: 103) by refusing
to officially recognize ethnic status to
Travellers. It has since persisted in this
denial®. One of the justifications for this
position was the academic controversy

0SGsSSY DbN {KGAYSH
(Equality  Authority 2006: 60). The
governmental denial constitutes  an
illegitimate  political misuse of the

controversy (McVeigh 2007). In fact, ethnic
status is an internationally established legal
category within human rights, which already
FLILJX AS&a G2 LNRAK
AYVOSNYLFGA2Y £ @
2011: 2). Over the last decade the Irish State
was repeatedly reminded this by the UN
Committee on the Elimination of All Forms of
Racial Discrimination® (CERD 2011: 2-3).
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Against this backdrop, in December 2008 the
Irish  Traveller Movement launched the
Traveller ethnicity campaign and petition
with the aim to win widespread public
support in Ireland for Traveller demands of
SGKYAO adl Gdza
persistent refusal to recognize the ethnic
status to Travellers. These efforts have been

i ck with an enormous success amon
C 2$ﬁﬁz g

NDR& a Rt £ aPlaz daaikft AYA NE
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ravellers and non-Travellers. Most Traveller
organizations nationwide currently endorse
Traveller ethnicity as well as several NGOs
and associations of any kind (including the
Gaelic Athletic Association). In April 2014, the
Oireachtas Joint Committee on Justice,
Defense and Equality (2014) also published a
report, urging the government to proceed to
recoghize the ethnic status of Travellers.
More recently, Cork City Council and South
Dublin County Council have supported this
recognition too (thejournal.ie, 2014).

Traveller ethnicity as a fact in the Traveller
ethnicity campaign

In a previous publication (Brandi 2013) | have
pointed to key points within important
documents utilised by supporters of the
Traveller ethnicity, such as the Traveller
ethnicity leaflet and film produced by the
ITM within its Traveller ethnicity campaign,

Document. While these documents might not
reflect the whole range of positions held by
individual members of the ITM and Minceirs
Whiden, their longstanding inclusion in the
websites of these NGOs seems to suggest the
endurance of certain understandings of

¢ NJ & §r%v§IIS[ Nekhnicity 2 cultfd:‘rél Kn8 &dentity dt
NB O 2 3 phéirlcoreRamorkg Mk fihdmbsAtte ©llowthg 9 W5

points are central for the discussion

developed in this paper.

First, the construction of Traveller ethnicity
by its proponents is strongly influenced by
the international discourse of human rights
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2
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(Brandi 2013: 248-249). As a result, ethnicity
and ethnic status (recognition as an ethnic
minority group) are used interchangeably and
conflated.

The adoption of the human rights framework
is a source of many symbolic, legal, material,
political and policy benefits for Irish
Travellers. Furthermore, by virtue of this
approach Travellers activists act as a force of
progressive social and cultural change in
promoting a culture of equality and respect
for diversity within the Travelling community
and broader Irish society (Brandi 2013: 189).
However, it is also a source of tensions and
potential limitations, which are considered
below.

Second, ethnicity, when presented in this
way, tends to absorb the reifying and
essentialising characteristics of the legal
category: it is presented as an objective fact,
verifiable through a checklist of essential
characteristics that Travellers are visually
shown to match (see analysis of the Traveller

Ethnicity leaflet in Brandi 2013: 151-
175/250). This transfer is facilitated by
objective scholarly formulations in pre-

Barthian terms such as Ni Shuinéar (1994).
Accordingly, Traveller ethnicity is
characterized mainly in cultural terms and
according to a bounded and static definition
of culture (for further details see Brandi
2013: 168/185-186/249).

Third, the adopted formulation may be
regarded as having some deterministic and
reifying implications. For instance, the
adraSySyi
YSIya ¢KFG YI1Sa
GNAGGSY Ay GKS

leaflet, seems to set ethnicity and culture as
acting entities that externally determine and
shape Travellers. In this way, one sole source
of identification appears to be selected and

wéﬂKyAGAﬂé
ez dz-gltern*at ve|
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assigned as the maker of Travellers and their
identities, without acknowledging either the
various dimensions of identity or the other
concurring elements or the relevance of the
historical structural and action context. This
process may facilitate the homogenization
and reduction of Traveller identities to one
Traveller identity, the one that is constructed
within the discourse of the Traveller ethnicity
campaign. Even though Traveller advocates
recognize the internal heterogeneity existing
within the Travelling community, they tend to
stop short of recognizing the existence of
multiple and  differentiated  Traveller
identities. A clear example of this is offered

R aAyOSANAR ZKARsy
R20dzyYSyi4dT @GAGKAY

internal heterogeneity is seen as a matter of
WRAGSNES ySSRaQ:s
differentiated Traveller identities (see Brandi
2013: 188-189). As a result, all the complexity
and dynamism pertaining to processes of
identity-construction tend to be flattened
and reduced to a simple and clear action
realized by an abstract entity. Instead, in line
with contemporary identity-formation
theories (see Parekh 2008), | argue that
identities are multi-dimensional, plural and
involve also an element of collective and
individual choice.

Fourth, the attribution of agency to abstract
notions is coupled with a tendency to either
omit or deny choice and agency to Travellers
inselfA RSYyGAFeAy3d | a
position (Brandi 2013: 159). Travellers who
learn about their ethnicity solely on the basis
of the Traveller Ethnicity leaflet and/or film
might not be made aware of the centrality of
their own will and olltlcal assertiveness in

% @ regar q:e ?gelg osegtfg
T8 regprg: o, e ikl Wipsed

ethnicity takes place also at Traveller
conferences, events and in Traveller
authored media, some of which are not

NI G KSN
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directly  accessible  for  non-Traveller

academics.

While my study looked closely at PR or
campaign materials, which are necessary
brief, this is also evident in other mediums,
gKAOK
website. For example, Niall CrowleyG, former
Chief Executive Officer of the Equality
Authority and, before this, one of the core
founding members of ITM in 1990, made the
following comments in a speech delivered on

Oy 065 | 00SaaSR
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(Brubaker 2004; Bulmer and Solomos 1998;
Gilroy 1993; Fenton 1999/2010; Jenkins 1999
and others) question ethnicity as an objective
entity and as a fixed property of neatly
divided human groupings. Such critical
formulations regard it rather as a socially
constructed, historically grounded, dynamic,

relZidnbl AMS traAsdctionhiK %rocéssq: 8fQa

identification on the basis of perceived
groulJA Q aAYAf L NRGE®@
potent social and political resource for
racialised and oppressed groups that can be
availed of in their struggles for equality and

FYR RAS

200l arzy 2F GUKS wnnog
Meeting in Athlone:

HuthaR Rghts. ThE ¥ubtctive a@os%lﬁlé\éi] f

dimensions are the ones that guarantee the
progressive potential of ethnicity as a means
of emancipation against the regressive
LR GSYyidArt 2F WNXOSQ I &
an academic concept that has been Thus, while ethnic claims do arise around and
relatively well defined. Travellers are an mobilise the identified ethnic (cultural)
SGKYAO 3INBdZJ 08 GKAA REtdsY AoHeAhBIdsPthd Ktber ardZior U K'S
starting point is that Travellers are an sufficient on their own to ensure ethnicity.
.eth.mc group and this is not‘somethlr‘wg fhat Ethnicity cannot be externally imposed but
is in the Government's gift, nor is it a . . s

must be voluntarily chosen and claimed if its

matter of choice for Travellers [emphasis ] ) )
added]. (Crowley 2009) emancipatory function is to be preserved;

There has been much discussion as to
whether or not Travellers are an ethnic
group. This misses the key point. Ethnicity is

20KSNBAAS AlG g2dzZ R NAaj
and could be open to exploitation as an
This position was already formulated by the instrument of oppression and racism.
Equality Authority Report on Traveller . . . . oA .
Ethnicity (2006) published when Niall Ly UKAa tAIKIZ uKsS S

conflation and overlap between the legal
category and the theoretical notion, despite
§ iREmanginRtgry adsateey furten gy 2 y
be regarded as problematic in so far as it
tends to deprive Travellers of their agency
McVeigh 2007). and choice in self-identifying as ethnic. In this

3 Lo way it inadvertently tends to render ethnicity
CATUKZ aAyYyOSANARA 2 KA RSﬁQla)\ yo HEMN YNV &Y KU § xLIZ24
document goes even further by explicitly reductionist legacy.
denying that Traveller ethnicity is a political
strategy (yet, this denial may be interpreted
as a political strategy too): Praveller ethnicity

Crowley was its Chair Executive Director. As
considered above, this statement on the self-
SOARSYOS 27F We¢NI @St f
academic essays, which are quoted as
authoritative sources (e.g. Ni Shuinéar 1994;

Conclusion
is not a political tool to secure human rights b K é(10 bodEBe .
from the state as these rights should be N {Zf g(aiﬂcﬁ)olpf gar;[al.prl%)cszs's\lcj. £ AT F
AN yuSR b dzi ZWE] Gden@l €€ 8 VA OA (i &-@ident, Jcientific At T

significantly clashes with the contemporary
critical understandings of ethnicity which
were outlined above. Critical theorists

within  both academic scholarship and
Traveller politics. This has reached its apex in
recent years, especially following the launch
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of the Traveller Ethnicity Campaign in 2008.
Traveller activists involved in this campaign
seem to have at times leaned towards an
objective, reified and deterministic
formulation of Traveller ethnicity, in order to
strengthen their claims during their
emancipatory struggle, against an unfair and
culturally genocidal Irish State.

Yet, an objective definition of Traveller
ethnicity in line with Ni Shudinéar (1994) is
close to past criteria of pseudo-scientific
racial  classification and  theoretically
problematic. The conceptual contiguity of

WNJ OSQ> Odzf GdzZNB I yR
2O0SNI LA |yR (GKS
WNJ 0SQQa LINRPOfSYFGAO

determinism), as pointed out by critical
theorists (Brah 2005; Bulmer and Solomos
1998; Gilroy 1993/1998; Rattansi 2005),
should not be underestimated. This s
especially relevant in the contemporary
world, characterized by the simultaneous
phenomena of the culturalization of racism,
politicization of ethnicity and ethnicization of
politics (Fenton 1999: 51). In this sense,
aO[2dzEIKt)\3/Qa omddpnyY
dzy' S| & Fd Fyeé | LIISHf
dlstmctlveness, even if for emancipatory
purposes, should be given more credit.

dzi bN {KJgAYSINRa ad
one. In the awareness of the overlaps
between the political and the academic
spheres (Ni Shuinéar 1994: 73-74), her work
is animated by progressive political
AYyGSyGazyay
Irish society.

Yet, | believe that an objective definition of
Traveller ethnicity could also be politically
RI Yy 3SNER dza
f 2y 3SNI NzyY
be transformed into an oppressive label to
justify punitive policies.
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Furthermore, | believe that it would be
beneficial to make a distinction between
ethnicity, as an analytical concept, and ethnic
status, as a legal category, while
acknowledging their reciprocal influence. In
this way, it would be possible to preserve
both the egalitarian progressive function of
the ethnic status and the subjective (socio-
constructionist, political, instrumental)
dimension of the phenomenon described by
the concept of ethnicity. Positions such as the
one advocated in this paper may have been
discussed among Traveller activists involved

s &g Wi Argveller Mevement pid ?%*)Fra i 2 NJ&
£ 1 G [TRNehYBANIRLPNL. SIQMRVE" . 'tysérgc'a 27
f“@tﬁhFS% aéterngtlgecﬁm:,ij &lverﬁl

&SRS 9 8

gain access also to public and academic
discourse.

Ethnic status, as an internationally
established legal category, an instrument of
protection from racial discrimination and
leverage for affirmative action policies, is an
entitlement of Travellers, beyond national
dlscussmns on hmcuy A ;onc rQ Wlth an

ogjectlve un ers %mg fee%hnl it does no%
N T

|mpH/ %he scaerg of tarlmlutey aItogé}HerOA bt
hQ/ 2yyStf

C2NJ Ayaul yoSs
of ethnicity to Irish Travellers is a
theoretically very balanced and accessible

- QPR certginly depepves tp belred'sﬁ?l‘ée‘ie‘k i AOl

and engaged with by us all. After all
hQ/ 2yy St irstKiktibdu&ed '-Eand T
systematically applied this concept to Irish
Travellers in the early 1980s within his

In light of this, | would like to conclude by
recalling one of the concerns of the editors of
Irish Travellers: Culture and Ethnicity (O

g M5y 13%% their,
84 'é%ﬂéi %

OA U % <DS ® uKS
Ir|sh Travellers understand their experience

Fd GKS LINBaSyld
(1994), in her foreword to the book,

GAUKAY
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SELINBaaSR |
distinction and self-perception are vital to the
dzy RSNRGIFYRAY3 27F

Safeguarding the subjective dimension of
ethnicityT L NRA a K
ethnic T is a concern that | deeply share with
the former president of Ireland and the
editors of the aforementioned book. This is a
necessary prerequisite in securing ethnicity
as an emancipatory category of self-
ascription, against an externally determined
FYR LRGSYGALl e
importantly, even the United Nations CERD
/| 2YYAGGSSQa DSYySNIf
recalls the principle of self-identification as a
critical factor in the identification and
conceptualisation of a people as an ethnic
minority group.

Finally, in order to facilitate this process, |
make an explicit invitation to Travellers to
participate in the academic debate on
contemporary understandings of Traveller
ethnicity, culture and identities.

idKS
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AAYALE I N Liadkayc8mént o TraXellers dn& tBeir AglitsiirdzS & 2

Irish society.
LIS2LX S waArA08Q

In fact, at the 2015 AAl Annual Conference
some contributors have already offered
SEI YLX Sa
availing of ethnicity and culture as political
tools to challenge anti-Traveller racism. For
AyaialryoSs [SIyyS @52yl
Permanence & Transition of a CommunityQ

Ay @Saia KSNJ I NGA&AGAO 7]
Traveller culture and environment with the

27

2 LILINISlitical fehStion df twadllddgng stereotgpzadl U

assumptions on Travellers, held by non-

h oréaeINdD Iviéwarg Y Furthérore,6 Mdelle 1 U

al yyQa sedltHidSsbhd page 24] on
Wravellers and nostalgiaQ Y I 1 S& NBFSNJ
¢NF @Sttt SN aAyaSNI W2Ky 5
of Gammon in his songs in order to awaken
and reinforce a sense of cultural pride among

@2dzy3 ¢NI @SffSNBR® CAYLIl T
[see this issue page 156 2y W5APARSR
O2y (i SEldzZ £t AT Sa & 2 dzy 3 ¢

exclusion from many public and commercial
spaces within the practice of anti-Traveller

racism, hostility towards their Traveller
Underpinning this invitation is the conviction identity and the debate on Traveller
of the importance of guaranteeing access to ethnicity.
academic discourse also to those Traveller
positions that are still unpublished and
unrecorded. This would renovate and enrich
the current academic discourse as well as
NBI OKAy 3 0KAa LJ- LIS ND a AYGSYRSR 32Kty
reopening the debate on Traveller ethnicity, References
critically engaging with Travellers, their NGOs | GNHzOKZ Y® Hnannod W/ dzf (dzNB |
and academics in a dialectical and dialogical bSé 22NIR 5A82NRSNDRZ Ay {

way to address together the potential pitfalls
deriving from the pursuit of equality through
the route of identity politics.

The Irish Journal of Anthropology and the AAI
are apposite arenas for such a critical
engagement, given their historical role in
I OGA @St &
contributions to academics debates for the
full recognition, legitimation and

4881 Ay3 b
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Notes

L The anthropologist Narroll established a

set of criteria for the scientific verification of
ethnicity with regards to any given group.

> Only recently, there is some evidence of
the emergence of different analytical approaches
in relation to Traveller ethnicity. For instance, in
2012 at a Dublin conference organised by the

National Traveller Monitoring and Advisory
Committee on 'Ethnicity and Travellers: An
Exploration' (27/09/12), two Irish academics

presented theoretical perspectives on ethnicity
that highlighted its dialectical potential, drawing
on insights from previous studies on other
minority groups. Yet, they did not challenge the
application of ethnicity to Travellers. Marian
/[ R2 3 y Qehnic#lehtiy Nd a double-
edged sword' pointed to the significance of
ethnic struggle for oppressed minorities,
alongside the potential drawbacks of such a
A0NI GS3Ted { AYA fskspedck an
'The political economy of ethnic identity'
recognised the political and strategic significance
of ethnic mobilisation while identifying its limits,
such as the adoption of 'the language of the
bosses'.
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> For instance, the Equality Authority

(2006,57-py 0 aidlF SR GKI
not constitute a convincing challenge to the
wider body of anthropological and other

Iy Rcademie wofk Blifc@sseé above thStRupdpitSthe
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argument for recognizing Travellers as an ethnic
I NER dzLJQ @

4 Against the UNCERD (United Nations
Convention of the Elimination of all forms of
wlk OA I f
the relevance of the self-identification principle in
matters of ethnicity, this position was maintained
three times in Irish government reports to the
UNCERD Committee, first in 2004, then in 2009,
and, more recently, in March 2012 within the
publication of its Combined Third and Fourth
Report in response to its recommendations made
with the United Nations Universal Periodic
Review process (see Equality Authority, 2006, 35-
40 and Office of Minister for Integration, 2009,
5).
> For instance see the following excerpt
from the CERD Committee (CERD 2011, 2-0 U
the State party should pay particular attention to
self-identification as a critical factor in the
identification and conceptualization of a people
as an ethnic minority group. In this regard, the
Committee recommends that the State party
should continue to engage with the Traveller
community and work concretely towards

aO[ 2dz

SAA0NAYAYIGAZYyO /2

Yo X0

recognizing TravellersasanS 0 Ky A O 3INR dzLJ Q
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www.itmtrav.ie/keyissues/myview/82
on 07/02/2011 at 10.27 a.m.
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HUGH BRODY’S INISHKILLANE: A RETURN VISIT

By KIERAN KEOHANE

Abstract: This article is written as a short reflection on Hugh .

NP Rtdefance at the annual

Anthropological Association of Ireland conference and subsequent trip to Allihies during which,
decades previously, some of | dz3 fothative ethnographic experiences took place.

Correspondence: k.keohane@ucc.ie

Fifty years ago, Hugh Brody, now Professor at
the University of the Fraser Valley in British
Columbia, Canada, then a young
anthropologist from Oxford and a Lecturer in
0dKS t KAf2a2LKe
University Belfast, spent a year or so living in
Ireland; in Donegal, in Clare, and in Allihies,
Beara, West Cork. In 1971, before moving on
to work in Canada, he wrote a book based on
his experiences in Ireland, Inishkillane: Change
& Decline in the West of Ireland. Hugh

NEREQaA 0221 gl a
controversial, in the Irish academic
community, and, especially, amongst the

communities of people about whose lives the
book was written. Inishkillane is a pseudonym
for an imaginary community, a composite
picture of the several different places where
Hugh Brody had spent time, mixed up
together and blended with poetry, prose,
stories and folklore. Inishkillane A &

GKS asSyasS dGKFaG Ad
from facts and experiences drawn from real
life. Amongst an academic readership
Inishkillane may have been an adequate
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disguise, but communities in the west of

Ireland are small places, places where privacy

is often a luxury, and some people recognized

themselves and their neighbours in Hugh
NEREQA 06221®

More than forty years have passed since the
book came out, and, hopefully, time has
healed hurt feelings in the meantime. As well,

5 S LI pMHaps Snbtl very Ynshp 9cddSndics read

Inishkillane anymore, as nowadays it has the
status of an historical text, a classic book in
the Irish social science canon; and, some may
say, Inishkillane is a book that has become
dated and out of focus with the Ireland of the
LINBaSylio ¢KI (GQa&

that it belongs to a certain time, but rather
that it is timeless; that the excellence of the
ideas that are formulated and articulated, and
the methodological craftsmanship are of such
quality that the book rewards being read over
and over again. | picked up a copy from the

experienced something that | had missed
completely when | first read it as a brash and

dzy ¥ 2 NI dzy
0 2 Gofbe a Aif nfedhdNhbt dhst Rbook' is\idted,

'/ fAONINEB NBOSyildfed LI

0 lye2yS F2Nl ljdAadS az2ys
WFAO Uléol?e&[aﬁ;2 E myéeh[ since about 1985, | must
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conceited undergraduate student eagerly Inishkillane was written in the wake of one of
looking forward to the metropolitan the grimmest periods of our history, when
excitement of London, leaving behind a drab emigration was as high as it had been in the
& depressing Ireland that Cas | saw it then- aftermath of the Famine. Economic

gl 4 RSLAOGSR AY | dzZa3K  .trAhBfdnéatdd wad adl Begdhning to be felt,

and then only in stops and starts and only in

urban centres; and the modernization of
This time around, though, my reading agriculture under the EEC similarly. There was
experience was very different. | had the Wy 2 FdzidzNBQ F2N Ylhyeé &2d
sensation of being transported back in time to 2F LNBftlIYyRZI yR Wy2 LJ a

an lIreland and to a West Cork that | ways of life had become associated with

remember from my childhood when my poverty and backwardness and so they were

FTIUOKSNI 0221 dza WYK2YS Qd,s%r%gedu jﬁcﬁ ab§n§0|ne§;| I @&1 %Hyt f Se

near Bantry where we were all -small children, focused on the experience of being caught

parents, relations and neighbours- enlisted in between an old world that was declining and

the work of saving the hay: turning the hay, an uncertain future coming falteringly into

raking it into rows, piking rows into cocks, existence; an experience of being out of time,

building cocks into trams, carting trams to the or in-between times, as it were, and the

hayshed; and | remember July evenings with frightening, disorienting, uncomfortable and

the house packed to the rafters with cousins unhealthy conditions of de-moralization

home from England and my aunt & uncle associated with that experience of liminality. |

sleeping in the loft over the cowshed in the think most people now, looking back, will say,

old house. It all seemed to me then to be in fairness to Hugh Brody, he got that

lovely and wonderful. But | was too young absolutely right. And | imagine too that many

then to know just how tight money was on a people will agree that whereas back then we

small West Cork farm; and | was too young to were very uncomfortable talking about

know cthough | know since, and Hugh mental health and similar problems, today we
NER&Q& 0221 KIa -bdBOS pdlif that RBetrdr Yo Rafk RoouYiSheliness

house further along the valley where a and depression than it is to suffer in silence.

woman had come home from England to look

FFGSNI KSNJ FIF KSNE o6dzi WiKS ySNBWSa 6SNB i KS!I

FYR 2F Fy20KSN WLI2 2 NJI ¥AKXKT 2 MEBREmEIa bdoKabout she 3

W32y S 2dzi 2F KAA& YAY Rfficultids( dkperitnbeB yby Pdoplel ligikg 2 F

another house where a bachelor farmer had, WoSGU6AEGD YR 06SG6SSyQs |

GKS® al ARt AMRSOEBRY S a@ma® 1 5dz2k f AYAYFfAG@Y 6K
NEREQA 02212 Al &SSYasitiwete. In6ricaly, iklswnRdol/sdfferdda Y 2 4 3

in hindsight, is a deeply empathetic book. On similar fate, as it, too, came to be seen as

the one hand Hugh Brody shows us and he anachronistic and out of synch with the times.

celebrates the warmth and decency of people At the time when Inishkillane was being

living in the still-surviving structures of researched and written, prospects for places

traditional communities; and, on the other on the margins, communities in the West of

hand, he reveals to us the painful truth of the Ireland, were very bleak indeed. But in the

sadness, loneliness and the despair of people meantime something quite miraculous seems

whom those same forms of life were failing to have happened in Allihies. A community

and had become dysfunctional. thought then to be a place on the margin, a

backward spot, a place in terminal decline,
has turned out to be a centre of cultural
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renaissance and cosmopolitanism. Rather
than there being only emigration, there has
been a generation of immigration; and
abandoned houses have been restored and
re-inhabited by artists and writers and
musicians and organic farmers. Those now
living in the Allihies community, an
extraordinary coming together of natives and
Wo tA2y6a Q =
their diverse inheritances, both local-
traditional and urban-continental, in
wonderful ways: a new generation of children
are learning again traditional music, taught by
I DSNXYIY AYYAINI yi

and, if they wish, they can imagine a future
life living locally, and / or both locally and
globally. The abandoned school has re-
opened as an Arts & Language Centre; the

aKStf 2F GKS YAYSNHEQ arfdfemidgdy? ALdl Q8B 27 RSB R SINER
reborn as an award winning museum & must admit to myself with some
interpretive centre; a Tibetan Buddhist embarrassment as from my privileged
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for familiar faces. Yes, perhaps the portrayal
of a local businessman in a critical light was
unfair and unsympathetic. But is it reasonable
to expect a twenty-something years old
cosmopolitan student to empathize with and
to understand the relentless hard work ¢
sixteen hours a day, six and a half days a
week; the sweat equity and invisible labour of

K @S O2Y0AYS Rin ditikeSfamiy] hSslyatd N AvlBediteets YoR

tots; the painstaking graft, thoughtful
planning, risk-taking and prudence that it
takes to build up a shop, and a farm, and a
guesthouse into a thriving business; the well-

§ Kearfkd resge® LD@pYosperitly that c@r@skalfo T

with the onerous responsibility of being the
local strong man who does more than many
to bring the community along in his train,
while bearing also the inevitable resentment

O2YYdzy A (i & sprifudl Grl@dycallionl  Wniversity life | look on in admiration at my
LINEINI YYSQ RNI 64& Kdzy R iR &ho BasFsimilalfy BuildfuSaSsuccesdh & K
and international, for weekly retreats and business from a small West Cork family farm,

meditation. Mary Robinson launched her that | have learned to have due respect for
Presidential campaign from Allihies, showing ddz0K | F2N¥Y 2F fAFSd {2
that rather than being a place of de- only be learned across the life course, indeed
moralization, Allihies has become associated I ONR & & ISYSNYGA2yaod dzi

with spiritual renewal and moral
regeneration. Could Hugh Brody ¢could
anyone- have imagined such a turn-around?

When Hugh Brody was in West Cork, Clare
and Donegal he was a young man in his
twenties, and like anyone who was still
learning his craft he made mistakes. Yes,
perhaps he should have taken better care to
disguise the world he was depicting and to
protect the anonymity of his hosts; but how
much dissimulation can one do before one
loses sight, loses touch, and begins to do a
disservice to people represented by
fictionalizing their real life into unreality? And
no matter how well one dissimulates,
curiosity Cand perhaps even vanity- will have
people poring over the text anyway, searching
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Brody learned as a young man in Allihies, and
what he brought with him from the West of
Ireland to Western Canada: he learned to
have a deep empathy for people living though
cultural damage due to the loss of their
traditional ways of life and the disorienting
and often destructive impacts of accelerated
modernization.

| dz3a K NEREQ& 24 Vready
made him open and sensitive to learning from
living in-between histories and cultures. He
was born in Sheffield in 1943 into a Jewish
FIYAfte 2F NBFdaASSao
from the Ukraine (where Brody is the name of
a town) and his mother had come from
Austria after the 1938 Nazi Anschluss. His
grandmother lived with the family and he says

A2 3N
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she was determined that her grandson would
not be "merely English". He says she was very
central European in her attitudes and,
"thought England was a bleak rock in the
Atlantic. And as for Sheffield..." She spoke to
her grandson in French, taught him Latin and
played chess with him. "So | ended up having
borscht and gefilte fish and goulash and being
sent to Hebrew classes three times a week,
but | also went to a Church of England school
and my brother and | were both given very
English Christian names. It was a double
existence." These ambivalences and double
existences were an essential part of Hugh

NERE& Q&
with other people whose own lives have been
marked by displacements, splits and divisions.

Since Inishkillane 1 dz3 K
Canada has been dedicated to developing a
deeper understanding of the lives and
cultures of Indigenous peoples there, and,
based on that understanding, to developing
better policies and improved social services,
for Indians on skid row in Edmonton and for
Inuit communities in the Arctic and the
b2NIKgSai
Maps and Dreams is a beautiful portrait and a
powerful argument in support of First Nations
peoples in British Columbia trying to maintain
their hunting practices and their ancestral
sense of place and attachment to land in the
face of dispossession and dislocation. For the
Indigenous peoples of Western Canada and
for people living in similar marginal
communities in India and in Southern Africa,
for people whose cultures and ways of life are
disrupted and endangered, Hugh Brody has
been a tireless advocate: documenting their
lives and their endangered histories,
celebrating the importance of their
knowledge and the value of their cultures in
books, in films, in reports, and defending
them through the courts. In his book The

Other Side of Eden: Hunters, Farmers, and the

Shaping of the Worldiugh Brody shows the

NRRE&Qa
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resourcefulness and the deep wisdom of
those peoples throughout the world who are
in tune with Nature and with the cosmos;
people of intelligence, beauty and moral
integrity, qualities imbued and ingrained in
their ways of life.

Fifty years on the lasting influence of the West
2T LNBflIyR OFly 06S &
which was, and still is, characterized by an
empathy with people who are struggling to
live coherent and meaningful lives as they are
strung out between a disintegrating past and

golden thread of thematic and ethical
continuity between [nishkillane, Maps and
Dreams, and The Other Side of Eden: a
continuity of empathy that Hugh Brody
devél@&while Avihg amongst the people of
the west of Ireland.

On Sunday March 8™ 2015 | enjoyed the
unique pleasure and privilege of bringing
Hugh Brody back to Allihies. Forty people
GdzNy SR dzLJ | i

upstairs and served behind the bar. There
were older people who remembered him well
from years ago; adults who were children
then, whose parents are memorialized in
Inishkillane; and there were more recent
members of the new Allihies community who
had heard (for better and worse) of Hugh
NPER&2Q& 0221 lomné dtithe
g2NI RO l'd WAYYEQa
{ I YR I |wifning dbdurheRrary film
directed by Hugh Brody that tells the story of
0KS YIfFKFNR
their ancestral lands. Afterwards, Hugh Brody
spoke eloquently and passionately, tracing the
arc of his career from the Arctic through India
and Africa, and back to Allihies, everywhere
showing how ethical ethnography can
empower and enable people and
communities on the margins by illuminating
the dignity inherent in all of the varieties and

WAYYeQa
¢ SNNR (0 2 NR S & mpeviouslgziugh Brod\tRdRadgRdiin a oene |

[S NN ety
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modalities of the human family. Hugh Brody

was warmly welcomed back to Allihies.

Conversation and gracious  hospitality

O2y Ay dzSR 2@0SNJ RAYYSNI gA0K ! yyS
McNally. Jimmy himself was delayed a bit, as a

cow was calving. He arrived home, beaming,

to announce the birth of a fine bull calf, to be

YIEYSR dl dzZ3KE Ay K2y2dz2NJ 2F (KS
Anthropologist.
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ON THE EASA AND ANTHROPOLOGY IN EUROPE TODAY

BYE[ A. LDwe+!AY L 9 2GRODZACKA

Correspondence: t.h.eriksen@sai.uio.no

E. Drazkiewicz: You recently became the
President of EASA, what would be your plans
for the upcoming presidency, how would you
like to influence the Association?

T. H. Eriksen: | should like to contribute to
making anthropology more visible and known
in European societies. This would in turn
strengthen recruitment to our discipline and
might have other positive effects as well, such
as strengthening its presence in schools and its
influence on intellectual life.

ED: Your Presidency comes at the time of
increased tensions within European Academia.
Academics and students in places such as
Netherlands, UK, Ireland or Poland are
protesting against recent changes at
Universities and within Higher Education
systems. | wonder if these should be
considered locally, or if there should be
approached as some larger ¢ European/global
issue. Is that something that would concern
EASA?

THE: There is clearly a European dimension to
these protests. As the Young Scholars Forum at
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the last EASA conference in Tallinn made clear,
there are important similarities between the
challenges facing people struggling to establish
themselves in the discipline. The kind of
knowledge we represent ¢ not obviously of
instrumental utility, slow and thorough C is
under threat almost everywhere, and the EASA
should find ways of supporting our members

and other anthropologists who find
themselves in an increasingly precarious
situation.

ED: One issue which is especially emphasised
in the current academic reforms is emphasis
on the applicability of the research. The issue
of applicability have been the one dividing
anthropologists for decades. Given your public
involvement in Norway, using your own
experience, would you advocate for stronger
engagement of anthropologists in public
debates? Is there anything that EASA can do to
promote such engagements?

THE: Yes, EASA can facilitate a greater public
presence by encouraging popularisation,
interdisciplinarity and various forms of public
engagement. In my book Engaging
Anthropology: The Case for a Public Presence
(Berg 2006), | ask why it is that
anthropologists, in general, are not more
visible from the public sphere, since we have
so much to offer in so many areas, ranging
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from cultural diversity and migration to
globalisation, human nature and religious
revitalisation, just to mention a few of the
most obvious fields. It is almost as if others C
evolutionary psychologists, political theorists,
cultural studies scholars and so on C stole our
clothes while we were out swimming, and it is
time we took them back. Seriously, it says
something about our ability to communicate
our message in a crisp, engaging and
intelligible way that the most famous
anthropologist alive today is a physiologist and
ornithologist. | am, of course, thinking of Jared
Diamond. Interdisciplinary work encourages
some of the same qualities as popularisation. It
forces us to translate what we are doing to
outsiders and show why it is that anthropology
is in fact a fundamental intellectual discipline,
indispensable in any endeavour to understand
the world and the human condition.

What we should be wary of doing is
succumbing to the temptation of advertising
the instrumental usefulness of anthropology as
an intrinsic quality. That would be tantamount
to playing into the hands of those who try to
turn universities into dignified sausage
factories. But having said this, this is not a time
to be complacent or puritan about the mission
of anthropology. Young people who consider
taking up anthropology may reasonably ask:
What do | learn, and what can | do with it? We
may have to come up with some new answers
to these questions, especially the last one. It is
not as if the meaning of life necessarily lies in a
permanent academic position at a university.
Anthropologists can do many different things,
and we should get better at showing it.

ED: Could say more about your own
experience? Your own public involvement in
Norway: what were the pros and cons of it?
How (if) did it impact your research and
academic career,
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THE: Yes. For many years, | have been very
active ¢ some might reasonably think a tad too
active in certain periods ¢ in the Norwegian
and Scandinavian public spheres. There are
definitely pros and cons to this. And it is not as
if everybody should feel a pressure to go out
and give talks to Rotary Clubs, discuss Islam
with populists on TV or write popular books
about identity or happiness. In my own case, it
has largely been a matter of sharing
anthropological perspectives in order to add a
small drop of complexity, some thought-
provoking stories, some new angles on current
or timeless matters. Many of my books in
Norwegian are not anthropology books ¢
among other things, I've published two novels
¢ but | couldn't have written them if | had not
been an anthropologist. The professional
strangeness of anthropology, the ability to see
the familiar in the exotic and the exotic in the
familiar, is a virtue in any public sphere, and
should be cultivated. Having said this, there is
a price to be paid. As Einstein reputedly said:
Wal 1S Ad Fa &AYLXS
& A Y LI S NI ays atrisk.Mdreoked in thef
current labour market for academics, you have
to make certain that you are doing all right
academically before you go public. On the
other hand, owing to the decline in student
numbers that many European countries are
experiencing, a greater visibility for the
discipline cannot be bad. | have been lucky to
have generous and supportive colleagues at
my home department, who were happy to see
social anthropology appearing in the
newspapers and on TV.

When it comes to research, it is obvious that
taking part in the public sphere affects the
intensity and continuity of your research.
Sometimes there are synergies, when you
engage in public discussion about your own
work, but it can be an either/or situation as
well. Partly for this reason, | have not been
very visible in the Scandinavian public spheres
in the last few years.
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ED: | think our readers would be very
interested in reading about your experience
if involuntary you got involved in the very
public and controversial issue exactly because
of your research and the knowledge you have
produced. | guess you have widely discussed
this topic in Norway, but | think it would be
interesting for our international readers to
learn, through your experience about the
power of the knowledge we create. The
consequences it might have.

THE: Absolutely. A couple of years ago, it
reached the point where | was accused, in an
op-ed article in Aftenposten, the leading
Norwegian newspaper, of being de facto
responsible for the terrorist attack, since my
WRSO2yaliNUWzOGA2y 27
implied defence of cultural diversity made so
many Norwegians so angry that they ¢ or, to
be precise, Breivik ¢ was eventually provoked
to commit his atrocious act. | am still looking
forward to her explanation of the rise of
Nazism.

Breivik and others on the extreme right in
Norway seem to have had a minor obsession
with me, frequently quoting statements | had
made as evidence that Muslim-loving,
spineless multiculturalists had taken over the
country. Before the terrorist attack, it was easy
to take a relaxed stance; after all, everybody is
entitled to their views and misunderstandings.
Before the 22 July attack, | used to say that
being misunderstood may be better than not
being understood at all. | am no longer sure.

Controversies over cultural change, national
identities, migration and diversity are no
longer a party game. Real people were killed
by real bullets because they believed in
diversity. And then we had the Charlie Hebdo
massacres. These tendencies ¢ violent right-

Y I
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wing extremism and violent Islamism ¢ are two
sides of the same coin. The current ideological
landscape in Europe is far more polarised and

(2 qirkaSay,ewWd S @Rve[erlefgted Ghmitl_wta\s in the 1990s. At that

time, defenders of diversity might be called
naive; they are now often called traitors. This
does not mean that you and | should not
challenge conventional mindsets and tell
stories people are not used to hearing, but we
now do so within a changed ecology of ideas.

ED: Clearly, a public involvement, an
engagement of an anthropologist with public
debate is something which in important way
shapes your work. | would also like to learn
about your opinion on another matter which is
stressed in the new academic regime, that is
20aSaarzy gA0K
O2YLISGAGAR2Y X
present, the emphasis is on producing outputs

C publications in peered reviewed, highly” R

ranked journals. These journals are usually
based in the UK or US, their editorial boards
are usually populated with scholars
representing Anglo-Saxon, (Western?)
anthropology.

| wonder how the pressure to publish in them
will impact the way we produce and exchange
our anthropological knowledge? Are we risking
homogenisation of anthropological knowledge,
through promotion of only specific types of
narratives, theories, but also chosen schools
and academic centres?

THE: Good question! Now, | would be the last
person to question the quality of the best
Anglo-Saxon journals, but your question is well
taken and somehow addresses a set of
guestions which have been at the core of the
EASA's mission since we started. It concerns
the relationship between the overlapping, but
inherently diverse anthropological traditions in
different parts of Europe. We would be well

Wi 002 dzy
STTAOASYO:
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advised to shift the balance in favour of
languages other than English and publishing
outlets other than those represented by the
established hierarchy of journals and
publishers. The issue has a political dimension
for sure but it also raises intellectual
challenges to do with criteria for assessing the
quality of scholarship- the by now total
dominance of English-language publications
and so on. Some decentralisation of symbolic
power is needed.

ED: Link to that question is the one about
access to these journals and capacity of
various researchers, representing different
countries to publish in them. These journals
are predominantly publishing in English, while
the training and teaching across most of the
Europe is still done in national languages.
What can be done to secure more inclusive
character of these journals? Do you think this
issue can actually be tackled at the EASA
forum: given the local anchoring of most of
GKSas
these matters be considered a transgression of
its prerogatives?

THE: At a purely technical level, good language
editing and access to (often meaning funding
of) competent translators represent a kind of
infrastructure that should be given higher
priority; we are talking about the
WagAidOKo2l NRaQ
global conversation. At a deeper and more
substantial level, you are partly hinting at
different ways of doing anthropology and the
possibility that this diversity might be reflected
better on the European stage. Although other
people's publishing policies are not strictly
speaking any of EASA's business, we can and
should have a position. After all, the
association was originally founded to
strengthen not only European anthropology,
but also the network of European
anthropologies. This entails, among many

22 dzNy I f avdlvemén? daef R
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other things, finding ways of challenging
existing symbolic hegemonies.

ED: My follow up (on this and previous
question) would be exactly about the
decentralization of the symbolic power, but at
the same time, the power of European
Anthropology (or should | say ethnology?) to
compete/collaborate with UK-American
centres. In a way it seems paradoxical to me
that while British journals (and consequently
scholars who populate their editorial boards)
hold quite a powerful position in academia,
they seem not to be very visible or active at
0KS 9dzNRLISIY F2NHzyo
on it but every time an EASA conference is
taking place, it strikes me how important this
event is for Eastern European, and some other
WO22YGAYSYdlftQ
same time very few senior scholars from
leading UK institutions get involved in
organizing panels, workshops, networks etc. It
seems to me that before even Brexit started to
b® Uidcuss€Main WKy British anthropologists
have checked out from European involvement
(except perhaps of EU funding J ). For them
the go-to place is AAA. How can we foster the
dialogue between UK and the continent? Or is
my diagnosis of the power division in European
anthropology wrong all together?

Sy @t Ay S 'npagsureapog the Rop-pargigpgtion

of British’colleagues. There may be a tendency
that some prioritise the ASA and, to a lesser
extent, the AAA; but what has struck me over
the years is the gradual disappearance of
French colleagues from the EASA. | made a
headcount after the Copenhagen EASA
conference, where there were more Slovene
than French anthropologists present. We
should probably find a way of strengthening
the original bilingual identity of EASA. But as to
your larger question, all | can say is that we
have to make a real effort to make sure that
the EASA conference is the place to go in order

Iy i KNR L2 f
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to present and discuss your work, make new
friends and keep abreast with the theoretical
and empirical development of the discipline.

ED: Following this train of thought | wonder
about EASAs relation to AAA. As the President
of the Association, how would you describe
advantages of our European association and
conference gathering over American ones?
What about IUAES?

THE: We have a unique niche in that we were
historically founded, following an initiative
from Adam Kuper, as an arena for dialogue
between different European anthropologies.
At the outset, Central and East European
anthropologists were only marginally included,
but history caught up with us. The Iron Curtain
fell before the first conference in Coimbra, and
through the Wenner-Gren Foundation, the
fledgling EASA executive committee managed
to find funding to bring many East and Central
European anthropologists to Coimbra. Ever
since, it has been a meeting place of diverse
anthropologies with overlapping, but discrete
histories. This is not the case at AAA, which is
not only far larger, but also in some ways more
streamlined. | should also add that EASA
meetings, owing to their smaller scale, have
more of a family feeling to them than the AAA
conferences; you bump into people in a way
that doesn't happen at AAA. When it comes to
IUAES, it is a different animal altogether;
important in its way, but with its own mission.

ED: Going back to the discussion of current
changes within the Academia, | would like to
ask you about worsening situation of young
scholars. Young academics are forced to take
low paid, short term contracts, or hourly paid
jobs. Mobility is promoted as one of the
solutions to the problem. So the question here
is what steps can EASA take to support young
academics? But also: given your research
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experience from studies on globalisation, as
well as the first-hand experience of managing
large  anthropological department with
researchers originating from different places
what pros and cons do you see of the existing
shifts in the employment modes at the
universities?

What would be your ideal model of

anthropological department?

THE: Another multidimensional issue. First of
all, an anthropology department should be a
place where you want to spend your working
day. It should be a friendly, supportive and
intellectually challenging environment where
people feel that they're doing something
important together with others. But that's not
really your question. It is in the nature of
academic research and career trajectories that
many have temporary jobs as postdocs,
researchers, lecturers and so on C and there
aren't permanent positions for everybody at
any given department. For this reason, a
second important criterion should be that
departments ought to have many ties, strong
and weak, with possible workplaces such as
applied research institutes and NGOs, and
many ought to improve their skills in
developing joint  projects with non-
anthropologists. Mobility can help at the
individual level, but obviously it does not solve
the structural problem that you're hinting at.

ED: What is your opinion (again from your own
experience of person who has a power to hire
people) on the internationalisation of
academia? What are the advantages for
departments (and in particular anthropology)
of getting people from outside of your own
institutions and internationalizing? And then
the dilemma of remaining loyal to your own
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PhDs who are hoping for such jobs, is one
obliged to such loyalty, what are the benefits?

THE: | believe this is a recurrent dilemma in
many European anthropology departments,
perhaps especially in the smaller countries. In
the US, the situation is different in that people
have to move after their PhD. Somehow we
find ourselves in the same predicament as the
Melanesian big-man in Sahlins' classic article
Wt 22NJ YI yZ
man must pay attention to his kin and co-
villagers, but he also needs to reach out and
conduct foreign policy by visiting other
villages, bringing gifts and so on. If he
exaggerates, his kinsfolk will eventually rebel.
With us, it is always a question of finding the
right balance. In smaller countries like Norway,
language is bound to be an issue, and you
need people everywhere who are familiar with
the local academic culture, who can do a
competent job in university politics and so on.
But there is no reason that everybody should
have the same skills. Parallel to what | said
earlier about popularisation and going public
with your work, a good department thrives on
complementary skills. But having said all this:
No, we do not have an obligation to our own
PhDs who are hoping for jobs. If we hire them,
it is because they are the best applicants, full
stop. Anything else would be unhealthy. And
yet, what it means to be the best applicant is
open to discussion.

ED: What advice today would you give to
young students who wish to peruse academic
career?

THE: You really need to want it, you have to be
passionate about the kind of knowledge that
we produce, and relish, in academia.
Otherwise, you're just going to be unhappy
and frustrated. Yes, it may be wise to think

NAOK YIys
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strategically about the choices you make as
you go along, but if there is no existential
nerve ¢ nothing important at stake for you C
the result will, at the end of the day, not be
satisfactory.

ED: One returning argument when these issues
are being discussed is a lack of money. |
wonder how much truth there is in this
narrative ¢ especially if we include in our

the macrox

consjderation the .ssue _.at
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enough resources to offer new permanent
positions to researchers/lecturers, to promote
current staff while the teaching load is
expanding. Yet, at the same time, within the
EU, and across Europe, via various consortia,
generous research/networking funds are on
offer. My sense is that we already witness a
formation of a new cohort of scholars who
specialise in securing these grants and
effectively focus predominantly on research. |
wonder how this new financial mode, and
potentially resulting from it division of labour
which separates researchers from lecturers
will change our discipline and academia at
large?

THE: This has been an issue for many years,
and it is being exacerbated by the new forms
of funding. And the question really relates
closely to your first question, about EASA and
the situation for anthropology in Europe. For if
the most well-known scholars disappear from
teaching, this will in turn affect recruitment to
the discipline. Besides, in my own experience,
teaching and research go hand in hand, and
large grants, such as ERC funding, should be of
benefit to the larger community. However, the
real problem here is structural; there are more
good anthropologists and excellent research
proposals than there is money to fund them.
As a result, an entire industry of application
production has emerged and ¢ as you know C
most of these projects are never funded.
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Someone should do a study of the amount of
time and money which is spent writing
applications, and evaluating other people's
applications, relating it to the amount actually
spent funding and doing research.

ED: Are there any other issues, changes within
the European academia, which you think are
crucial from the perspective of anthropology
and relevant for EASA?

THE: In some areas, we are doing rather well
as a discipline, for instance when it comes to
ERC funding. But we fail to exert the influence
we should have had in the wider world.
Perhaps we talk too much to each other and
not enough to everybody else. | believe more
interdisciplinarity and more accessible ways of
writing would help. When the general
intellectual discourse on human nature is
dominated by evolutionary psychologists, the
controversies over migration and social
exclusion by sociologists and the finer points of
identity are forefronted by cultural studies,
one cannot help feeling, as a proud
anthropologist, that other people stole our
clothes while we were out swimming. We
should reclaim them.

ED: To add something more optimistic to this
interview ¢ what positive changes do you
recently observe in our discipline and
universities at large?

THE: Regarding universities as such, I'm not
sure what the positive signs are, to be honest.
The kind of knowledge we produce in the non-
vocational, non-instrumental domains of
learning represents a counterculture ¢ but
don't get me wrong; it is a counterculture that
can be both illuminating, critical and
sometimes subversive. As to anthropology as
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such, seen as an intellectual project, it is easier
to be optimistic. It is flourishing, both
quantitatively and qualitatively, and the last
few years have seen the re-emergence of
intense controversies and disagreements,
always a healthy sign, that we have been
missing for many years now. | am thinking, in
particular, about the vivid and occasionally
KSIF SR RSol GSa
2y 02t 23A0Ff Gdz2NYQd

ED: | wonder if EASA has any way of making its
voice heard within the EU Research Agency, or
individual state Higher Education Institutions-
have there been any attempts of impacting the
decision making process in that regard?

THE: Let me say that we are working on it. We
are members of several lobbying organisations
representing the interests of the social
sciences at a European level; when it comes to
individual countries, we are following
developments and do our best, with our
limited resources, to defend the kinds of
knowledge that we have faith in.

ED: Finally would EASA see it relevant to
undertake a taskforce or research into the
conditions young European anthropologists
find themselves working in?

THE: In fact, we do have such a taskforce
already! Hana Cervinkova and Paolo Favero
are responsible for it. Among other things,
iKSe 2NAlFyAasS (KS
the next EASA meeting with Italian colleagues,
and are also looking into the job market for
young anthropologists. Any suggestions as to
what we could do, would be most welcome!

I © 2 dzi
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THE PRIMORDIAL DANCE: DIAMETRIC AND CONCENTRIC SPACES IN THE UNCONSCIOUS WORLD

REVIEW BY Lucy ELLEN TROTTER

t L dZ 528ySaQa
interrogation underlying this book is to ask
whether 'there is a spatial-phenomenological
structure, of a primordial unconscious
dimension, influencing human experience'. He
argues that at a fundamental, universal level of
humanness, there exists a structure of
interaction between diametric (oppositional)
and concentric (meaning holding a common
centre) structures. These exist prior to
language, prior to subjectivity, and even prior
to our unconscious, and influence all
experience (the latter term taken to signify,
broadly, a phenomenological mode of being).
The proposition here is that two apparently
irreconcilable things (the diametric and the
concentric) constitute this primordial structure
and exist in a productive dialogue or tension. It
is this so-called 'primordial dance' between the
two structures that Downes seeks to uncover
and understand.

The book is divided into four parts. The first
part sets the stage for the remainder of the
book, whereby Downes introduces us to
spatial-phenomenology, and explains in quite
some depth his notions of the diametric and
concentric. He argues throughout this section
that a focus on this primary mode of being is

OHNAMHY
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needed in order to go beyond ethnocentrism,
which may seem curious at first given that he
simultaneously argues for the universality of
these structures. The second part considers
dhese akstragt xcqpgenisain/rglatiop goymgre
graspable ideas, such as the concept of an
ethic of care. The third and fourth parts of the
book seek to demonstrate the existence of
these structures prior to language, myth and
subjectivity.

As a social anthropologist who values the
merits of psychological analyses, my intention
Ay GKAa NBOGASG Aa
Downes vis-a-vis the likely anthropological
objections to his book which | would imagine
to be twofold. Firstly, for many
anthropologists, the prospect that there could
0S adzOK | GKAy3 I a
A0NHzOG dzNBQ dzyAlGAy3
immediate alarm bells. Secondly, following the
postmodern turn in anthropology, whereby
concepts previously viewed as natural were
demonstrated to be socially constructed (such
as gender, class, race, modernity, tradition,
and so on), anthropologists have tended to be
sceptical, and rightly so, of arguments
grounded in notions of biological
universalities.

7

However, | argue here that whilst the book
offers unity (found in the notion of concentric
structures), it does not suppress the possibility
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of fragmentation (insofar as concentric and
diametric structures intertwine). When we

Vol. 18(1) 2015 Spring/Summer

2 SAGSNY O 6SNB
These models invariably posited Western

take into account the specificities of Dog Y S & Q asociety as existing at an apex of civilisation.

argument, the theory proposed is built on a
fairly sensitive combination of
phenomenology, psychology and
anthropology, where sameness and difference
productively interact. What we end up with,
then, | argue, is a platform from which to begin
to think about reconciling anthropology and
psychology.

The possibility of a pre-linguistic universality
underlying experience does not deny the
potentiality for cross-cultural variation or of
a2 0AL
recognisable examples in this respect are
those of sleep and care. Whilst it is argued that
sleep is a universal primordial experience, this
universality does not negate the possibility of
sleep being open to cross-cultural analysis.
Anthropologists could fruitfully take the
universality as a starting point or platform to
explore anthropologically relevant questions.
How might the phenomenon of sleep differ
cross-culturally? How is it that something as
essential as sleep comes to be controlled,
placed under surveillance, or marketed?
Further, the notion that there exists a
universal, underlying ethic of care whereby we
exist  fundamentally in  relations of
interdependency to one another opens the
possibility  for  similar  anthropological
explorations of how this might be actualised ¢
discursively, in practice, and cross-culturally.

Moreover, the explicit intention of this
engaging (if not at times dense) book is to
break away from privileging linear conceptions
of history and time. These types of arguments
are all too reminiscent of typical 19" century
anthropological arguments from the likes of
Tylor and Frazer which were used to justify
claims that certain minds pertaining to certain
groups of people (to put it bluntly, non-

O2y ailiNHzOGA2Y @
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However, Downes moves towards
phenomenological accounts of  spatial
experience; put simply, the primordial
universal  structures underlying  human

experience are spatial, not temporal. So,
notions of groups of people lagging behind in
time on a supposed uni-lineal march towards
civilisation, actualised in the West, are thus
pushed to the side-lines.

The book as a whole offers an interesting re-
reading of major philosophical, psychological,

Cpgydhiatriz dnd sdxid geignBifie hiakersYFDMNIS

Kant, Freud, Derrida, and Heidegger through to
Foucault and Lakoff, amongst others. One of
the most engaging arguments of the book is a
reNS I RAY 3 2T
diametric structures of exclusion emerge at a
specific historical point in the 17 century
ollasSR 2y
paintings. If Foucault were correct in arguing
that diametric structures emerge at a specific
historical point, his work would undermine the
possibility of the structures as primordial.
However, that the same structures discussed
by Foucault are present in 15t century
paintings not only demonstrates their prior
existence, but further provides a compelling
argument for the productive combination of
analysing art and theory under the same
rubric.

However, the invisibility of phenomenon to
study renders the book vulnerable to a
common methodological critique of
psychoanalysis. How are we to empirically

implement an analysis of the spatial-
phenomenological primordial structures of
humanity if we cannot see them?

Nevertheless, it is arguable that so long as we
feel our actions are underpinned by strong,
overpowering motives, even if we cannot see

Wt Saa
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them, psychoanalysis and anthropology can
work together. Must we see to believe?
Further, several successful anthropological
sub-disciplines (such as those concerning
embodied experience, or subjects such as
death) are necessarily invisible and
ungraspable (the subjective experience of
death, for example, is de facto impossible). |
would urge anthropologists to take a similar
open-minded approach to at least consider the
possibility that there are a series of underlying
universal mental structures to human
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experience. Perhaps a good place to start
would be this book.
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CRITICAL MEMOIR BY A SOCIALLY ENGAGED

REVIEW BY SOFIA N. GONZALEZ-AYALA

FIONA WHELAN

TEN is also an ethnographic representation.
Storytelling, and the chronological narrative
that Whelan used, reflect her long-term
immersion as an in-house artist at the

¢9bs FNIAAG FyR SRdOFPEZNYEXAYe EREEAYDa2FANRE
book, is an object of multiple kinds. It is a story enquiry-0 | ";‘ SR I LILINE | OK Q é KS
told in the first person, structured as a grk é} L) 0KS éA L;]S OAV_'F 7‘,03)- G 2
chronological account of the ten-year 2, K §f I; Y Qa YSuK?2 B U K dza i akK
cumulative process in which Irish born-and- UKS SUKYy23INFrLKSNDRad LU A
bred Whelan became a socially engaged artist. did not see herself as a social researcher.
During this time, Whelan collaborated with Explaining how the Collective used personal
young people and youth workers at the Rialto stories she explains:
Youth Project (RYP), a community based youth

a SNIDA OS AY dZG)CItyAV\}ﬁéBE‘?. A{ 2 vd%udK e #nss alél\]social/y engaged art
together, they created the 2 K| 0 Qa U0UKS au . .

. trying unsuccessfully to replicate an existing

Collective. TEN is also a very careful profession in the name of art: | myself would
representation of a complex process of be critical of such an attempt. The social
immersion and intervention that challenges sciences had their own role but here was a
the limits between the personal, the social and creative project, driven by those who had
the artistic. An assemblage of storytelling, themselves decided to tell their stories, with
commissioned drawing, design, archival and quite a dijiferent function from that of story X
bibliographic analysis, TEN is also a curatorial 3 GKSNAY3 Ay F2NNVI§ NG

project that includes as sources, but also
displays, diary entries, interview transcripts
and pictures. Furthermore, TEN is a document
of a time in which disciplinary distinctions
between art, youth and social work, sociology,
anthropology and other social sciences have
become blurry, in accordance with, but also in
contestation  against, the institutional

stories would be brought alive over time,
analysed, and worked, adapted and built
upon. They would be used as part of a major
process of representation and representation
which was about to unfold (86-8).

So, what is it that makes the contents of
2 KStlyQa aili2NeB W{20Alffe

structures that make those distinctions still c dza u T! NL Q 2N W, 2 dZ[,l AK ?2 )
possible. It is also a document of the power 2¥ UKS O2tf 02Nl UdddS 62N
dynamics between art and artists, their be present in products such as murals or R
materials and subjects their audiences and the AyaulttluAzya YIRS oe AK
aLJI 084 FyR TdzyRAYS3 Ay ALdS2ELEGS® v-5075 kY S YPK I8t WP W E
YR o0& SEGSyarzy wazOiemne %hém\@'yﬂ@@wez E'EGmLJ?taJ‘é&Qf S |
we know them today. ardrate UKSY St OK SSIV,U
npuI AY (0 KsSwordy., IttwasSsh NB O i
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time passed and relationships of trust became
stronger that the collaborative art material
emerged: existing power relations between
artist, young people and youth workers, the
membersof 2 KI 1 Q4 G KS
moulding or re-shaping them, they created
and carefully maintained new parallel relations
of trust which allowed more power relations to
become visible between them and the project
director, Gardai (police), audiences, artists,
education and funding bodies, the media, the
NI 62NIR yR |
the continuous and slow-paced collective
recognition of power relations and in the
parallel creation of relations of trust. Some of
these relations transformed, some did not, and
this had a lot to do with how their work was
made available for the public.

| propose the reader visit TEN as an exhibition
experiment (following Basu and Macdonald,
2007) that makes visible the invisible; a sort of
laboratory in which 'visitors, curators, objects,
technologies, institutional and architectural
spaces are brought into relation with each
other with no sure sense of what the result will
be' (2). The content of the book, the story,
recounts howthe 2 KI 1 Q&4 G KS
made the personal and private available for
the public only after deep discussion, engaging
in a trial-and-error method, and turning those
discussions into the substance of their
collective artistic work. At a different level, the
book itself is an attempt to render visible what
for many years K I R
audiences. In this way, TEN reveals a politics of
collaboration and authorship at play in
exhibitions and publicationst technologies
that define who and what the public is, and
therefore key sites for the transformation of
those definitions. If the contents of the story
told in TEN refer to an endeavour that was
definitely collaborative, authored by different
assemblages of people and institutions such as
the2 KI 1 Qa (KS a(c2 RiBthe
story and the book that contains it are not:

NG ONRGAOaAD
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Whelan is both the story-0 St f SNJ I YR (i K!
publisher. In this way, she recovers, as it were,
her identity as artist, acknowledging that while

others contributed, it is she who had the last

A Bs2f NB Kay. Ih thd bbok Déirac@&ates the authority

she gave up by not making public this work as
an individual artist and author, an issue she
RA&OdzaasSa Ay (GKS as
g2NI R NBalLkyaS (2
(206-212).

DG A2
idKS

(N <

CKS WENIQ 61 a GKdz
But if authorship marks a clear limit to
collaboration, specificity creates conditions for

further conversation. Whelan states that TEN
represents a specific journey in a specific

context at a specific time, during which a
collaborative practice' (17) grew between her

as an artist and RYP, but in the same spirit of

the series of projects it accounts for, TEN

presents material for dialogue, an attempt to
aKFNB WUWNMISRI NG 6t SteISQ
open up new conversations in [her] own field

and across sectors' (244). | would add that

these conversations may also take place across
3S23IN} LKeEe&sX Ay &LAGS FyR
local OKI NI OGSNY ¢KS 062271Q
describe successive stages of the work that

a 0 2@ rKin 2084f Wh&nONWihalad $ad her first

residence at Studio 468 in Rialto. This was
soon after she had finished her HDip
Community Arts Education Degree (30) at the
National College of Art and Design, Dublin,
4 KSNB aKs f 0SSN 62NJ SF
publication as the Joint Course Coordinator of

0SSY WAY DA &hk WA ib Qcially Bngagedi Ar.Sridded, | feel

QX

inspired by and identifywith2 KI 4 Q& GKS
CollectiveQ &  -pate2 @xhibition strategies
and their advocacy for engaged audiences
(described in detail in chapters 3 and 4) and by

2 KSEFyQa 7TA MNdidg Mydeddikg? v
of TEN was full of evocations from my own
practice as an anthropologist that was trained
and worked in the Colombian context, but who

is now in the process of obtaining a PhD in the
PiKE f rBgardi thi® Kook as a useful tool for
anthropologists, sociologists and social
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geographers (particularly, but not limited to
0KS WILIWKEASRQ ONIXYyOK 2F (K24dS RA&AOALI AYySao:
well as for artists, art educators, museum
professionals, policy makers, NGO workers and
grass-roots activists, social and youth workers
(also | look forward to a Spanish-translated
version). It provides a hopeful and honest
insight for those who, like me, believe in the
need for action that involves institutions
similar to those TEN and Whelan talk about,
but who are also aware of the limits to
transformation inherent to institutional
structures and to any socially engaged
approach.
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DORTHE REFSLUND CHRISTENSEN

REVIEW BY ELISABETH FELTAOUS

The topics of death and grieving have gradually
gained more traction in the public eye as
RSO0l 0Sa &dz2NNRdzyRAY 3

in the case of organ donation and ongoing
anxieties surrounding euthanasia for those
suffering from terminal illness dominate public
discourse (Lock, 2002; Sharp, 2006). These
discussions take place against the backdrop of
a globalized world, where the ethics
surrounding the public mediation of death
become more important in an era of rapidly
disseminated images and videos through the
Internet. Mediating and Remediating Death is
the second volume in an interdisciplinary
series examining the media constructions of
death and dying, materiality and issues of
temporality. The collaborating authors are
academics from a variety of institutions, but
predominantly centred in Denmark and
Finland, with contributions from the United
States and tK S
strengths lie in its examination of how the
assemblages of death are portrayed and
practiced in news articles, television and radio,
social media and online forums, reconfiguring
ideas about a secular afterlife.

z
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AND KJETIL SANDVIK (EDS)

Many of the arguments presented in the book
centre on Marshall McLdzK | y Qa 2 F (i
that 'the medium is the message'. With this
theory, McLuhan introduced the idea that
media forms have changed the environment in
which we live, and subsequently changed our

OA

StergckioR Bith thosa gpvirgnirents. BuildipgR S |- i &

on McLdzK I Yy Qa Mediating > and
Remediating Death explores the impact of a
variety of media formats on the construction
of death and dying in various local
communities and transnational groups.

Essentially, McLuhan argued that media forms
alter our perception of the world, and as a
result, we adapt to this new reality. The idea is
taken up in a few ways in this collection of
essays. In his ethnography of ghost hunters in
Gettysburg, Daugbjerg argues that scientific
language and reconfigured media sources
work together to alter realities. Ghost hunters
remediated the sound signals of a radio box,
interpreting them as voices from the afterlife,

''yvAGSR YAY3AR2 v 39 assgmbled ghe snipRets gf sound into a

new narrative of reality. Kristensen and
Mortensen analyse the speed that information
was disseminated after the death of Muammar
Gaddafi, as well as the inability to censor
images and information regarding his death, to
argue that the internet has led to a shift in
what information is considered ethical for
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public consumption. The rapid proliferation of

amateur images depicting the suffering
without the ability to confirm the
circumstances  surrounding the events

reinforces the same tension between a created
and actual reality explored by Daugbjerg.
Together, both examples illustrate how media
alters landscapes of reality, and our reactions
to them, and demonstrate McLdzK | Y Q &

premise.

The arguments in this collection of essays
coalesce around additional key points. First,
that media alters temporalities, 'establishing
relations with the dead without being present
in the same space-time continuum'
(Christensen & Sandvik, 2014b, p. 1). Second,
that media creates a specific kind of 'cultural
reality' (2014b, p. 4) in online spaces, in ethical
approaches to violent subject matter, in the
ways that reality is created, co-created, and
mediated through the filters of audiences, and
in the acts of witnessing and re-witnessing
death and dying across time. Third, authors
introduce the concept of object-as-media,
arguing that objects can also function like
media and extend the idea of personhood
beyond physical embodiment. Objects can
include the skill of spear-throwing that is
manifest in the spears assembled in Papua
New Guinea (Rasmussen, 2014), or can refer to
those materials that enable an essential self to
live on in perpetuity through online platforms
or in news clippings or other forms of media
(Christensen & Sandvik, 2014a; Haverinen,
2014; Pennington, 2014; Schorr, 2014). Finally,
media can simultaneously validate and call into
guestion the facts surrounding death and
dying through the contested interpretation of
sound or ambiguous sources, tensions that are
explored by both Daugbjerg and Kristensen &
Mortensen.

Many of the articles discuss the ways that
media blurs the boundaries between life and

Vol. 18(1) 2015 Spring/Summer

death peripherally. For example, the acts of
witnessing and re-witnessing the death of
others ¢ whether through the proliferation of
online images of suffering, as explored by
Knudsen in the death of Muammar Gaddafi, or
the distribution of the charred bodies of
Tibetan monks explored by Warner, or the
memorialisation of Sniper Alley in Sarajevo on

2 NYodrdby &ndlyzed by Knudsen ¢ all point to
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the transgression of temporal and spatial
boundaries. Viewers can access these events
again and again, reliving them through media,
collapsing the boundaries of space and time.

Furthermore, examining the effect of media on
death ¢ whether violent and sudden or the
result of a long illness ¢ opens fascinating
guestions about how life and a secular afterlife
have been reshaped. Essays dealing with these
guestions are the strongest in the collection.
Contributors examine online spaces such as
Facebook or the virtual world of Second Life
that create areas for grieving and bend
temporalities to allow the personhood of the
deceased to continue to influence others even
after death. Grieving friends and families can
remain connected to deceased individuals by
continually interacting in these spaces, either
by sending messages to the deceased as
explored by Haverinen, Warner, and
Pennington, or by leaving gifts at the graves of
children, as illustrated by Christensen and
Sandvik. Afterlife is here reconfigured through
the use of the subjunctive mode in describing
these practices, a process of repeatedly asking
'what if' when imagining what the life of the
deceased would have been if they had not
died (pg. 261). As the authors show, the
subjunctive mode influences the daily
practices of mourners in online forums as well
as in cemeteries where parents of deceased
children leave toys and decorations, turning
0KS 3INI @S Ayi(2
cradle. By doing so, they act in the subjunctive
mode, as if the child had survived. Mourners
blur the boundaries between life and death by

SAGKSNJ
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continuing to speak and practice as though the
deceased were still alive, while simultaneously
recognizing the loss of a life.

The volume examines the effect of media on
death with breadth of focus and significantly
contributes to the study of death and dying in
general. Contributors examine the changing
ethics, landscapes of grief, temporalities, and
extensions of personhood that occur through
mediation and remediation. The breadth and
depth of analysis included in the collected
essays is comprehensive, providing an
important resource for scholars in media
studies, as well as anthropologies of death and

dying.

93

Vol. 18(1) 2015 Spring/Summer



Irish Journal of Anthropology Vol. 18(1) 2015 Spring/Summer

MESSAGE BOARD

CARING CULTURES/CULTURES OF CARE.

AAIl MEETING, MAYNOOTH, MARCH 2016
WEEK OF 14™ MARCH 2016

Keynote Speaker: Professor Arthur Kleinman, Department of Anthropology, Harvard University and
Department of Social Medicine, Harvard Medical School.

Care is infrastructural for human beings. Humans experience extreme dependency early in life,
usually require at least some assistance at its end, and are likely to require periods of care in their
middle years. Nonetheless, while studies of technologies of care have a long intellectual history
(especially in Nursing), care as such has not been central to classic analyses of social life.

Feminist Philosophy and Moral Reasoning, however, engaged care in a serious intellectual way in the
1980s, while the topic has also emerged as a significant policy and economic anxiety in
RSY23INI LIKAOIffe 3INIeAyd a20AS0iASa Rdz2NARy3
developed into both a cross-roads and a meeting place for very different critiques of the idea of the
bounded, calculating and self-interested subject presumably at the heart of capitalist social
formations. Care now positively structures everything from new politics, different economics, new
forms of social analysis, genres of art and performance practice, and, indeed, a potentially lucrative
area for capital investment. Concepts of care are located in environment/sustainability studies,
conflict and human rights, mobility studies, equality studies, and multiple other sites. Still, there are
few direct measures of formal care, and the number of studies of informal care-giving (while
growing) remains significantly under-developed in comparison to its ubiquity in social life.

This conference wishes to unpack the idea of care in both formal and informal settings through
original theoretical and empirical studies. We seek an expansive understanding of this concept and
invite papers from Anthropology, Sociology, Ethnomusicology, History, Economics, Nursing and other
disciplines. We welcome proposals for both complete panels and for individual papers.

Abstract: 350 words by December 1% to abstracts@anthropologyireland.org
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